1. 1. I. Brhad-aranyaka Upanisad. Pages149 to 333 The Principal
Upanisads
By Dr. S. Radhakrishnan

CHAPTER |
First Brahmana
THE WORLD AS A SACRIFICIAL HORSE

I. Aum, the dawn, verily, is the head of the sacrificial horse, the sun the eye, the wind the breath, the open
mouth the Vai$vanara fire; the year is the body of the sacrificial horse, the sky is the back, the atmosphere is
the belly, the earth the hoof, the quarters the sides, the intermediate quarters the ribs, the seasons the limbs,
the months and the half-months the joints, days and nights the feet, the stars the bones, the clouds the flesh;
the food in the stomach is the sand, the rivers are the blood-vessels, the liver and the lungs are the
mountains, the herbs and the trees are the hair. The rising (sun) is the forepart, the setting (sun) the hind
part, when he yawns then it lightens, when he shakes himself it thunders, when he urinates then it rains;
voice, indeed, is his voice.

The first chapter of the Upanisad the third chapter of the Aranyaka.

Asvamedha: In this sacrifice, a horse is let loose and a guard of three hundred follows his track. If anyone
hinders the horses' progress, the guard will have to fight. When the horse completes a victorious circuit of
the earth and returns to the capital, he is offered as a sacrifice and the- king who performs the sacrifice
assumes the title of sovereign, emperor.

The horse sacrifice described at length in Satapatha Brahmana (XI, 1-5) is given here a cosmic
interpretation. It is used as a vehicle of religious truth.

The idea of sacrifice as a means to account for creation goes back to the Purusa Stukta of the R.V. (X. 90.
129), where from each
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of the members of the primeval person, Purusa, some part of the world is made.

asvasya medhyasya: of the sacrificial horse, medharhasya. Sarmkara. vyattam: open mouth, vivartam
mukham. S.

atma: body, sariram catma. S.

pajasyam: hoof, padasyam, padasana-sthanam. S. See M.U. A. 1. 4. The earth is his footing. The supra-
physical can be reached only when we have a firm hold of the physical. The thinkers of the Upanisads reach
their conclusions by a study of the sensible fact, of the concrete realities of the physical world.

Parvani: joints, sandhayah. S.

Nabhah: clouds, nabhastha meghah

avadhyam: half-digested food in the stomach, udarastham ardha-jirnam asanam, S.

gudah: blood-vessels, nadyah. S.

vijrmbhate: yawns. gatrani vinamayati, viksipa ti. S. vijrmbhanam mukha-vidaranam.



vidhainute: shakes, gatrani kampayati. S. mehati: urinates, mitrarn karoti, S.

2. The day, verily, arose for the horse as the vessel called mahiman appeared in front (of the horse). Its
source is in the eastern sea. The night, verily, arose for the horse as the vessel called mahiman appeared
behind (the horse). Its source is in the western sea. These two vessels, verily, arose on the two sides of the
horse as the two sacrificial vessels. Becoming a steed he carried the gods, as a stallion the Gandharvas, as a
runner the demons, as a horse men. The sea, indeed, is his relative, the sea is his source.

At the horse sacrifice, asva-medha, two vessels are 'placed one in front of and the other behind the horse,
made of gold and silver, to hold the sacrificial libations. They are here interpreted cosmically as the eastern
(Bay of Bengal) and the western (the Arabian sea). mahima: greatness, mahattvam. S.

The two vessels are made of gold and silver. The gold vessel is the day because both are bright, dipti-
samanyat; the silver vessel is the night, both the words rajata and ratri begin with the same syllable ra. Silver
and night may have a common nature if the night is a moonlit one, candrika-dhavalatva-Samyat.

Diacritics by Veeraswamy Krishnaraj
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The sea is taken by S as the Supreme Self: paramatma, samutpadya bhiitani dravanty asminn iti viyutpattya
parama-gambhirasy esvarasya samudra-Sabdatam aha, See A.

Second Brahmana
CREATION OF THE WORLD

1. There was nothing whatsoever here in the beginning. By death indeed was this covered, or by hunger, for
hunger is death. He created the mind, thinking 'let me have a self' (mind). Then he moved about,
worshipping. From him, thus worshipping, water was produced. 'verily," he thought, ‘while | was
worshipping water appeared, therefore water is called arka (fire). Water surely comes to one who thus
knows the reason why water is called arka (fire).'

All this was non-being covered by death who is Hiranya-garbha.
By his thought the universe is produced.

Death is Hiranya-garbha. It is the matter with which he interacts. It is tamas or darkness which is
represented as his body: cp. Subala U.

yasyauyaktam sariram yasyak~aram sariram, yasya mrtyus sariram e$ll sanJa-bhutantaratma apahata-papma
divyo deoak eko naraya~l,t. Hiranya-garbha is tamas sariraha-paramdtmd, the Supreme Self with the body
of darkness.



He thought, 'let me have a self,' i.e. let me develop a world of conscious and unconscious objects:
cetanacetana-prapafca-sarirakas-syam iti samkalpa manah krtavan. R. kam: water or happiness. kam
udakam sukham va. S. R = Ramanuja. S = Sarmkara.

2. Water, verily, is arka . That which was the froth of the water became solidified; that became the earth. On
it he rested. From him thus rested and heated (from the practice of austerity) his essence of brightness came
forth (as) fire.
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After the production of the earth Praja-pati rested: sarvo hi lokah karyam Krtva §ramyati, prajapates ca tan
mahat karyam yat prthivi-sargah. S. -
tejo-rasah: essence of brightness, tejas-sara-bhiitah, R.

3. He divided himself threefold (fire is one-third), the sun one-third and the air one-third. He also is life
divided threefold, the eastern direction is his head and his arms are that and that (the left and the right sides).
Likewise, the western direction is his tail and his two hipbones are that and that. The southern - and the
northern directions are his sides. The sky is the back, the atmosphere the belly. This (earth) is the chest.
Thus, he stands firm in the waters. He who knows this stands firm wherever he goes.

pratitisthati: stands firm, or obtains a resting-place, sthitirh labhate. S.

4. He desired, let a second self (body or form) be born of me. He, hunger or death, brought about the union
of speech by mind. What was the seed there became the year. Previous to that there was no year. He reared
him for as long as a year and after that time he sent him forth. When he was born he (Death) opened his
mouth (to devour him). He (the babe) cried, bhan. That, indeed, became speech.

Life is the result of previous knowledge and conduct. reto bijarh jiana-karma-rapam janmantara-krtam. S.
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aditer adititvam, sarvasyattasyatta bhavatt, sarvam asydnnam bhavatt, ya evam etad aditer adthtvam veda

5 He thought, 'If I kill him I shall make very little food ' With that speech, with that self he brought forth all
this whatsoever exists here, (the hymns of) the Rg Veda, (the formulas of) the Yajur Veda and (the chants of)



the Sama Veda, the metres, the sacrifices, men and cattle. Whatever he brought forth that he resolved to eat.
verily, because he eats everything, therefore the aditi nature of Aditi (1 e Aditi is so called). He who knows
thus the aditi nature of Aditi becomes an eater of everything here, and everything becomes food for him.
Diacritics by Veeraswamy Krishnaraj

Atksata: thought, acintayat R

In the previous passage, it is said that Death brought forth, by the union of speech and mind, year &c, here it is
said that he again brought forth Vedas &c S. explains that while the previous union was of an unmanifested
character, avyakta,the present one is manifested,

S quotes RV (I 59 10) 'Aditi is the sky, Aditi is the atmosphere, 'Aditi is the mother, she is the father.’

6 so’hamayata, bkiiyasd yapiena bhuyo yajeyeh; so'iramyat, sa tapo'tapyata tasya srdntasya taptasya yaio
mryam «d-abamat prand vat yaso mryam, tat prdnesutkrantesu sanram svayiium adhnyata, tasya sarlra eva
mana dsit

6 He desired 'let me sacrifice again with a greater sacrifice ' He rested himself, he practised austerity. While
he was thus rested and heated, fame and vigour went forth. The vital breaths, verily, are fame and vigour. So
when the vital breaths departed, his body began to swell, but the mind was set on the body.

Biyah- again, punar api S. explains that Praja-pati had performed Sacnfice in hisPrevious life and those thoughts
were in his mind now.

Sa topo'tapyata. He practised austerity tapas is literally ‘burning. ' It is the glow caused by the concentration of
mental energy. Through tapas all creation is effected. The ardour of mind, restrained and concentrated, has
power over things. (See R.V X 190) Slowly it is extended to cover the Practice of austerities. To make ourselves

pure metal we have to pass through fierce fires. We cannot be made anew unless we become ashes. God strips us
of everything that we possess that we may draw near to him.
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7. He desired, let this (body) of mine be fit for sacrifice and let me have a self (body) through this. Thereupon
it became a horse, because it swelled, it has become fit for sacrifice (he thought). Therefore, the horse-sacrifice
came to be known as asva-medha. He who knows it thus, verily, knows the asva-medha. Letting it remain
free, he reflected; and at the end of a year he offered it to himself (sacrificed him for himself). He gave up the
(other) animals to the divinities. Therefore (men, priests) offer to Praja-pati the sanctified (horse) dedicated
to all the gods. verily, that (sun) which gives forth heat is the horse-sacrifice. His body is the year. This
(earthly) fire is the arka and these worlds are his bodies. So these are two, the sacrificial fire (arka) and the
horse-sacrifice. Yet again they are one divinity, even death. He (who knows this) overcomes repeated death,
death cannot get hold of him, death becomes his body, and he becomes one with these divinities.
atmani: becomes embodied, armavan, sariravan. S.
aladbhata: offered, sacrificed it to himself, alambham kritvan.

Proksitam: sancriilsd, mantra-samskrtam. A.
He overcomes death, assumes the body of death. He becomes superior to time.

Third Brahmana



THE SUPERIORITY OF BREATH AMONG THE BODILY FUNCTIONS

1. dray a la prafapaiyah, dsvds edsurds ca. iafah kdnTyasa eva dcvah,jydyasa as'irdh, ia esu Jokesv
aspardhaida, te ha deva ucuh, haniasurar. yajna udgiihendiyayameti.
1. There were two classes of the descendants of Praja-pati,
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the gods and the demons. Of these, the gods were the younger and the demons the elder ones. They were
struggling with each other for (the mastery of) these worlds. The gods said, come, let us overcome the demons
at the sacrifice through the udgitha.

dvayah two classes, dvi-prakarabh.

The gods and the demons refer to the organs, speech and the rest They are inclined to sacred or worldly objects,
to good or evil, then become divine or demoniac, sastra-janita-jiana-karma-bhavitah dyotanat deva bhavanti, ta eva
svabhavika-pratyaksanumana-janita-drsta-prayojana-karma-jiiana-bhavita asurah S. They become gods when they shine
under the influence of thoughts and actions as taught by the scnptures These very organs become demons when they are
influenced by their natural thoughts and actions based (only) on perception and inference and directed to visible
(secular) ends. It is a distinction of life, not of beings. S also says that the gods were less numerous and less
strong than the demons aspardlanta: struggled with each other, vied with each other paraspara-vijgisam krtavantah.

Cp Plato's Sophist, where a stranger from southern Italy who has studied the Eleatic logic of Parmenides likens
the philosophy of his own and earlier times to the mythical battle of the gods and the giants "What we shall see
is something like a battle of gods and giants going on between them over their quarrel about reality. One Party is
trying to drag everything down to earth, out of heaven and the unseen, literally grasping rocks and trees in
their hands; for they lay hold upon every stock and stone and strenuously affirm the real existence belongs only to
that which can be handled and offers resistance to the touch. Thev define reality as the same as the body as
soon as one of the opposite party asserts that anything without a body is real, they are utterly contemptuous
and will nat lisen to another word. Accordingly their adversaries are very wary in defending their position
somewhere in the heights of the unseen, maintaining with all their force that true reality consists in some intelligent and
the bodiless forms. In the clash of argument they shatter and pulverize those bodies which their opponents wield,

And what those others allege to be true reality they call, not real being, but a sort of moving process of becoming.
On this issue an interminable battle isalways going on between the two camps. ET by Cornford See his Plato's
Theory of Knowledge (1935).. The dispute between idealists and materialists is still with us. See CU VIII.7-12.
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2 They said to speech: chant (the udgitha) for us, 'So be it," said speech and chanted for them. Whatever
enjoyment there is in speech, it secured for the gods by chanting that it spoke well was for itself. The demons
knew, verily, by this chanter, they will overcome us. They rushed upon it and pierced it with evil That evil
which consists in speaking what is improper, that is that evil.

3 Then they said to the life-breath: chant (the udgitha) for us 'So be it," said the life-breath and chanted for
them. Whatever enjoyment there is in the life-breath, it secured for the gods by chanting, that it smelt well
was for itself. The demons knew, 'verily, by this chanter, they will overcome us." They rushed upon it and
pierced it with evil. That evil which consists in smelling what is improper, that is that evil
pranam life-breath, here used for ghranam, the organ of smelling, the nose.



4 Then they said to the eye: Chant (the udgitha) for us 'So be it," said the eye and chanted for them.
Whatever enjoyment there is in the eye it secured for the gods by chanting, that it saw well was for itself. The
demons knew, 'verily, by this chanter they will overcome us.' They rushed upon it and pierced it with evil.
That evil which consists in seeing what is improper, that is that evil.
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5 Then they said to the ear: Chant (the udgitha) for us. 'So be it," said the ear and chanted for them.
Whatever enjoyment there is in the ear, it secured for the gods by chanting; that it heard well was for itself.
The demons knew, 'verily, by this chanter, they will overcome us.' They rushed upon it and pierced it with
evil. That evil which consists in hearing what is improper, that is that evil.

6. Then they said to the mind: Chant (the Udgitha) for us. 'So be it said the mind and chanted for them.
Whatever enjoyment there is in the mind, it secured for the gods by chanting, that it thought well was for
itself. The demons knew, ‘verily, by this chanter, they will overcome us.' They rushed upon it and pierced it
with evil. That evil which consists in thinking what is improper, that is that evil. Likewise, they also affected
these (other) divinities with evil, they pierced them with evil.

All these organs were found to be incapable of chanting the udgitha as they had contracted evil on account
of their attachment to doing well (seeing well, hearing well or thinking well), for themselves

kalyana-visaya-visesatma-sarnbandha-sarga-hetoh. S.

7. Then they said to the vital breath in the mouth: ‘Chant (the udgitha) for us' 'So be it said this breath and
chanted for them. They (the demons) knew, 'verily, by this chanter, they will overcome us.' They rushed upon
him and desired to pierce him with evil. But as a clod of earth would be scattered by striking against a rock,
even so they were scattered in all

158 The Principal Upanisad 1.313

directions and perished. Therefore the gods became (increased) and the demons were crushed. He who knows
this becomes his true self and the enemy who hates him is crushed.

avitsan- desired to pierce him, vedhanari kartum istavanth. S. parah: crushed, parabhitah, vinatah. S.

8. Then they said, what, pray, has become of him wha struck to us then? Here he is within the mouth. He
(the vital breath) is called Ayasya Angirasa (rasa) for he is the essence, of the limbs (anga, members of the
body)

9. That divinity, verily, is diir by name, because death is far (dizra) from it. From him who knows this, death
is far off.

10. That divinity, verily, after having struck off the evil of these divinities, even death, made this go to where
the end of the quarters is. There he set down their evils Therefore one should not go to people (of that region),
one should not go to the end (of the quarters), lest he meet there with evil, with death.



11. That divinity, verily, having struck off the evil, the death, of those divinities, next carried them beyond
death.
atha: next, tad-anantaram

12 “verily, it earned speech across first. When that (speech) was freed from death it became fire. This fire,
when it crosses beyond death, shines forth.
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13 Then it carried across (the organ of) smell. When that was freed from death, it became air. This air,
when it crosses beyond death, blows.
prano ghranah. S

14 Then it carried across the eye. When that was freed from death, it became the sun. This sun, when it crosses
beyond death, glows.

15 Then it carried across the ear. When that was freed from death, it became the quarters. These quarters
have crossed beyond death.

16. Then it carried across the mind. When that was freed from death, it became the moon That moon, when
it crosses beyond death, shines. Thus, verily, that divinity carries beyond death him who knows this
Cp Satapatha Brahmana X 5 2 20. One becomes what one meditates on = tam yatha yathopasate, tad eva bhavati.

17 Then it (the breath) chanted food for itself (obtained food by chanting). For whatever food is eaten is
eaten by him alone. In it (breath) is established.
Adyam = eatable, adanarham, bhaksanarham. R.
Anenaiva = by him alone, by the vital breath alone. S refers to the meaning of the word ana as vital
breath, ana iti pranasyakhya prasiddna 3
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18 These divinities said, 'verily, just this much is whatever food there is and that you have obtained for
yourself by chanting. Now let us have a share in this food. ' He said, 'then sit around, facing me (or enter into
me) 'So be it.' They sat around (entered into) him on all sides. Therefore, whatever food one eats by this breath,
they are satisfied by it. So do his relations come to him who knows this, he becomes the supporter of his
people, their chief, their foremost leader, an eater of food and their lord. Whoever among his people desires
to be the equal of him who has this knowledge, he is not able to support his own dependents. But whoever
follows him, and whoever, following him, desires to support his dependents, he, indeed, will be able to support
his dependents.
desires to be the equal or rival: pratikiilo bubhusati, pratispardhi
bhavitum icchati S
desires to support: bubhiirsati, bhartum icchati.



19 He is (called) Ayasya Angirasa for he is the essence of the limbs. verily, life-breath is the essence of
the limbs, yes, life-breath is the essence of the limbs. Therefore, from whatever limb life-breath departs, that,
indeed, dries up, for, it is, verily, the essence of the limbs.

20 And this is also Brhaspati. The brhati is speech and this is its lord. Therefore this is Brhaspati.
brhati: The metre with 36 syllables used in the R V. Here it is used for the RV itself.

21 And this is also Brahmanas-pati. Speech is Brahman, and this is its lord. Therefore, this is Brahmanas-

pati
Brahman refers to the Yajur Veda
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A EULOGY OF THE CHANT ON BREATH

22 And this is also the Sama Veda; speech, verily, is the chant. It is s@ (she) and ama (he). That is
why saman is called saman or because he is equal to a white ant, equal to a mosquito, equal to an elephant, equal
to these three worlds, nay, equal to this universe, therefore indeed is it the Sama Veda. He who knows this Sama
Veda to be such, attains union with it or lives in the same world with it.

Diacritics by Veeraswamy Krishnaraj

SeeCUV2.6
sa is speech, and ama is vital breath.

23 And this is also the udgitha. The vital breath, verily, is ut, for by vital breath is this whole (world) upheld.
Song, verily, is speech. This is udgitha, for it is ut and githa.

24 As to this also, Brahmadatta Caikitaneya, while drinking King (Soma) said Let this King strike off this
man's (my) head (if | say) that Ayasya Angirasa chanted the udgitha with any other means than this (vital breath
and speech), for, said he, only with speech and with vital breath did he chant the udgitha.

Cuaikitaneya the great grandson of Cikitana
rajanam-yajfie somam. S

25 He who knows the wealth of that Saman has that
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Wealth. Its wealth, indeed, is tone. Therefore, one who is about to perform the duties of a Ritvij priest desires
to have a rich tone in his voice. Being possessed of such a voice, he performs the duties of a Ritvij priest.
Therefore, people desire to see at a sacrifice a priest with a good voice, as one who has wealth. He who knows
the wealth of Saman to be such attains wealth.

26 He who knows what is the gold (correct sound) of this Saman obtains gold. The tone, verily, is its gold
He who thus knows the gold of that Saman obtains gold.
suvarpa- correct sound or gold su, varna.



27 He who knows the support of this Saman is, indeed, supported. Speech, verily, is its support, for, when
supported on such, the vital breath chants. But some say it is (supported) on food (body).

28 Now next the repetition only of the purificatory hymns, verily, the Prastoty priest recites the chant and
while he recites it, let the sacrificer recite these (three yajus verses) 'from the unreal lead me to the real, from
darkness lead me to light, from death lead me to immortality." When he says ‘from the unreal lead me to the
real,' the unreal, verily, is death, the real is immortality. 'From death lead me to immortality’, 'make me
immortal,’ that is what he says 'From darkness lead
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me to light', darkness, verily, is death, the light is immortality. From death lead me to immortality, make me
immortal, that is what he says. 'From death lead me to immortality," there is nothing here that is hidden (or
obscure and so requires explanation). Now whatever other verses (there are) in the hymns of praise, in them
one should secure food by chanting. And therefore in them he should choose a boon whatever desire he may
desire. That udgarr priest who knows this, whatever desire he desires, either for himself or for the sacrificer,
that he obtains by chanting. This, indeed is (called) world-conquering. He who thus knows this chant, for him
there is no fear of his being without a world.

Abhyaroha: ascension. It is so called because the performer reaches the divinity he worships.
Fourth Brahmana
THE CREATION OF THE WORLD FROM THE SELF

1 In the beginning this (world) was only the self, in the shape of a person. Looking around he saw nothing
else than the self. He first said, 'l am.' Therefore arose the name of I. Therefore, even to this day when one is
addressed he says first "This is I' and then speaks whatever other name he may have. Because before all this,
he burnt all evils, therefore he is a person. He who knows this, verily, burns up him who wishes to be before
him.
aham: derived from the root as 'to be' means the existence of I.
anuviksya = the person who sees and creates himself(syszva), in the very act of seeing enters into the
creation(anupravisat), mto all things, beings and selves.

2s0'hbhct, tasmad ekdki bibheti, sa hay am iksdm cakre, yan mad anyan nosh, kasmdn mi bibhcmiti, tata evdsya
bhayam viydva aamad hy abhesyat, dvitiyad vai bhayam bhavati.
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2 He was afraid. Therefore one who is alone is afraid. This one then thought to himself, 'since there is
nothing else than myself, of what am | afraid.” Thereupon his fear, verily, passed away, for, of what should
he have been afraid." Assuredly it is from a second that fear arises.

3set vai naiva reme, tasmad ekaki na ramate, sa dvttiyam atcchat, sa haitdvdn dsa yalhd strt-pumdmsau
sampa?isvaklau, sa vimam evAtman am dvedMpdtayat, tatah pahs' ca patni cdbltavatdm, tasntat tdam ardlta-brgaiam voa
svah, xti ha smdlta ydjnavalkyah, tasmad ayam akasah stnyd piiryata cva tarn samabhavat, tatonianusyd ajdyanta

3 He, verily, had no delight. Therefore he who is alone has no delight. He desired a second. He became as
large as a woman and a man in close embrace. He caused that self to fall into two parts. From that arose
husband and wife. Therefore, as Yajiiavalkya used to say, this (body) is one half of oneself, like one of the
two halves of a split pea. Therefore this space is filled by a wife. He became united with her. From that human
beings were produced.



Samabhavat = became united, maithunam upagazavan. S

Hiranya-garbha or Praja-pati divided himself into two. Both are his elements. The two are not separate and the theory
is not one of final dualism. Cp Visnu Purana.
Sata-ripar ca tam narim tapo-nirdita-kalmasam
svayambhuvo manur devah pamitve jagrhe prabhu/.
Because the woman was borm of Viraj, she is said to be his daughter also: prajapattr manvakhyas sata-riipakhyam atmano
duhitaram pat-nitvena kalpttam. S

The original being, atman or self looks around and sees nothing else but himself. When he realises his loneliness, he has
two feelings, one of fear and the other of a desire for companionship. His fear is dispelled when he realises that there is
nothing else of which he has to be afraid. His desire for companionship is satisfied by his dividing himself into two parts
which are then called husband and wife.

Compare this with Plato's myth of the androgynous man in Symposium 189c

From the union of the two, the race of human beings is produced. A series of transformations of the original human pair
into animal forms is mentioned in the next passage.
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4. She thought, 'How can he unite with me after having produced me from himself. Well, let me hide myself.
She became a cow, the other became a bull and was united with her and from that cows were born. The one became
a mare, the other a stallion. The one became a she-ass, the other a he-ass and was united with her; and from
that one-hoofed animals were born, The one became a she-goat, the other a he-goat, the one became a ewe, the other
became a ram and was united with her and from that goats and sheep were born. Thus, indeed, he produced
everything whatever exists in pairs, down to the ants.

5 He knew, | indeed am this creation for | produced all this. Therefore he became the creation. He who knows
this as such comes to be in that creation of his.

He who knows this becomes himself a creator like Praja-pati: etasmin jagati sa Praja-pativat srasta, bhavati

In the next verse we have the creation of the gods, Agni, Fire, and Soma, Moon.

6. Then he rubbed back and forth and produced fire from its source, the mouth and the hands. Both these (mouth
and the hands) are hairless on inside for the source is hairless on the inside. When they (the people) say 'sacrifice
to him,” sacrifice to the other one," all this is his creation indeed and he himself is all the gods. And now whatever is
moist, that he produced from semen, and that is Soma. The whole is just food and the eater of food Soma is food
and fire is the eater of s
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Food. This is the highest creation of Brahma, namely, that he created the gods who are superior to him. He,
although mortal himself, created the immortals. Therefore it is the highest creation verily, he who knows this
becomes (a creator) m this highest creation.

Soma: moon, the lord of medicinal plants osadhipati Cp Deuteronomy XXXIII 14 'The precious fruits
brought forth by the sun and the precious things put forth by the moon '

S refers to two views of Hiranya-garbha, that he is the transcendent Brahman and that he is the
transmigrating 'self,’ para eva Hiranya-garbha ity eke, samSarity apare. S accounts for it by the difference of
the presence and absence of limitations, upadhi-vasat samsaritvam, paramarthatas svalo'samsary eva.



7 At that time this (universe) was undifferentiated. It became differentiated by name and form (so that it is
said) he has such a name, such a shape. Therefore even today this (universe) is differentiated by name and
shape (so that it is said) he has such a name, such a shape. He (the self) entered in here even to the tips of the
nails, as a razor is (hidden) in the razor-case, or as fire in the fire-source. Him they see not for (as seen) he is
incomplete, when breathing he is called the vital force, when speaking voice, when seeing the eye, when
hearing the ear, when thinking the mind. These are merely the names of his acts. He who meditates on one or
another of them (aspects) he does not know for he is incomplete, with one or another of these (characteristics).
The self is to be meditated upon for in it all these become one. This self is the foot-trace of all this,

148 Brhad-aranyaka Upanisad 167
for by it one knows all this, just as one can find again by footprints (what was lost). He who knows this finds
fame and praise.
nama-ripa name and shape which together make the individual. The nama is not the name but the idea, the
archetype, the essential character, and the rizpa is the existential context, the visible embodiment of the idea.
In every object there are these two elements, the principle which is grasped by the intellect and the
envelope which is apprehended by the senses. While nama is the inner power, ripa is its sensible manifestation. If
we take the world as a whole, we have the one nama or all-consciousness power, ripa informing the one ripa, the
concrete universe. The different nama-ripas are the differentiated conditions of the one nama, the world
consciousness. While the world form is marta, its soul is a-marta. The former is shaped corporeal, sa-
sariram, the latter is incorporeal a- sariram. BU 11 3, CU VII11 12 1 In BU 111 2 12, the part that does not leave
the individual soul at death is nama, which is not accessible to the senses. Akasa is nama, and in the human
individual the space in the heart 4ydy- @kasa , is the domain of nama, the principle of consciousness as a razor in a
razorcase. He is hidden in all things as a razor in its case or as fire m wood. The ignorant do not know him who is
hidden behind all names and forms. See RV 1.164. 5
visvam-bhara = He who sustains the world Vaisvanara visvam bibharti Vaisvanaragni-ripeti vinam-bharak. R
karma-namani names of his acts. These are functional names which conceal his undivided nature. We must realise the
self not in its several aspects but as these are unified in the self.
Akresnak = incomplete, a-pirpa-svaripah. R. Sense or intellectual Knowledge which does not involve the functioning
of the whole self is incomplete knowledge.Wholeness is integral insight.

We trace out lost cattle by following their footsteps, so will we find everything if we know the Self.

8. That self is dearer than a son, is dearer than wealth, is dearer than everything else and is innermost._If one
were to say to a person who speaks of anything else the Self as dear

he will lose what he holds dear, he would verv llkely do so. One should meditate on the Self alone as dear. He

who
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meditates on the self alone as dear, what he holds dear, verily, will not perish.

I$varah = able, capable, samarthah. S

pramayukam = perishable, pramaranasitam S

Diacritics by Veeraswamy Krishnaraj



9. They say, since men think that, by the knowledge of Brahman,they become all, what, pray, was it
that Brahman knew by which he became all.'

10. Brahman, indeed, was this in the beginning. It knew itself only as 'l am Brahman." Therefore it became
all. Whoever among the gods became awakened to this, he, indeed, became that. It is the same in the case of
seers, same in the case of men. Seeing this, indeed, the seer Vama-deva knew, 'l was Manu and the Sun too.'
This is so even now. Whoever knows thus, 'l am Brahman, ‘becomes this all. Even the gods cannot prevent
his becoming thus, for he becomes their self. So whoever worships another divinity (than his self) thinking
that he is one and (Brahman) another, he knows not. He is like an animal to the gods. As many animals serve
a man so does each man serve the gods. Even if one animal is taken away, it causes displeasure, what should
one say of many (animals)? Therefore it is not pleasing to those (gods) that men should know this.

See RV IV 26 1 Vama-deva is the seer of the fourth book of the R V Being is self-knowledge
pratyabudhyata became awakened Cp Buddhist bodhi sambodhi, Kena 12
The gods are not pleased that men should know the ultimate
1.4.12 Brhad-aranyaka Upanisad 169
truth, for then they would know the subordinate place the gods hold and give up making them offerings.

11 verily, in the beginning this (world) was Brahman, one only -That, being one, did not flourish. He created
further an excellent form, the Ksatra power, even those who are Ksatras (rulers) among the gods, Indra,
Varuna, Soma (Moon), Rudra, Parjanya, Yama, Mrtyu (Death), Isana. Therefore, there is nothing higher
than Ksatra. Therefore, at the Rajastiya sacrifice the Brahmana sits below the Ksatriya. On Ksatrahood alone
does he confer this honor But the Brahmana is nevertheless the source of the Ksatra. Therefore, even if the
king attains supremacy at the end of it, he resorts to the Brahmana as his source. Therefore, he who injures
the Brahmana strikes at his own source. He becomes more evil as he injures one who is superior.
ekameva = one only

At the beginning, there was only one caste or class, the Brahmana. differentiations were not, nasit-ksatradi-
bheda. S.

ksatra = power or dominion, used to designate the princely or the military class.
raja-sitya = the ceremonial anointing of a King.

12. Yet he did not flourish. He created the vis (the commonalty" these classes of gods who are designated in
groups. the Vasus. Rudras, Adityas, Visvedevas and Maruts.

The Brahmana represents knowledge, the Ksatriya temporal power. Theyare not enough. We require a class
for increasing production and acquiring wealth.

170 The Principal Upanisads 1415

13 He did not still flourish. He created the Sudra order, as Pasan verily, this (earth) is Pisan (the nourisher),
for she nourishes everything that is.


http://as.it/

Society requires, in addition to wisdom, power, and wealth, service and work. Wisdom conceives the order,
power sanctions and enforces it, wealth and production provide the means for carrying out the order, and work
carries out. These are the different functions essential for a normal well-ordered society. These distinctions
are found among both gods and men.

14 Yet he did not flourish. He created further an excellent form, justice. This is the power of the Ksatriya
class, viz justice. Therefore there is nothing higher than justice. So a weak man hopes (to defeat) a strong man
by means of justice as one does through a king. Verily, that which is justice is truth. Therefore, they say of a
man who speaks the truth, he speaks justice or of a man who speaks justice, that he speaks the truth. Verily,
both these are the same
Dharma = law or justice is that which constrains the unruly wills and affections of people.

Even kings are subordinate to dharma, to the rule of law. Law or justice is not arbitrary. It is the
embodiment of truth. "That which is known and that which is practiced are justice.' jaagyamanam
anusthiyamanam ca tad dharma eva bhavati. S
hopes to defeat = jetum asamsate R

From early times kings are said to act out the truth, satyam krpvanah. RV X 109. 6, or take hold of the
truth satyam grinanah. Atharva Veda V 17 10, satya and dharma, truth and justice are organically related.
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15 So these (four orders were created) the Brahmana, the Ksatriya , the Vai$ya and the Sidra Among the
gods that Brahma existed as Fire, among men as Brahmana, as a Ksatriya by means of the (divine) Ksatriya
, as a Vai$ya by means of the (divine) Vaisya, as a Stidra by means of the (divine) Stdra. Therefore, people
desire a place among the gods through fire only, and among men as the Brahmana, for by these two forms
(pre-eminently) Brahma existed. If anyone, however, departs from this world without seeing (knowing) his
own world, it being unknown, does not protect him, as the Vedas unrecited or as a deed not done do not
(protect him). Even if one performs a great and holy work, but without knowing this, that work of his is
exhausted in the end. One should meditate only on the Self as his (true) world. The work of him who meditates
on the Self alone as his world is not exhausted for, out of that very Self he creates whatsoever he desires.
Prepared by Veeraswamy Krishnaraj. Bhagavadgitausa.com
See CU VIII 2

S quotes Manu Il. 87 that a Brahmana is one who is friendly to all, to justify the aspiration of human beings to attain
to the order of Brahmanahood sarvesu biitesu abhaya-pradah. A

A Brahmana grants freedom from fear to all beings.

It is a common saying in mediaeval writers that society consists of those who work, those who guard, and those
who pray. It is worthwhile to note in passing that these wnters mean by the workers those who work on the
land and that the classification omits entirely the merchant and the dweller in the towns. " Legacy of the Middle
Ages, 1926, p 11 C. G. Crump.

16. Now this self, verily, is the world of all beings. In so far
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as he makes offerings and sacrifices, he becomes the world of the gods. In so far as he learns (the Vedas), he
becomes the world of the seers. In so far as he offers libations to the fathers and desires offspring, he becomes
the world of the fathers. In so far as he gives shelter and food to men, he becomes the world of men. In so far
as he gives grass and water to the animals, he becomes the world of animals. In so far as beasts and birds,
even to the ants find a living in his houses he becomes their world. verily, as one wishes non-injury for his
own world, so all beings wish non-injury for him who has this knowledge. This, indeed, is known and well
investigated.
lokah = world, object or enjoyment, loko hi nama prani-bhogasthana-visesah. R
anubrite learns the Vedas, svadhyayam adhite S

The interdependence of man and the world including deities, seers, fathers, animals, is brought out. The
same idea is elaborated in the theory of the five great sacrifices, pafica-mahayajiiah, bhitta-yajiia, manusya-yajia, pity-
yajfia, deva-yajiia and brahma-yajfia for animals, men, manes, gods and seers.
Investigated = vicartam. S.
aristam = non-injury. ristam: nasah, aristam , anasam. R

17. In the beginning this (world) was just the self, one only. He desired, 'would that | had a wife, then | may
have offspring. Would that I had wealth, then | would perform rites.' This much indeed is the (range of) desire.
Even if one wishes, one cannot get more than this. Therefore, to this day, a man who is single desires, ‘would
that | had a wife, then | may have offspring. Would that | had wealth, then | would perform rites.' So long as
he does not obtain each one of these, he thinks himself to be incomplete. Now his completeness (is as follows),
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mind truly is his self, speech his wife, breath is his offspring, the eye is his human wealth, for he finds it with
the eye, the ear his divine wealth, for he hears it with his ear. The body, indeed, is his work, for with his body
he performs work. So this sacrifice is fivefold, fivefold is the animal, fivefold is the person, fivefold is all this
world, whatever there is. He who knows this as such obtains all this.

The ignorant man thinks that he is incomplete without wife, children and possessions.
a-krsnah = incomplete, a-sampiirnah. S.
Fifth Brahmana
PRAJA-PATI'S PRODUCTION OF THE WORLD AS FOOD FOR HIMSELF

1 When the Father (of creation) produced by knowledge austerity seven kinds of food, one of his (foods)
was common to all beings, two he assigned to the gods, three he made for himself, one he gave to the
animals. In it everything rests, whatsoever breathes and what does not. Why then do they not decline when
they are being eaten all the time? He who knows this imperishableness, he eats food with his mouth. He
goes to the gods, he lives on strength. Thus the verses.

Medhaya = by knowledge, prajiiaya.
Tapasa = austerity or the performance of rules, karmanda, jiana-karmani eva hi medha-tapas-sabda-vacye. S
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2 "When the Father produced by knowledge and austerity seven kinds of food' means that the Father
produced them by knowledge and austerity 'One of his foods was common to all beings' means that the food
of his which is eaten is that which is common to all. He who worships (eats) that (common food) is not freed
from evil for, verily, that (food) is mixed. Two he assigned to the gods' means they are the fire
sacrifice (huta) and the offering. Therefore one sacrifices and offers to the gods. But they also say that they
are the new-moon and the full-moon sacrifices. Therefore one should not offer sacrifice for material ends 'One
who gave to the animals' 'that is milk' for, at first, men and animals live on milk alone. Therefore they make
a newborn babe first lick clarified butter or put it to the breast, likewise they speak of a newborn calf as one
that does not eat grass. 'In it everything rests whatsoever breathes and what does not' means that on milk
everything rests whatsoever breathes and what does not. This is said that by making offerings with milk for a
year one conquers further death. One should not think so. For he who knows this conquers further death the
very day he makes the offering, for he offers all his food to the gods. 'Why then do they not decline when they
are being eaten all the time," means verily, the person is imperishable, for he produces this food again and
again. 'He who knows this impenshableness' means that the Person is imperishable, for he produces this food
as his work by his con-
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tinuous meditation. Should he not do this, his food would be exhausted. 'He eats food with his mouth.'
The pratika is the mouth, he eats it with his mouth.’ He goes to the gods; he lives on strength; this is praise.
S makes out that desire is possible only when we are ignorant of the truth of things. When we realise the truth,
there can be no desire' brahma-vidya-visaye ca sarvaikatvat kamanupapatteh.

The eater is the subject which is constant, imperishable: the food eaten is the object, it is changing.

mukham = mouth, pre-eminence, mukkyatvam, pradhanyam. S

R makes out that the Supreme Person produces food for the needs of creatures paramatma praty aham
annani punah punah prani karmanusarena janayati. Diacritics by Veeraswamy Krishnaraj

3 'Three he made for himself." Mind, speech, breath, these he made for himself. '(They say) my mind was
elsewhere, | did not see it, my mind was elsewhere, | did not hear." It is with the mind, truly, that one sees. It
is with the mind that one hears. Desire, determination, doubt, faith, lack of faith, steadfastness, lack of
steadfastness, shame, intellection, fear, all this is truly mind. Therefore even if one is touched on his back, he
discerns it with the mind. Whatever sound there is, it is just speech, verily, it serves to determine an end
(object), but is not itself (determined or revealed). The in-breath, the out-breath, the diffused breath, the up-
breath, the middle-breath, all that breathes is breath only. Verily, the self consists of speech, mind and breath
See Matri VI. 30.

Mere presentation is not enough for perception. Mind must be attentive. We often say that we did not ‘see it
or hear it because we were absent-minded It is through the mind that we see and hear.



Samkalpa = determination, determining the nature of a thing presented to us, whether it is white or blue,
etc. pratyupasthita-visaya-
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Vikalpanam Sukla-niladibhedena. S According to Amara, it is a mental act, manasar karma.

Prapa is the general term for breath, in or out.

Apana is the downward breath, Vyana is the bond of union of the two. It is the breath which sustains life
when there is neither expiration nor inspiration. Samana is common to both expiration and
inspiration. Udana leads the soul in deep sleep to the central Reality or conducts the soul from the body on
death.

Speech reveals things but is not revealed by others of the same class.

4 These same are the three worlds. Speech is this world (the earth), Mind is the atmospheric world (the
sky), Breath is that world (heaven).

5 These same are the three Vedas. Speech, verily, is the RgVeda. Mind is the Yajur Veda. Breath is
the Sama Veda

6 These same are the gods, manes and men. Speech, verily, is the gods. Mind is the manes. Breath is the
men.

7 pita mata prajd eta eva, mana eva pita, van mdta, pranah praja

7 These same are father, mother and offspring, Mind, verily, is the father Speech is the mother Breath is
the offspring

8 These same are what is known, what is to be known and what is unknown. Whatever is known is a form
of speech, for speech is the knower. For speech by becoming that (which is known) protects him (the knower).

9 Whatever is to be known is a form of mind for mind is to be known. For mind by becoming that protects
him
The mind protects him by becoming that which is to be known.
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10. Whatever is unknown is a form of breath for breath is what is unknown. For breath by becoming that
protects him.

11. Of this speech, the earth is the body. Its light-form is this (terrestrial) fire. As far as speech extends, so
far extends the earth, so far (extends) this fire.

12.. Now of this mind, heaven is the body and its light-form is that sun. As far as the mind extends, so far
extends the heaven, so far (extends) that sun. These two (the fire and the sun) entered into union and from that
was born breath. He is Indra (the supreme lord). He is without a rival verily, a second person is a rival. He who
knows this has no rival.

Indra the supreme lord, paratneivarah S.

13. Next, of this breath, water is the body. Its light-form is that moon. As far as the breath extends so far
extends water aad so far (extends) that moon. These are all alike, all endless. Verily, he who meditates on
them as finite, wins a finite world. But he who meditates on them as infinite wins an infinite world.



SELF IDENTIFIED WITH THE SIXTEENFOLD
PRAJA-PATI
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14 That Praja-pati is the year and has sixteen parts. His nights, indeed, have fifteen parts, the fixed point
his sixteenth part. He is increased and diminished by his nights alone. Having on the new-moon night entered
with that sixteenth part into everything here that has breath, he is bom thence in the (following) morning.
Therefore, on that night let no one cut off the breath of any breathing things, not even of a lizard, in honour
of that divinity.
apacityai in honour of, pijartham S

15 verily, the person here who knows this is himself that Praja-pati with the sixteen parts who is the year.
His wealth is the fifteen parts, the sixteenth part is his self. In wealth alone is one increased and diminished.
That which is the self is a hub, wealth a felly. Therefore even if one loses everything but he himself lives,
people say that he has lost only his felly (which can be restored again).

Wealth is compared to the spokes of a wheel. It is something external. If one loses wealth he loses only his
outer trappings. He can regain wealth. It is the distinction between being and having, to use Gabriel Marcel's
words.

The superscription at Delphi, 'Know thyself is, according to Plutarch, an injunction addressed by God to all
who approach him. Moralia 384 D.f. In Alcibiades I. 130 E.f Socrates says that he who orders 'Know thyself
bids us 'Know the soul,’ and he who knows only what is of the body 'knows the things that are his but not
himself'.

THE THREE WORLDS AND THE MEANS OF WINNING THEM

16 Now, there are, verily, three worlds, the world of men, the world of the fathers, and the world of the
gods. This world
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of men is to be obtained through the son alone, not by any other work, the world of the fathers by works
(rites), the world of the gods by knowledge. The world of gods is, verily, the best of worlds. Therefore they
praise knowledge
vidya = knowledge, vidya-sabdasya brahma-vidya~paralvam. R.

FATHER'S BENEDICTION AND TRANSMISSION OF CHARGE

17 Now therefore the transmission. When a man thinks that he is about to depart, he says to his son, 'you are
Brahman, you are the sacrifice and you are the world.' The son answers, T am Brahman, | am the sacrifice, |
am the world." Verily, whatever has been learnt, all that taken as one is knowledge (Brahman). Verily,



whatever sacrifices have been made, all else, taken as one are the world. All this is indeed, this much. Being
thus the all, let him (the son) preserve me from (the ties of) this world, thus, (the father thinks). Therefore they
call a son who is instructed ‘world-procuring’ and therefore they instruct htm. When one who knows this
departs from this world, he enters into his son together with his breaths. Whatever wrong has been done by
him, his son frees him from it all, therefore he is called a son. By his son a father stands firm in this world.
Then into him enter those divine immortal breaths.

See KU.11.15.

Samprittih = transmission. It is so called because the father in this manner transmits his own duties to his
son. putre hi svatma-vyapara-sampradanari anena prakarena pita. S

putra = from pur, ‘to fil’ and tra 'to deliver,” a deliverer who fills the
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holes left by the father yah pitus chidram pirayitva trayati. S. Others derive it from put 'a hell," and trg, 'to
save' See Manu X 138.
In the R V a son is called rracyuta, one who removes debts. SeeTuaittiriya Samhita V13 10 5.

18. From the earth and from the fire the divine speech enters him verily, that is the divine speech by which
whatever one says comes to be (is fulfilled).
His speech becomes infallible and irresistible amogha prahbaddha asya vag bhavati. S.

19. From the heaven and the sun the divine mind enters him verily, that is the divine mind by which one
becomes only joyful and sorrows not.
He sorrows not because he is not connected with the sources of grief: sokadi-nimittasamyogat. S

20. From water and the moon the divine breath enters him. Verily, that is the divine breath, whether moving
or not moving, is not perturbed nor injured. He who knows this becomes the self of all beings. As is this
divinity (Hiranya-garbha), so is he. As all beings regard that divinity, so do all beings regard him who knows
this. Whatever sufferings creatures may undergo, these remain with them. But only merit goes to him. No evil
ever goes to the gods.

Individuals suffer because one causes suffering to another, but in the Universal Spirit where all individuals
are one, the sufferings of the individuals do not affect the whole.
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THE UNFAILING BREATH



21. Now next a consideration of the observances. Praja-pati produced the active senses. They, when they
were produced, quarreled with one another. Speech resolved 'l will go on speaking' The eye 'l will go on
seeing.' The ear 'l will go on hearing." And thus the other organs, each according to its function. Death,
having become weariness, laid hold of them. It took possession of them; having taken possession of them,
death held them back from their work. Therefore speech becomes weary (gets tired), the eye becomes
weary, the ear becomes weary. But death did not take possession of him who was the middle breath. They
(the senses) sought to know him and said, 'This is, verily, the greatest among us, since (it) whether moving
or not moving, is not perturbed, is not injured, let us all assume his form'- of him indeed they became a
form, Therefore they are called after him 'breath.’ In whatever family there is a man who knows this they
call that family after him. And whoever strives with one who knows this shrivels away and after shrivelling
dies in the end. This with reference to the self.

Vrata = observance, meditative worship, upasana. S.
Karmani = active senses, instruments of activity.
‘adhre = resolved, dhrtavan R.
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THE UNFAILING AIR

22 Now with reference to the gods. Fire resolved 'l will go on burning.' The sun 'l will go on
warming' The moon 'l will go on shining." So said the other gods each according to his divine function A
position among the vital breaths, so does air among these divinities, for other divinities have their
decline but not air. Air is the divinity that never sets (never goes to rest)

23 On this there is this verse: 'From whom the sun rises and in whom it sets, in truth from breath it
rises and in breath it sets. Him the divinities made the law, he only is today and he tomorrow also.
(Whatever the divinities observed then they observe till today.) 'verily, what those (functions)
undertook of old, even that they accomplish today. Therefore let a man perform one observance



only. He should breathe in and breathe out wishing, 'Let not the evil of death get me. ' And when he
performs it, let him try to complete it. Thereby he wins complete union with that divinity and residence
in the same world with him.
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Sixth Brahmana
THREE-FOLD CHARACTER OF THE WORLD

1 Verily, this (world) is a triad of name, shape and work. Of these as regards names, speech is the source,
for from it all names arise. It is their common feature for it is common to all names. It is their Brahman, for it
sustains all names.

S distinguishes the world of name, shape, work as non-self from Brahman the self narma yat saksad aparoksad
brahma.

vak = speech, sound in general, sabda-samanyam. S.

sama = common samatvat sama samanyam. S.

2. Now, of shapes eye is the source, for from it all shapes arise. It is their common feature for it is common
to all shapes. It is their Brahman, for it sustains all shapes.

3. Now of works, the body is the source for from it all works arise. It is their common feature for it is
common to all works. It is their Brahman, for it sustains all works. These three together are one, this self;
the self, though one, is this triad. This is the immortal veiled by the real. Breath, verily, is the immortal,
name and shape are the real. By them this breath is veiled.
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CHAPTER 11
First Brahmana
PROGRESSIVE DEFINITION OF BRAHMAN

1. There lived formerly Drpta-balaki of the Gargya clan, who was an expositor. He said to Ajatasatru of Kas,
'l will tell you about Brahman' Ajatasatru said, 'l give you a thousand (cows) for this proposal.' People, indeed,
rush, saying Janaka, Janaka.
See KU.IV

In this dialogue Drpta-balaki, though a Brahmana, represents the imperfect knowledge of Brahman, while
Ajatasatru, though a Ksatriya, represents advanced knowledge of Brahman. While Drpta-balaki worships
Brahman as the sun, the moon, etc, as limited, Ajatasatru knows Brahman as the self.

drpta = proud, garvitah S

Kast = Kasi is one of the seven sacred places reputed to confer final emancipation.
ayodhya mathura maya Kasi kanci avantika
puri dvaravati caiva saptaitd moksa-dayikah.
Aniicanah = expositor, anuvacana-samarthah, vakta. S. Being exceedingly vain, Gargya accosted Ajatasatru with
boastful speech. In accepting his kind proposal, Ajatasatru offers a reward of a thousand cows

Janaka was a well-known learned king. Ajatasatru feels that he has also some of his qualities.



2. Gargya said. 'The person who is yonder in the sun, on him, indeed, do | meditate as Brahman' Ajatasatru
said, 'Please do not talk to me about him. | meditate on him as all-surpassing, as the head and king of all
beings. He who meditates on him as such becomes all-surpassing, the head and king of all beings.’
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atisthah = all-surpassing, atitya sarvani bhiitani tisthati. S.
raja = king, resplendent; dipti-gunopetatvat. S

The results of meditation correspond to the forms meditated upon according to the view, tam yatha yathopasate

tad eva bhavati. Satapatha Brahmana X. V. 2. 20.

3. Gargya said® 'The person who is yonder in the moon, on him, indeed, do | meditate
as Brahman." Ajatasatru said: 'Please do not talk to me about him. | meditate on him as the great white-robed
king Soma. He who meditates on him as such, for him soma is poured out (in the principal) and poured forth
(in the subsidiary sacrifices) every day. His food does not get short.'

Soma is the name for the moon and the juice from the creeper which is used in the sacrifices, yajfia-sadhana-bhitta-
somargja-sabdita-lata-visesa. R
Pandarah-vasah = white-robed. The white rays of the moon flood the earth. R quotes Vyasarya, Pandarair arsubhir
jagac-chadakatvat pandara-vasastvam

4 Gargya said. "The person who is yonder in lightning, on him, indeed, do | meditate as Brahman." Ajatasatru
said: Please do not talk to me about him I meditate on him, verily, as the radiant. He who meditates on him as
such becomes radiant, and his offspring, too, become radiant.’

Gargya said' 'The person who is here in the ether, on him indeed, do | meditate as Brahman." Ajatasatru
said: 'Please do not speak to me about him. | meditate on him, verily, as the
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full and the unmoving. He who meditates on him as such is filled with offspring and cattle, and his offspring
does not depart from this world.’

The continuity of his line is preserved in this world.

6 Gargya said 'The person who is here in air, on him, indeed, do | meditate as Brahman."' Ajatasatru said
'Please do not talk to me about him, I meditate on him, verily, as the lord, as the irresistible and as the
unvanquished army. He who meditates on him as such becomes, indeed, victorious, unconquerable, and a
conqueror of enemies.’

7 Gargya said "The person who is here in fire, on him, indeed, do | meditate as Brahman." Ajatasatru said
'Please do not talk to me about him | meditate on him, verily, as the forbeanng He who meditates on him as
such becomes, indeed, forbearing and his offspring, too, becomes forbearing.'
visasahih = forbearing, marsayta paresam. S.



8 Gargya said 'The person, who is here in water, on him, indeed, do | meditate as Brahman." Ajatasatru said
'Please do not talk to me about him. I meditate on him, verily, as the likeness. He who meditates on him as
such, to him comes what is like (him), not what is unlike (him), also from him is born what is like (him).'
Pratiripah = likeness, reflection, pratibimbah.
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9 Gargya said. The person who is here in a mirror, on him, indeed, do | meditate as Brahman.' Ajatasatru
said 'Please do not talk to me about him. | meditate on him, verily, as the shining one. He who meditates on
him as such becomes shining indeed. His offspring, too, becomes shining. He also outshines all those with
whom he comes in contact." Diacritics by Veeraswamy Krishnaraj

Rocispuh = shining, dipti-svabhavah. S

10  Gargya said. 'The sound here which follows one as he walks, on that, indeed, do | meditate
as Brahman.' Ajatasatru said 'Please do not talk to me about that. | meditate on him, verily, as life. He who
meditates on him as such attains a full term of life in this world. Breath does not depart from him before (the
completion of) his time."

11 Gargya said. "The person who is here in the quarters (of heaven) on him, indeed, do I meditate as Brahman.'
Ajatasatru said 'Please do not talk to me about him | meditate on him, verily, as the second who never leaves
us. He who meditates on him as such becomes possessed of a second. His company is not cut off from him.'

His friends do not desert him. He is never lonely.

12 Gargya said. "The person here who consists of shadow on turn, indeed, do | meditate as Brahman."
Ajatasatru said:
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'Please do not talk to me about him. | meditate on him, verily, as death. He who meditates on him as such
attains a full term of life in this world. Death does not come to him before (the completion of) his time.'

13 Gargya said 'The person here who is in the self, on him, indeed, do | meditate as Brahman' Ajatasatru said

'Please do not talk to me about him | meditate on him, verily, as self-possessed. He who meditates on him as

such he becomes self-possessed. His offspring becomes self-possessed.' Gargya became silent.
Self-possession is the quality of those who are cultivated atma-vattvam vasyatmakatvam. A

14 Ajatasatru said 'Is that all?" 'That is all' (said Gargya ). (Ajatasatru said) "With that much only it is not
known.' Gargya said, 'Let me come to you as a pupil.’



15 Ajatasatru said 'verily, it is contrary to usual practice that a Brahmana should approach a Ksatriya ,
thinking that he will teach me Brahman. However, | shall make you know him clearly.' Taking him by the hand
he rose. The two together came to a person who was asleep. They addressed him with these names Great, White-
robed, Radiant, Soma. The man did not get up. He woke him by rubbing him with his hand. He then got up
pratilomam = contrary to usual practice, viparitam. S.
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16. Ajatasatru said 'When this person who consists of intelligence fell asleep thus, where was it and whence
did it come back.' And this also Gargya did not know.

The fact that a man recovers his consciousness after deep sleep means that it was present even in sleep, though
we are not conscious of it. In deep sleep the self perceives nothing whatever and is of the nature of inactive
CONSciousness.

17 Ajatasatru said 'When this being fell asleep thus, then the person who consists of intelligence, having by
his intelligence taken to himself the intelligence of these breaths (sense organs) rests in the space within the
heart. When the person takes in these (senses), he is said to be asleep. When the breath is restrained, speech
IS restrained, the eye is restrained, the ear is restrained, the mind is restrained
akasa = space. S identifies it with the Supreme Self. akasa -sabdena
para eva sva aflmocyate.
prana = breath. S means by it nose, prana iti ghranendriyam.

When the organs are restrained, the self rests in its own self: tasmad upasamhrtesu vagadisu kriya-karaka-
phalatmatabhavat svat-mastha evatma bhavatity avagamyate. S. karanavastha svasariraka paramatmany apita iti svapiti
sabdartho'bhipretah. R

18 'When he moves about in dream these are his worlds. Then he becomes as it were a great king, a
great Brahmana as it were. He enters, as it were, states, high and low. Even as a great king, taking his people,
moves about in his country as he pleases, so also here, this one, taking his breaths (senses), moves about in
his own body as he pleases.
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19. 'Again, when one falls sound asleep, when he knows nothing whatsoever, having come through the
seventy-two thousand channels called Zita which extend from the heart to the pericardium, he rests in the
pericardium verily, as a youth or a great king or a great Brahmana might rest when he has reached the summit
of bliss, so does he then rest.'

Round the heart are the veins 72,000 in number. These are of five colours uniting with the rays of the sun
similarly coloured. The sun and the heart are said to be connected with each other. In deep sleep the soul
glides into the veins and through them it becomes one with the heart. At death, the soul is said to pass out by
the veins and the rays of the sun which the wise find open to them, while they are closed to the ignorant. See
also IV 23,1V 320 CU VIII 6 1.MU | 2 11. There is another suggestion that only one vein leads to the sun
out of 101, the vein in question leading to the head. This refers to the suture, the brahma-randhra (AU | 3
12) through which in the process of creation Brahman is said to enter the body as spirit. The two versions of
72,000 and 101 are mixed up in later accounts



maha-brahmanah great Brahmana, anavarata-Brahmananda-paro-brahma-vit R

20 'As a spider moves along the thread, as small sparks come forth from the fire, even so from this Self
come forth all breaths, all worlds, all divinities, all beings. Its secret meaning is the truth of truth. Vital breaths
are the truth and their truth is It (Self).’

See Maitri Up VI 32
satyasya satyam = the truth of truth. The w orld is not to be repudiated as false. It is true, but it is true only
derivatively. It is sustained by the Ultimate Truth.

Second Brahmana
BREATH EMBODIED IN A PERSON
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1 verily, he who knows the new-born babe with his abode, his covering, his post and his rope keeps off
his seven hostile kinsmen verily, this babe is breath in the middle. His abode is this (body). His covering
is this (head). His post is breath, His rope is food.

The babe is the subtle body (lingatman ) which has entered the body in five ways.

Madhyamah = in the middle, sarira-madhy-avartt ayam, parica-witir yah pranah. R

Seven hostile kinsmen are said to be the seven organs, the eyes, ears, nostrils and mouth They are said to
be hostile, because they hinder the perception of the inner self. See Kalha. IV. 1. By these, man becomes
attached to the world.
dama = rope, pasa.

Even as a calf is bound by the rope, the subtle body is supported by food, yatha vatsah pasena baddho ‘vatisthate,
evam annena pasena baddho hi prano' vatisthate. Food binds the subtle to the gross body, sthila-sarira.

2. The seven imperishable ones stand near him (to serve). Thus, there are these red streaks in the eye and
by them Rudra is united with him. Then there is the water in the eye, by it Parjanya (is united with him).
There is the pupil of the eye, by it Aditya (the sun is united with him). By the black (of the eye), fire (is
united with him), by the white (of the eye), Indra (is united with him), by the lower eyelash earth is united
with him, by the upper eyelash the heaven (is united with him). He who knows this, his food does not
diminish.

The seven imperishable ones are so called because they produce imperishableness by supplying food for the subtle
body.
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3 On this there is the following verse 'There is a bowl with its mouth below and bottom up. In it
is placed the glory of manifold forms. On its rim sit seven seers, and speech as the eighth
communicates with Brahman.' What is called 'the bowl with its mouth below and bottom up' is the
head, for it is the bowl with its mouth below and bottom up. 'In it is placed the glory of manifold
forms', breaths, verily, are where the glory of manifold forms is placed thus he says breaths 'On its
rim sit seven seers’ verily, the breaths are the seers, thus he says breaths. 'Speech as the eighth
communicates with Brahman,'for speech as an eighth communicates with Brahman.

Visva-rigpam = manifold forms, nana-ripam. S.

4 These two (ears) here are Gotama and Bharadvaja. This is Gotama, and this is Bharadvaja. These
two (eyes) here are Visvamitra and Jamadagni This is Vi§vamitra, this is Jamadagni. These two
(nostrils) here are Vasistha and Kasyapa. This is Vasistha, this is Kasyapa. The tongue is Atri, for
by the tongue food is eaten verily, eating is the same as the name Atri. He who knows this becomes
the eater of everything everything becomes his food.

Third Brahmana THE TWO FORMS OF REALITY
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the formless, the mortal and the immortal, the unmoving and the moving, the actual (existent) and
the true (being).
See Maitrt V1. 3

2. This is the formed Brahman, whatever is different from the air and the atmosphere. This is
mortal. This is unmoving, this is actual. The essence of this formed, this mortal, this unmoving, this
actual is the yonder sun which gives forth warmth, for that is the essence of the actual.

3 Now the formless is the air and the atmosphere. This is immortal, this is the moving and this is
the true. The essence of this unformed, this immortal, this moving, this true is this person who is in
the region of the sun for he is the essence (of true). This, with reference to the divinities.

4 Now with reference to the self; just this is the formed, "what is different from the breath and
from the space which is within the self. This is mortal, this is unmoving, this is actual (existent). The
essence of this formed, this mortal, this unmoving, this actual is the eye, for it is the essence of the
actual.



5 Now the formless is the breath and the space which is within the self. This is immortal, this is
moving, this is the true. The essence of this unformed, immortal, moving, true is this person who is
in the right eye, for he is the essence of the true.
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6 The form of this person is like a saffron-coloured robe, like white wool, like the Indragopa insect, like
a

flame of fire, like a white lotus, like a sudden flash of lightning. He who knows it thus attains splendour
like a sudden flash of lightning. Now therefore there is the teaching, not this, not this for there is nothing
higher than this, that he is not this. Now the designation for him is the truth of truth verily, the vital breath
Is truth, and He is the truth of that.
Seealso 111926,1V24,1V422,1V515

like a sudden flash of lightning = enlightenment is said to be instantaneous. Truth flashes suddenly like
lightning.

not this, not this:

Matrceta speaks of the Buddha thus 'Only you yourself can know yourself who are beyond measure,
beyond

number, beyond thought, beyond comparison.'
aprameyam asamkhyeyam acintyam anidarsanam
svayam evatmanatmanam tvam eva jiaatum arhasi 151 D R
151. Shackleton Bailey's ed (1951), pp 148,180.

In the Republic, there is the impersonal form of the good and in the Timaeus there is 'the self-moving
spirit fit

to receive the name of God. This section of the Upanisad suggests that the two cannot be left unreconciled
but

are to be treated as two forms of one Reality.
The Fourth Gospel insists that God ‘works' in the world, but he works through the Logos who is himself
God though not the Godhead. Plotmus though he believes in heaven as the rich intelligible or spiritual
world in which our individuality is preserved, affirms that on certain rare occasions the human soul may
transcend even the realm

of spirit, and enter mto communion with the one, 'beyond existence," of whom nothing positive can be
affirmed.

While there is a realm which consists m the duality of subject and object, which is perceived by the
intelligence

to be coextensive and reciprocally necessary, there is an absolute unity from which all dualities proceed,
which

is itself above duality. The pseudo-Dionysius called God 'The absolute No-thing which is above all
existence' and

declares that 'no monad or triad can express the all-transcending hiddenness of the all-transcending

superessentially superexistmg superdeity' Scotus Erigena says 'God because of his excellence may rightly
be

called Nothing.' Hooker says wisely: 'Dangerous it were for the feeble brain of man to wade far mto the
doings of

the Most
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High, whom although to know be life and joy to make mention of his name, yet our soundest knowledge
is to know that we know him not as indeed he is our safest eloquence concerning him is our silence.' Many
systems of thought distinguish between the absolutely transcendent Godhead ‘who dwelleth m the light
which no man can approach unto’ and the Creator God. In this famous passage, the Upanisad speaks to us
of the Absolute transcendent non-emperical Godhead. This is S's view.

Ramanuja, however, thinks that since there can be no object without qualities, this passage negates only
some attributes and not all of them. For Ramanuja, knowledge is possible only of a determined or qualified object.
He argues that the passage does not mean that Brahman has no qualities at all,but only that there are no evil
qualities in Brahman
Fourth Brahmana

THE CONVERSATION OF YAJNAVALKYA AND MAITREYI ON THE ABSOLUTE SELF

1 'Maitreyi,' said Yajiavalkya, 'verily, | am about to go forth from this state (of householder) Look, let me
make a final settlement between you and that Katyayant '

See V5

sthanad = from the state i.e. the stage in his life. Yajnavalkya wishes to renounce the stage of the
householder, grhastha and enter that of the anchorite, vanaprastha

2. Then said Maitreyi 'If, indeed, Venerable Sir, this whole earth filled with wealth, were mine, would |
be immortal through that>' 'No," said Yajiiavalkya - ‘Like the life of the rich even so ',, would your life be
of immortality, however, there is no hope through wealth.'

3 Then Maitreyt said "What should | do with that by which
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I do not become immortal? Tell me that, indeed, Venerable Sir, of what you know (of the way to
immortality).” Diacritics by Veeraswamy Krishnaraj

Venerable Sir = Bharata says that gods, sages, monks and saints are to be called bhagavan.
devas ca munayas caiva lifiginah sadhavas ca ye

bhagavann iti te vacyah sarvaih stri-pum-napumsakaih.

the way to immortality = kevalam amrtatva-sadhanam. S

4 Then Yajnavalkya said 'Ah, dear, you have been dear (even before), and you (now) speak dear words.

Come, sit down, I will explain to you. Even as | am explaining reflect (on what I say).'

Priya = dear. You are dear because you wish to learn of that truth which is nearest my heart.

bata = batery anukampyaha. It shows tenderness.

reflect = vakany arthato niscayena dhyatam iccheti. S.

Those who recite the Vedas without understanding their meaning are compared by Sayana to lifeless pillars
which bear the weight of the roof.

sthanur ayam bhara-harah kilabhid, adhitya vedarm na vijanati yo'rtham

Cp what Krsna says to Arjuna m the Uttara-gata.

yathd kharas candana- bhara-vahi bharasya vettda na tu saurabhasya

tatha hi viprah Sruti-sastra-pirnah, jianena hinah pasubhihsamanah.

Just as a donkey bearing the weight of sandal-wood knows its weight but not its fragrance, so also is
a Brahmana who knows the texts of the VVedas and scriptures but not their significance. There is another
version of this verse.



va ha kharas candana-bhara-vahi bharasya vetta na tu candanasya

tathaiva sastrani bahiuny adhitya, saram na janan kharavad vahet sah.

It is said that some people are clever only at expounding, while others have the ability to practise what
they learn. The hand carries the food to the mouth but only the tongue knows the flavours.

vyakhyatum eva kecit kusatah, sastram prayoktum alam anye

upanamayati karo'nnam rasams tu jihvaiva janati.
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5 Then he said. 'Verily, not for the sake of the husband is the husband dear but a husband is dear for the
sake of the Self. Verily, not for the sake of the wife is the wife dear but a wife is dear for the sake of the
Self. Verily, not for the sake of the sons are the sons dear but the sons are dear for the sake of the Self.
Verily, not for the sake of wealth is wealth dear but wealth is dear for the sake of the Self. Verily, not for
the sake of Brahminhood is brahminhood dear but brahminhood is dear for the sake of the Self. Verily, not
for the sake of ksatriyahood is ksatriyahood dear but ksatriyahood is dear for the sake of the Self. Verily,
not for the sake of the worlds are the worlds dear but the worlds are dear for the sake of the Self. Verily,
not for the sake of the gods are the gods dear but the gods are dear for the sake of the Self. Verily, not for
the sake of the beings are the beings dear but the beings are dear for the sake of the Self. Verily, not for
the sake of all is all dear but all is dear for the sake of the Self. Verily, O MaitreyT , it is the Self that should
be seen, heard of, reflected on and meditated upon. Verily, by the seeing of, by the hearing of, by the
thinking of, by the understanding of the Self, all this is known.

All objects of the world, earthly possessions, romantic delights, provide opportunities for the realisation of
the Self.

The Self should be seen, heard of, reflected on and meditated upon:

Srotavyah Sruti-vakyebhyah, mantavyas copapattibhih

matva ca satatar dhyeya, ete darsana-hetavah.— Vivarana Prameya- Sarmgraha.

The $ruti, the text, is the basis for intellectual development, manana. It is a means subordinate and
necessary to true knowledge; Nididhyasana is the opposite ofthoughtless diffusion. It prepares for integral
purity.

Contemplation is not mere philosophic thought It is a higher.
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stage of spiritual consciousness It secures the direct conviction of the reality. While a teacher can help,
personal effort alone can take us to the goal of realization.

The Jaina and the Buddhist systems also recognise the three stages of religious development. The three
jewels of the Jainas, ratna-traya, are right belief, right knowledge and right conduct. Matrceta says
in Salaparicasatka (90)
agamasyartha-cintaya bhavanopasanasya ca
kala-traya-vibhago'sti nanyatra tava sasanat.

Nowhere except in your teaching is there the threefold division of time into hearing the Scriptures,
reflection on their meaning and the practise of meditation.



6. 'The Brahmana ignores one who knows him as different from the Self. The Ksatriya ignores one who
knows him as different from the Self. The worlds ignore one who knows them as different from the Self.
The gods ignore one who knows them as different from the Self The beings ignore one who knows them
as different from the Self. All ignores one who knows it as different from the Self. This Brahmana, this
Ksatriya, these worlds, these gods, these beings and this all are this Self.

The various particular notes are not heard apart from the whole, but they are heard in the total sound.

7 'As when a drum is beaten, one is not able to grasp the external sounds, but by grasping the drum or
the beater of the drum the sound is grasped.
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8 'As when a conch is blown, one is not able to grasp its external sounds, but by grasping the conch or
the blower of the conch the sound is grasped.

9 'As when avina (lute) is played, one is not able to grasp its external sounds, but by grasping the vina
or the player of the vina the sound is grasped.

10 'As from a lighted fire laid with damp fuel, various (clouds of) smoke issue forth, even so, my dear,
the RgVeda, the Yajur Veda, the Sama Veda, Alharvangirasa, history, ancient lore, sciences, Upanisads,
verses, aphorisms, explanations and commentaries. From this, indeed, are all these breathed forth.

See Maitri V1 32 All knowledge and all wisdom are the breath of the eternal Brahman. mahad bhitam the great
reality. It is great because it is greater than everything else and is the source of all else.

breathing: As a man breathes without effort, so all these come out of the Supreme without effort: yatha
aprayatnenaiva purusa-nisvaso bhavati. S
anuvyakhyanani = explanations, bhasya-vyakkyanani.
vyakhyanani = commentaries, bhasya-rtpani.

11. As the ocean is the one goal (uniting place) of all waters, as the skin is the one goal of all kinds of
touch, as the nostrils
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are the one goal of all smells, as the tongue is the one goal of all tastes, as the eye is the one goal of all
forms, as the ear is the one goal of all sounds, as the mind is the one goal of all determinations, as the
heart is the one goal of all forms of knowledge, as the hands are the one goal of all acts, as the organ of
generation is the one goal of all kinds of enjoyment, as the excretory organ is the one goal of all
evacuations, as the feet are the one goal of all movements, as speech is the one goal of all Vedas.

12 'As a lump of salt thrown in water becomes dissolved in water and there would not be any of it to
seize forth as it were, but wherever one may take it is salty indeed, so, verily, this great being, infinite,
limitless, consists of nothing but knowledge. Arising from out of these elements one vanishes away into
them. When he has departed there is no more knowledge. This is what | say, my dear' so said Yajiiavalkya
saindhava salt, sindhor vikarah saindavah, sindhu-sabdenodakam
abhidhiyate, syandandt sindur udakam. S.
samjiia = detailed knowledge, visesa- samjna. S.

13 Then said Maitreyi ~'In this, indeed, you have bewildered me, Venerable Sir, by saying that, "when
he has departed there is no more knowledge™ Then Y3ajnavalkyasaid 'Certainly | am not saying anything
bewildering. This is enough for knowledge (or understanding).'

The confusion is due to the seeming contradiction that the Self is pure intelligence, and, again, when
one has departed there is no more knowledge. The same fire cannot be both hot and cold. S points out
that Brahman, the pure intelligence, remains unchanged, that it does not pass out with the destruction of
the elements, but the individual existence due to avidya is overcome, Kathar vijiiana-ghana eva, katham
va na pretya samjrastiti, na hy usnas sitas cagnr evaiko bhavati . . . sa atma sarvasya jagatah
paramarthato bhiita-nasan na viiiasl, vinasi tv avidya-krta-khtlyabhavah. S
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The goal seems to be like the state of dreamless sleep a state of utter annihilation. Maitreyi protests
against such a bewildering prospect.

14 'For where there is duality as it were, there one smells another, there one sees another, there one hears
another, there one speaks to another, there one thinks of another, there one understands another. Where,
verily, everything has become the Self, then by what and whom should one smell, then by what and whom
should one see, then by what and whom should one hear, then by what and to whom should one speak,
then by what and on whom should one think, then by what and whom should one understand? By what
should one know that by which all this is known? By what, my dear, should one know the knower?"
SeeCU VII 24 1 The reference here is to the Absolute Brahman. Whatever is known is an object. As the Self
is the subject, it cannot he known.

This section indicates that the later subjection of women and their exclusion from Vedic studies do not have
the support of the Upanisads.



Fifth Brahmana THE COSMIC AND THE INDIVIDUAL

The earth is (like) honey for all creatures, and all creatures are (like) honey for this earth. This shining,
immortal person who is in this earth and with reference to oneself, this shining, immortal person who is in
the body, he, indeed, is just this self. This immortal, this Brahman, this is all.
202 The Principal Upanisads .55

The earth and all living beings are mutually dependent, even as bees and honey are. The bees make the honey
and the honey supports the bees parasparam upakaryopakaraka-bhave phalitam aha. A
Brahman is the self in each, in the earth and in the individual.

2 This water is (like) honey for all beings, and all beings are (like) honey for this water This shining,
immortal person who is in this water and with reference to oneself, this shining, immortal person existing
as the seed (in the body), he is, indeed, just this self, this is immortal, this is Brahman, this is all.

In the body it exists, especially in the seed adhyatmari retasy apar visesato 'vasthanam. S. retaso jala-vikaratvat.
R.

3 This fire is (like) honey to all beings, and all beings are (like) honey for this fire. This shining,
immortal person who is in this fire and with reference to oneself, this shinning, immortal person who is
made of speech, he is just this self, this is immortal, this is Brahman, this is all.

4 Thisair is (like) honey to all beings, and all beings are (like) honey for this air. This shining, immortal
person who is in this air and with reference to oneself this shining, immortal person who is breath (in the
body), he is just this Self, this is immortal, this is Brahman, this is all.

Seel511
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5. This sun is (like) honey for all beings and all beings, are (like) honey for this sun. This shining, immortal
person who is in this sun and with reference to oneself, this shining, immortal person who is in the eye, he
is just this Self, this is immortal, this is Brahman, this is all.

6. These quarters are (like) honey to all beings, and all beings are (like) honey for these quarters This
shining, immortal person who is in these quarters and with reference to oneself, this shining, immortal
person who is in the ear and the time of hearing, he is just this Self, this is immortal, this is Brahman, this
is all.



7. This moon is like (honey) to all beings, and all beings are (like) honey for this moon. This shining,
immortal person who in this moon and with reference to one self, this shining, immortal person who is in
the mind, he is just this Self, this is immortal, this is Brahman, this is all.

8. This lightning is (like) honey to all beings, and all beings (like) honey for this lightning. This shining,
immortal person who is in this lightning and with reference to this self, this shining immortal person who
iIs in the light, he is just this Self, this is immortal, this is Brahman, this is all.
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9 This cloud is (like) honey to all beings, and all beings are (like) honey for this cloud. This shining,
immortal person who is in this cloud and with reference to one self, this shining, immortal person who is in
the sound and in tone, he is just this Self, this is immortal, this is Brahman, this is all.
stanayitnu = cloud, parjanya or thunder megha-garjanam R
sound = sabde bhavah sabdah. S.
tone = svare visesato bhavatiti sauvarah. S.

10 Thisspace is (like) honey for all beings and all beings are (like) honey for this space. This shining, immortal
person who is in this space and with reference to one self, this shining, immortal person who is in the space in
the heart, he is just this Self, this is immortal, this is Brahman, this is all.

11 This law is (like) honey for all beings and all beings are (like) honey for this law. This shining, immortal
person who is in this law and with reference to one self, this shining, immortal person who exists as
lawabidingness, he is just this Self, this is immortal, this is Brahman, this is all.
this law = though law is not directly perceived, it is described by the word 'this," as though it were directly
perceived, because the "effects produced by it are directly perceived: ayam ity apratydkso 'pi dharmah karyena tat-
prayuktena pratyaksena, vyapadisyate; ayam dharma tti pratyaksavat. S. The self and dharma or righteousness are
regarded as equivalent Cp 'Live you (viharatha) having self as light and refuge and none other, having dharma as
light and refuge @nd none other * Digha Ntkaya Il 100. The end of the way is to
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become what we are, to become Brahman or the Buddha. The arhats are said to become one with Brahman,
brahma-bhuiita.

12. This truth is (like) honey for all beings, and all beings are (like) honey for this truth. This shining,
immortal person who is in this truth and with reference to oneself, this shining, immortal person who exists
as truthfulness, he is just this Self, this is immortal, this is Brahman, this is all.

13 This mankind is (like) honey for all beings, and all beings are like honey for this mankind. This shining,
immortal person who is in this mankind and with reference to oneself, this shining, immortal person who exists
as a human being, he is just this self, this is immortal, this is Brahman, this is all.



14 This self is (like) honey for all beings and all beings are (like) honey for this self. This shining, immortal
person who is in this self and the shining, immortal person who is in this (individual) self, he is just this Self,
this is immortal, this is Brahman, this is all.

The cosmic self and the individual self are referred to.

15. This self, verily, is the lord of all beings” the king of all beings. As all the spokes are held together in
the hub and felly of a wheel, just so, in this self, all beings, all gods, all worlds, all breathing creatures, all
these selves are held together.
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MADHU-VIDYA THE HONEY DOCTRINE. Diacritics by Veeraswamy Krishnaraj

16 This, verily, is the honey which Dadhyan, versed in the Atharva Veda, declared unto the two A$vins. Seeing
this the seer said 'O Asvins in human form, | make known that terrible deed of yours which you did out of greed,
even as thunder (makes known) the coming rain, even the honey which Dadhyan, versed in the Atharva
Veda, declared to you through the head of a horse.'

See RV . 116. 12. Satapatha Brahmana XIV. . 1 and 4. The two Asvins desired instruction from Dadhyan,
but he was unwilling to impart it as Indra had threatened Dadhyan that he would cut off his head, if he taught
this madhu-vidya, honey doctrine to any one else. So the A$vins took off Dadhyan's head and substituted for it a
horse's head. Dadhyan declared the honey doctrine. Indra earned out his threat, and the Asvins restored to
Dadhyan his own head. This story illustrates the extreme difficulty which even the gods had to secure the
knowledge originally possessed by Indra.

AS$vins in human form = narakarau asvinau. S.
sanaye = out of greed,
labha-lubdho hi loke'pi krivam karma-carati. S.

17. This, verily, is the honey which Dadhyan, versed in the Atharva Veda, declared unto the two A$vins. Seeing
this, the seer said, 'O Aivms, you set a horse's head on Dadhyan, versed in the Atharva Veda, ye terrible ones to
keep his promise he declared to you the honey of Tvastri which is your secret.’
See RV I. 117. 22

Keeping one's solemn promise is more important than the life itself, jivitad api hi satya-dharma-
paripalanagurutareti.S.
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kaksyam = secret, gopyam, rahasyam paramatma-sambandhi
yad vijanam. S. ..
tvastram = of tvastr, the sun: tvasta- adityah tasya sambandhi. S.
The head of yajfia or sacrifice became the sun; to restore the head the rite called pravargya was started, yajias
siras tvasta-bhavat, tat pratisandhanartham pravargyarm karma. S.



18. This, verily, is the honey which Dadhyan, versed in the Atharva Veda, declared unto the two Asvins.
Seeing this the seer said 'He made bodies with two feet and bodies with four feet. Having first become a bird,
he the person entered the bodies." This, verily, is the person dwelling in all bodies. There is nothing that is not
covered by him, nothing that is not pervaded by him.

Purah = bodies, purani, sarirani.S

pakst = bird, subtle body, /inga-sariram

Cp pura-samjrie sarireSmin sayanat puruso harih, quoted by R.

There is nothing which is not filled by the Supreme, inside or outside.

sa eva nama-ripatmanantar-vahir-bhavena karya-karana-ripepa vyavasthitash. S.

Cp "This city (pur) is these worlds, the person (purusa) is the spirit (yo'vam pavate, vayu), who because he
inhabits ($ete) this city is called the citizen (puru sa) ‘Satapatha Brahmana XII. 6. 2.1.

See also Atharva Veda X 2. 30, where 'he who knoweth Brahma's city whence the Person (Purusa) is so called, him
neither sight nor the breath of life desert ere old age.” Philo says 'As for lordship, God is the only citizen ' Cher. 121
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19. This, verily, is the honey which Dadhyan, versed in the Atharva Veda, declared unto the two Asvins.
Seeing this the seer said 'He transformed himself m accordance with each form. This form of him was meant
for making him known. Indra (the Lord) goes about in many forms by his mayas (magical powers), for to him
are yoked steeds, hundreds and ten. He, verily, is the steeds. He, verily, is tens and thousands, many and
countless. This Brahman is without an earlier and without a later, without an inside, without an outside. This
Brahman is the self, the all-perceiving. This is the teaching'

SeeRV. VI 47 18.

praticaksanaya = for making him known. Creation is for the manifestation of the glory of god.

indra/ = lord, paramesvarah.

Mayabhih = prajiiabhih. S. By his wisdom he manifests himself sarikalpa-ripa-jrianaih. R. The Lord reveals himself
through many forms by his maya, to reveal his thoughts. Indra assumes one form after another, makes round himself
wonderful appearances. Sayana says, yad rippam kamayate tad rupatmako bhavati nana-vidhani sarirani nirmimite.
Harayah = steeds, sense-organs, indriyani.

Sixth Brahmana
THE LINE OF TEACHERS AND PUPILS

1 Now the line of tradition (of teachers). Pautimasya (received the teaching) from Gaupavana, Gaupavana
from (another; Pautimasja (This) Pautim.Isya from (another) Craujnv.ma (This) Gaupaiana from Knuiika,
KauSika from Katm'hnjn, Katinrimja from S\"indiha, SYmdilya from KaiKika and GatiUma Gautama.
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2. From Agnivesya. Agnivesya from Sandilya and Anabhimlata. Anabhimlata from (still another)
Anabhimlata. Anabhimlata from (still another) Anabhimlata. (This) Anabhimlata from Gautama. Gautama
from Saitava and Pracinayogya, Saitava and Pracinayogya from Parasarya, Parasarya from Bharadvaja.
Bharadvaja from Bharadvaja and Gautama, Gautama from (another) Bharadvaja, Bharadvaja from Parasarya,
Parasarya from Baijavapayana, Baijavapayana from Kausikayani, Kausikayani.--

From Ghrtakausika, Ghrtakausika from Parasaryana, Parasaryana from Parasarya, Parasarya from
Jatikarnya. Jatikarnya from Asurdyana and Yaska. Asurayana from Trivani from Aupajandhani.
Aupajandhani from Asuri. Asuri from Bharadvaja. Bharadvaja from Atreya. Atreya from Manti, Manti
from Gautama. Gautama from Vatsya. Vatsya from Sandilya. * Sandilya from Kaiorya Kapya from
Kumaraharita. Kumaraharita from Galava. Galava from Vidarbhikaundinya. Vidarbhikaundinya from
vatsanapat Babhrava. Vatsanapat Babhrava from Pathah Saubharat. Pathi Saubhara from Ayasya Angirasa,
Ayasya Angirasa from Abhuti Tvastra, Abhati Tvastra from
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Visvartipa Tvastra Visvartipa Tvastra from the two A$vins. The two A$vins from Dadhyafic Atharvana.
Dadhyafic Atharvana from Atharvan Daiva. Atharvan Daiva from Mrtyu Pradhvarhsana. Mrtyu Pradhvarmsana
from Pradhvamsana. Pradhvamsana from Ekarsi. Ekarsi from Vipracitti. Vipracitti from Vyasti. Vyasti from
Sanaru Sanaru from Sanatana, Sanatana from Sanaga. Sanaga from Paramesthin. Paramesthin from Brahma.
Brahma is self-born Salutation to Brahma.
Paramesthin is Viraj. Brahma is Hiranya-garbha

The tradition of the Veda is traced to the Supreme. It is expressed or formulated by individuals but they are not
its authors. The tradition belongs to the supra-individual order and is said to be apauruseya or non-personal It is
timeless though its apprehension is possible at any time.
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CHAPTER |11

First Brahmana
SACRIFICIAL WORSHIP AND ITS REWARDS

1 Janaka (King) of Videha performed a sacrifice at which many presents (were offered to the priests).
Brahmanas of the Kurus and the Pancalas were gathered together there. In this Janaka of Videha arose a desire
to know which of these Brahmanas was the most learned in scripture. He enclosed (in a pen) a thousand cows.
To the horns (of each cow) were fastened ten corns (of gold).

Though this states the same doctrine as the previous madhuvidya, S makes out that while the previous section
depended on scripture, agama-pradhamm, the present one is based on reasoning, upapatti-pradhanam When the two,



scripture and reasoning, demonstrate the unity of the Self, it is seen clearly as a bael fruit in the palm of one's hand:
agamopapatti hy atmaikatva-prakasanaya pravrite saknutah kara-tala-gata-bilvam iva darsayitum. S

Hesaid to them 'Venerable Brahmanas, let him of you who is the wisest Brahmana among you, take away
these cows.'

Those Brahmayas did not dare (to take the cows). Then Yajiavalkya said to his pupil 'Samasravas, my dear,
drive them

away.” The Brahmanas were enraged (and said): ‘How can he declare himself to be the wisest Brahmana
among us?’

Now, there was Asvala, the hotr priest of Janaka
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of Videha. He asked him, "Yajfiavalkya , are you, indeed, the wisest Brahmana among us?' He replied, ‘We
bow to hthe wisest Brahmana but we just wish to have these cows.' Therefore, Asvala, the hotr priest,
decided to question him.

Yajiiavalkya is a teacher of the Yajur Veda but his pupil chants the Soman which is the RgVeda set to music,
and the Atharva Veda is subsidiary to the other three. So Yajnavalkya is learned in all the four vedas.

3 'Yajnavalkya, said he, 'since everything here is pervaded by death, since everything is overcome by
death, by what means does the sacrificer free himself from the reach of death?' ('Yajhavalkya
said) 'By the hotr priest, by fire, by speech. Verily, speech is the hotr of sacrifice. That which is this speech
is this fire. This (fire) is hotr. This is freedom, this is complete freedom.’
aptam = pervaded, vyapram. S.
abhipannam = overcome, swayed, vasikrtam. S.

By the knowledge of the identity of the sacrificer, the fire and the ritual speech one gets beyond death.

4. 'Yajiiavalkya," said he, 'since everything here is pervaded by day and night, since everything is
overcome by day and night, by what means does the sacrificer free himself from the reach of day and
night?' 'By the adhvaryu priest, by the eye, by the sun verily, the eye is the adhvaryu of the sacrifice. That
which is his eye is the yonder sun. This is the adhvaryu. This is freedom. This is complete freedom.’

Day and night are symbolic of time, which is the source of all change: viparinmna-hduh kalah. S
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5 'Yajnavalkya said he, 'since everything here is overtaken by the bright and dark fortnights, since everything

is overcome by the bright and dark fortnights, by what means does the sacrificer free himself from the reach
of the bright and the dark fortnights?" 'By the udgatr priest, by the air, by the breath. Verily, the breath is



the udgaty priest of the sacrifice. That which is this breath is the air. This is the udgatr priest. This is freedom.
This is complete freedom.

6. 'Yajnavalkya,' said he, 'since the sky is, as it were, without a support, by what means of ascent does a
sacrificer reach the heavenly world?' By the Brahma priest, by the mind, by the moon verily, mind is the
Brahma of the sacrifice. That which is this mind is the yonder moon. This is the Brahman. This is freedom.
This is complete freedom. This is concerning freedom; and now the achievements.

Sampadah = achievements of results acquired, phala-praptih

'Yajiiavalkya said he, 'how many (kinds of) Rg. verses will the hotr priest use today in this sacrifice?" "Three.'
which are these three?' 'The introductory verse, the verse accompanying the sacrifice and the benedictory as
the third.” 'Whatever that is here that has breath.’
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8 'Yajnavalkya,' said he, 'how many (lands of) oblations will the Adhvaryu priest offer today in this
sacrifice?' "Three' 'Which are these three." "Those which, when offered, blaze upward, those which, when
offered, make a great noise and those which, when offered, sink downward.' "What does one win by these?'
'‘By those which, when offered, blaze upward, one wins the world of the gods for the world of the gods burns
bright, as it were. By those which, when offered, make a great noise one wins the world of the fathers for the
world of the fathers is excessively (noisy). By those which, when offered, sink downwards, one wins the
world of men for the world of men is down below, as it were.’

The three kinds of oblations are said to be wood and clarified butter, flesh, milk and soma juice. S. The first
flares up, the second makes a hissing noise, the third sinks down into the earth.

Those who are in the world of the fathers cry to be delivered out of it.

atnedante = make a great noise, afiva sabdar kurvanti. S.

9 'Yajnavalkya,' said he, 'with how many divinities does the Brahma priest on the right protect the sacrifice
today?' 'With one' 'Which is that one?' "'The mind alone’ verily, the mind is infinite, the Visvedevas are infinite.
An infinite world he wins thereby.

Through mind we meditate and it is said to be infinite on account of its modifications.

10. 'Yajnavalkya," said he, 'how many hymns of praise will the udgatr priest chant today in the sacrifice?'
Three' 'Which are these three?' 'The introductory hymn, the hymn accompanying the sacrifice and the
benedictory as the third " "Which
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are these three with reference to the self?' "The introductory-hymn is the inbreath, the hymn accompanying
the sacrifice is the outbreath. The benedictory hymn is the diffused breath.' ‘What does one win by these?' 'By
the introductory hymn one wins the world of the earth, by the accompanying hymn the world of the
atmosphere, by the benedictory hymn one wins the world of heaven.' Thereupon the Hotr priest Asvala kept
silent.

upararama = kept silent, tispim babhiiva. R.



Second Brahmana
THE MAN IN BONDAGE AND HIS FUTURE AT DEATH

1 Then Jaratkarava Artabhaga questioned him, 'Yajfiavalkya,' said he, 'how many perceivers are there, how
many over-perceivers?' 'Eight perceivers Eight over-perceivers." 'Those eight perceivers and eight over-
perceivers, which are they?'

The grahas are the organs of perception, graspers or apprehenders and the atigrahas are the objects of perception.

2 'The nose is the organ of perception. It is seized (controlled) by the outbreath as an over-perceiver, for
by the outbreath one smells an odour.
prana iti ghrapam ucyate. S.

3 'Speech, verily, is the organ of perception. It is seized by name as an over-perceiver, for by speech one
utters names.

4 "The tongue, verily, is the organ of perception. It is seized by taste as an over-perceiver, for by tongue one
knows tastes.
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5 'The eye, verily, is the organ of perception. It is seized by form as an over-perceiver, for by the eye one
sees forms

6. stoiram vat graJiah, sa sabdendttgraliena grhitah, boh ma hi sabddn srnoii

6 'The ear, verily, is the organ of perception It is seized by sound as an over-perceiver, for by the ear one
hears sounds

7 'The mind, verily, is the organ of perception, it is seized by desire as an over-perceiver, for through the
mind one desires desires.

8 'The hands, verily, are the organ of perception. They are seized by action as an over-perceiver, for by the
hands one performs actions.

9 'The skin, verily, is the organ of perception, it is seized by touch as an over-perceiver, for by the skin one
feels touch. These are the eight organs of perception, and the eight over-perceivers.'

10 'Yajnavalkya,' said he, 'since everything here is food for death, what, pray, is that divinity for whom
death is food?' 'Fire, verily, is death. It is the food of water. He (who knows this) overcomes further death.'

Everything is the food of death as everything is born and is imperilled by and is subject to death sarvam
jayate vipadyate mrtyuna grastam. S.

11. 'Yajnavalkya," said he, 'when such a person (a liberated
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sage) dies, do the vital breaths move up from him or do they not?" 'No," rephed Yajiiavalkya . "They are

gathered together in him. He (the body) swells up, he is inflated and thus inflated the dead man (body) lies'
The liberated man, when his bondage is destroyed, does not go anywhere” bandhana-nase muktasya na kvacid

gamanam. S.



12.'Yajhavalkya ,' said he, 'when such a person dies, what is it that does not leave him?' "The name. The name
is infinite and infinite are the Visve-devas. Thereby he (who knows this) wins an infinite world.'

What remains is name, nama. It is the name which does not perish at death. Cp with this the Buddhist doctrine that the
element which is reborn is nama-ripa, (= nama and shape). Cp Rami 'Every shape you see has its archetype in the
placeless world and if the shape perished, no matter, since its original is everlasting' Shams-i-Tabriz: XIl,

Nicholson's E.T.

13 'Yajnavalkya ,' said he, 'when the speech (voice) of this dead person enters into fire, the breath into air,
the eye into the sun, the mind into the moon, hearing into the quarters, the self into the ether, the hairs of the
body into the herbs, the hairs on the head into the trees and the blood and the semen are deposited in water,
what then becomes of this person?' 'Artabhaga, my dear, take my hand We two alone shall know of this, this
is not for us two (to speak of) in public' The two went away and deliberated. What they said was karman and
what they praised was karman. Verily one becomes good by good action, bad by bad action. Therefore,
Artabhaga of the line of Jaratkaru kept silent.
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atman = self, ether in the heart, hirdayakasam. S.
lohitam = blood, lohito rohito rakiah, Amara-kosa 15 15

What then becomes of this person? What is the support by which he again takes birth? The results of action,
Karma, produce rebirth.

This view finds a parallel in the Buddhist doctrine, that while, at death, the different parts of the individual are
scattered to then-different sources, karma remains to cause a new existence. See also RV X 16 3

Third Brahmana
THE RESORT OF THE PERFORMERS OF THE HORSE-SACRIFICE

1 Then Bhujyu Lahyayani asked him™ *Y3ajiavalkya,' said he, ‘we were travelling around as wanderers among
the Madra tribe and came to the house of Pataicala Kapya. He had a daughter who was possessed by
a Gandharva. We asked him "Who are you?" He said, "l am Sudhanvan, a descendant of Angiras" When we were
asking him about the ends of the earth, we said to him, "What has become of the Pariksitas? What has become of
the Pariksitas?" And I ask you, Yajnavalkya, what has become of the Pariksitas?"

The questioner who obtained the knowledge of the limits of the earth from a gandharva asks Yajfiavalkya about
the descendants of Pariksit. The writer believes in the fact of possession Pataficala’s daughter was possessed by
a gandarva, an aerial spirit, and so served as a medium. She was asked about the actual extent of the world and
the place where the sons of Pariksit were.

Modern para-psychology is investigating phenomena of possession and mediumship, as these cannot be
explained on principles of psychology which are generally recognized.
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2 Yajnavalkya said, 'He (the gandharva) evidently told (you) that they went where those who perform horse-
sacrifices go." 'And where do the performers of the horse sacrifices go?' 'Thirty-two times the space covered
by the sun's chariot in a day makes this world. Around it covering twice the area is the earth. Around it
covering twice the area is the ocean. Now there is just that much interspace as large as the edge of a razor or
the wing of a mosquito. Indra, having become a bird, delivered them to the air. Air, placing them in itself led
them to the place where the performers of the horse sacrifice were. Thus did he (the gandharva) praise the
air. Therefore, air is the separate individuals and air is the totality of all individuals. He who knows it as such,
conquers further death.' After that Bhujya Lahyayani kept silent.

Fourth Brahmana
THE THEORETICAL UNKNOWABILITY OF BRAHMAN

1 Then Usasta Cakrayna asked him "Yajhavalkya ' said he 'explain to me the Brahman that is immediately
present and directly perceived, who is the self in all things?* "This is your self. That is within all things.'
"Which is within all things,
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Yajnavalkya?' 'He who breathes in with your breathing in is the self of yours which is in all things. He who
breathes out with your breathing out is the self of yours which is in all things. He who breathes about with
your breathing about is the self of yours which is in all things. He who breathes up with your breathing up is
the self of yours which is in all things. He is your self which is in all things.'

2. Usasta Cakrayna said 'This has been explained by you as one might say "This is a cow," "this is a horse."
Explain to me the Brahman that is immediately present and directly perceived, that is the self in all things"
‘This is your self that is within all things' ‘Which is within all things, Yajiavalkya?' "You cannot see the seer
of seeing, you cannot hear the hearer of hearing, you cannot think the thinker of thinking, you cannot
understand the understander of understanding. He is your self which is in all things. Everything else is of evil'
Thereupon Usasta Cakrayna kept silent.
artam = everything else perishes.

Fifth Brahmana
RENUNCIATION, THE WAY TO KNOW BRAHMAN
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1 Now Kahola Kausitakeya asked him, 'Yajiiavalkya ,' said he, 'explain to me the Brahman that is
immediately present and directly perceived, that is the self in all things' 'This is your self which is in all things.'
‘Which is within all things, Yajnavalkya." 'lIt is that which transcends hunger and thirst, sorrow and delusion,



old age and death. The Brahmanas, having known that self, having overcome the desire for sons, the desire
for wealth, the desire for worlds, live the life of mendicants. That which is the desire for sons is the desire for
wealth; that which is the desire for wealth is the desire for the worlds for both these are but desires. Therefore
let a Brahmana, after he has done with learning, desire to live as a child. When he has done (both) with the
state of childhood and with learning, then he becomes silent meditator. Having done with (both) the non-
meditative and the meditative states, then he becomes a Brahmana (a knower of Brahman).' 'How does the
Brahmana behave" 'Howsoever he may behave, he is such indeed. Everything else is of evil." Thereupon
Kahola Kausitakeya kept silent.

Hunger = asitum iccha asanaya. S.

thirst = parum icchaa pipasa. S.

sorrow = desire, soka iti kamah. S. Desire or hankering after desirable objects is the cause of sorrow.

Delusion = mistake or confusion arising from wrong perception.

Viparita-pratyaya-prabhavo 'viveko bhrmah. S.

esana = desire kamah. All desires are of one type, since they are directed towards results, and all means are adopted
towards that end sarvah

phalartha-prayukta eva hi sarvam sadhanam upadatle. S.

The knowers embrace the hf e of amonk and wander as mendicants . They give up even the signs of a monk's life prescribed
by the scriptures, which are sometimes merely the means of livelihood for those who have taken to that life: paramahamsa-
parivirajyam pratipadya bhiksa-caryam caranti, bhiksartham caranam, bhiksacaryam caranti tyaktva smartam lingam kevalam
asrama-matra-sarananam jivana-sadanam parivrajya-vyanjakam. S
balya: state of the child. Deussen and Gough adopt this inter-
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pretation. Immediacy and lack of reflection as in a child give us the experience of the real. See Subala U 13

It is not a question of remaining as children, but becoming as children. It involves the sacrifice of intellectual
conceit, a 'sacrificium intellectus * We must be able to acquire naivete. It is what Lao Tzu calls 'returning to
the root." St Paul says "Thou art beside thyself, much learning doth make thee mad' Acts xxvi 24 Cp. 'St Francis
once said that a great scholar when he joined the Order, ought in some sort to resign even his learning, in
order that, having stripped himself of such a possession he might offer himself to the arms of the Crucified'
A. G. Little, Franciscan Papers Lists and Documents (1943), p 55

Certain things are hidden from the learned and revealed to the babes 'In this hour Jesus rejoiced, saying, |
thank Thee, Heavenly Father because Thou hast hidden these things from the wise and prudent and revealed
them unto babes.' 'Except ye become like little children, ye shall not see the Kingdom of God. ' To become
like little children is not easy. It takes much effort to acquire the grace and meekness of the child-like; to
measure our littleness against the greatness of the Supreme.

balya = strength which is the total elimination of the perception of objects of self-knowledge j7iana-bala-
bhava, S. This view is different from what is stated above.

Manna is abstinence from speech. It is regarded as helpful for meditation. We must turn away from the
world of noise into the inward stillness, the interior silence to become aware of the reality which transcends
time and space. Cp. Kierkegaard. 'The present condition of the world is diseased. If | were a doctor and was
asked for my advice, | should answer. Create silence, bring men to silence —the word of God cannot be heard
in the world today. And if it is blazoned forth with all the panoply of noise so that it can be heard even in the
midst of all other noise, then it is no longer the word of God Therefore, create silence. '

The true knower of Brahman devotes himself exclusively to the contemplation of the self and shuns all other
thoughts as distractions.

Sixth Brahmana
BRAHMA, THE WORLD GROUND
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1. Then Gargi Vacaknavi asked him "Yajiavalkya said she, 'since all this here is woven, like warp and woof,
in water, on what, pray, is water woven, like warp and woof?' 'On air, O Gargi' 'On what, then is air woven,
like warp and woof?'

'On the worlds of the sky, O Gargt' 'On what then, pray, are the worlds of the sky woven, like warp and
woof?' 'On the worlds of the gandharvas, O Gargt' 'On what then, pray, are the worlds of

the gandharvas woven, like warp and woof?' 'On the worlds of the sun, O Gargi' 'On what then, pray, are the
worlds of the sun woven, like warp and woof?' 'On the worlds of the moon, O Gargt' 'On what then, pray,
are the worlds of the moon woven, like warp and woof.' On the worlds of the stars, O Gargi' 'On what then,
pray, are the worlds of the stars woven, like warp and woof?' 'On the worlds of the gods, O Gargi' 'On what
then, pray, are the worlds of the gods woven, like warp and woof. 'On the worlds of Indra, O Gargi.' 'On
what then, pray, are the worlds of Indra woven, like warp and woof.' 'On the worlds of Praja-pati, O Gargt'
'On what, then, pray, are the worlds of Praja-pati woven, like warp and woof?' ‘On the worlds of Brahma, O
Gargt' 'On what then, pray, are the worlds of Brahma woven, like warp and woof?' He (Yajnavalkya) said,
'Gargi, do not question too much lest your head fall off verily, you are questioning too much about a divinity
about which we are not to ask too much.

Do not, O Gargi, question too much.' Thereupon Gargi Vacaknavi kept

silent.

The basis of this whole universe is said to be brahma-loka ma atipraksih. S. argues that the nature of the
deity is to be gathered from scriptures and not inferred by logic- svam prasnam nyaya prakaram atitya
agamena prastavyam devatam anumanena ma prakasih.
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Seventh Brahmana
AIR, THE PRINCIPLE OF THE WORLD THE INNER CONTROLLER

1 Then Uddalaka Aruni asked him, 'Yajiiavalkya said he, 'we lived in the house of Pataficala Kapya among
the Madras, studying the scriptures on the sacrifices. He had a wife who was possessed by a gandharva. We
asked him, "Who are you?" He said, "I am Kabandha Atharvana " He said to Pataficala Kapya and those who
studied the scriptures on the sacrifices, "Do you know, O Kapya, that thread, by which this world, the other
world and all beings are held together?" Pataficala Kapya said "l do not know it, Venerable Sir " He said to
Pataficala Kapya and those who studied the scriptures on the sacrifices. "Do you know, Kapya, that inner
controller from within who controls this world and the next and all things." Pataficala Kapya said, "I do not
know it, Venerable Sir." He said to Pataficala Kapya and those who studied the scriptures on the sacrifices.
"He who knows that thread, O Kapya,
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and that inner controller, indeed knows Brahman, he knows the worlds, he knows the gods, he knows the Vedas,
he knows beings, he knows the self, he knows everything.” Thus he explained it to them. I know it. If you,
Yajiavalkya, do not know that thread, that inner controller and still take away the cows that belong only to the
knowers of Brahman, your head will fall off." 'l know, O Gautama, that thread and that inner controller.' 'Anyone
might say, "I know, | know." Tell us what you know.'

Here is a description of the world spirit, brahma-lokanam antara-tamam sitram. S. It is that which binds
together all beings from the highest to the lowest, brahmadi-stamba-paryantani samdrbdhani samgrathitani, S.
All things are strung like a garland with a thread. Reference here is to the satratman. Cp. Maitri | 4 Satossloki 12,
55. Man is a bead strung on the thread of the conscious self, and just as wooden puppets are worked by strings,
so the world is operated by the sitratman, the thread spirit.

2 He said, 'Air, verily, O Gautama, is that thread. By air, verily, O Gautama, as by a thread this world, the
other world and all beings are held together. Therefore, verily, O Gautama, they say of a person who dies that his
limbs have been loosened, for they are held together, O Gautama, by air as by a thread ' ‘Quite so, Yajnavalkya,
describe the inner controller.’

3 (Yajnavalkya said,) 'He who dwells in the earth, yet is within the earth, whom the earth does not know, whose
body the earth is, who controls the earth from within, he is your self, the inner controller, the immortal.’

'He was in the world and the world was made by him and the world knew him not.' St John 1.10.

antarah = within; sometimes 'different from "
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4 'He who dwells in the water, yet is within the water, whom the water does not know, whose body the
water is, who controls the water from within, he is your self, the inner controller, the immortal.’

5 'He who dwells in the fire, yet is within the fire, whom the fire does not know, whose body the fire is,
who controls the fire from within, he is your self, the inner controller, the immortal.’

6 'He who dwells in the sky, yet is within the sky, whom the sky does not know, whose body the sky is,
who controls the sky from within, he is your self, the inner controller, the immortal.’

7 'He who dwells m the air, yet is within the air, whom the air does not know, whose body the air is, who
controls the air from within, he is your self, the inner controller, the immortal.’

8 'He who dwells in the heaven, yet is within the heaven, whom the heaven does not know, whose body
the heaven is, who controls the heaven from within, he is your self, the inner controller, the immortal.’

9 'He who dwells in the sun, yet is within the sun, whom the sun does not know, whose body the sun is,
who controls the sun from within, he is your self, the inner controller, the immortal.’
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It is not the 'sun whom all men see’ but that ‘whom we know with the mind." Atharva Veda X 8 14, It is the
light of lights' RV I, 113 1, B G XIlI 17. "Whose body is seen by all, whose soul by none.' Plato Laws 898 D.
That was the true light of the world.' John 1. 4;1 9, IX 5 See C U | 6 6, which speaks of an effulgent person m
the solar regions who is free from evil.

10. 'He who dwells in the quarters (of space), yet is within the quarters, whom the quarters do not know,
whose body the quarters are, who controls the quarters from within, he is your self, the inner controller, the
immortal.’

11 'He who dwells in the moon and the stars, yet is within the moon and the stars, whom the moon and the
stars do not know, whose body the moon and the stars are, who controls the moon and the stars from within, he
is your self, the inner controller, the immortal.’

12 'He who dwells in the ether, yet is within the ether, whom the ether does not know, whose body the
ether is, who controls the ether from within, he is your self, the inner controller, the immortal.'

13 'He who dwells in the darkness, yet is within the darkness, whom the darkness does not know, whose
body the darkness is, who controls the darkness from within, he is your self the inner controller, the immortal.’

14. He who dwells in the light yet is wthin the light, whom the light does not know, whose body the light is,
who controls
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the light from within, he is your self, the inner controller, the immortal. Thus far with reference to the
divinities. Now with reference to beings.'
adhibhiitam' pertaining to the different grades of beings from Brahma down to a clump of grass, brdhmadi-
stamba-paryantesu aniaryami-darsanam. S.

15. 'He who dwells in all beings, yet is within all beings, whom no beings know, whose body is all beings,
who controls all beings from within, he is your self, the inner controller, the immortal. Thus far with reference
to the beings. Now with reference to the self.’

16. 'He who dwells in the breath, yet is within the breath, whom the breath does not know, whose body the
breath is, who controls the breath from within, he is your self, the inner controller, the immortal.’
prana. = breath. S. means by it the nose prana-vayu-sahite ghrane

17. 'He who dwells in (the organ of) speech, yet is within speech, whom speech does not know, whose
body speech is, who controls speech from within, he is your self, lie inner controller, the immortal.’

18 'He who dwells in the eye, yet is within the eye, whom the eye does not know, whose body the eye is,
who controls the eye from within, he is your self, the inner controller, the immortal.’
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19 'He who dwells m the ear, yet is within the ear, whom the ear does not know, whose body the ear is, who
controls the ear from within, he is your self, the inner controller, the immortal.’

20. 'He who dwells in the mind, yet is within the mind, whom the mind does not know, whose body the
mind is, who controls the mind from within, he is your self, the inner controller, the immortal.’

21 'He who dwells in the skin, yet is within the skin, whom the skin does not know, whose body the skin is,
who controls the skin from within, he is your self, the inner controller, the immortal.’

22 'He who dwells in the understanding, yet is within the understanding, whom the understanding does not
know, whose body the understanding is, who controls the understanding from within, he is your self, the inner
controller, the immortal.’

S discusses the text in S B | 2 18-20. Both the Kanva and the Madhyandina recensions speak of the universal and
the individual selves as different from each other, the former being the ruler and the latter the ruled. The Kanva speaks
of the embodied self as the understanding and the Madhyandina speaks of it as the self: yo vijnan tisthan Kanvabh, atra-
vijnana-'sabdena sarirah ucyate; ya atmani tisthan iti madhyandinah, atra atma-sabdah Sarirasya vacahah.

For Ramanuja this passage is important as a support for his doctrine of visistadvaita

Madhva uses this text in support of his theory of the absolute distinction between Brahman and the individual soul.
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23. He who dwells m the semen, is other than the semen, whom the semen does not know, whose body the
semen is, who controls the semen from within, that is your self, the inner controller, the immortal. He is never
seen but is the seer, he is never heard but is the hearer. He is never perceived, but is the perceiver. He is never
thought but is the thinker. There is no other seer but he, there is no other hearer but he, there is no other
perceiver but he, there is no other thinker but he. He is your self, the inner controller, the immortal. Everything
else is of evil. After that Uddalaka Aruni kept silent
Everything that is not the self perishes.

Though he is free from all the empirical qualities, he still controls them all.

Cp. S sarva-samsara-dharma-varjitah sarva-samsarinam karma-phala-vibhaga-karta.

Eighth Brahmana on page 230
THE UNQUALIFIED BRAHMAN

1 Then Vacaknavi said 'Venerable Brahmanas, I shall ask him two questions If he answers me these, none
of you can defeat him in arguments about Brahman' 'Ask, Gargi.'

Vacaknavi is also Gargi but she is not the Gargi, who is the wife of Yajiiavalkya.
brahmodya discussion about Brahman which often accompanied the sacrifices.

2 She said, 'As a warrior son of the Kasis or the Videhas might rise up against you, having strung his
unstrung bow
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and having taken in his hand two pointed foe-piercing arrows, even so, O Yajnavalkya, do | face you with
two questions. Answer me these." 'Ask, Gargt' (said he).

3 Shesaid 'That, O Yajiavalkya, of which they say, it is above the heaven, it is beneath the earth, that which
is between these two, the heaven and the earth, that which the people call the past, the present and the future,
across what is that woven, like warp and woof?'

Avak = below, arvak.

4 He said 'That which is above the heaven, that which is beneath the earth, that which is between these two,
heaven and earth, that which the people call the past, the present and the future, across space is that woven,
like warp and woof.'

5. she said, 'Adoration to you, Yajiavalkya, who have answered this question for me. Prepare yourself for
the other.' 'Ask, Gargi.'

6. she said. 'That, O Yajiiavalkya, of which, they say, it is above the heaven, it is beneath the earth, that
which, is between these two the heaven and the earth, that which the people call the past, the present and the
future, across what is that woven like warp and woof?'

7 He said- 'That which is above the sky, that which is beneath the earth' that which is between these two, sky
and earth, that which the people call the past, the present and the
232 The Principal Upanisads 189
future, across space is that woven like warp and woof. Across what is space woven like warp and woof?'
It is a difficult question. If Yajnavalkya does not explain it because he thinks it inexplicable, he lays himself open to
the charge of non-comprehension, a-pratipatti, if, on the other hand, he attempts to explain what is inexplicable he
would be guilty of contradiction, vi-pritipatti.

8. He said That, O Gargi, the knowers of Brahman, call the Imperishable. It is neither gross nor fine,
neither short nor long, neither glowing red (like fire) nor adhesive (like water). (It is) neither shadow nor
darkness, neither air nor space, unattached, without taste, without smell, without eyes, without ears, without
voice, without mind, without radiance, without breath, without a mouth, without measure, having no within
and no without. It eats nothing and no one eats it.'

This passage brings out that the Imperishable is neither a substance nor a possessor of attibutes.
aksara = It is not the letter but the Supreme Self, akd@aram paramatma eva, na varpah. S B 1 3 10. It is the
changeless reality.

9. 'Verily, at the command of that Imperishable, O Gargi, the sun and the moon stand in their respective
positions. At the command of that Imperishable, O Gargi, heaven and earth stand in their respective positions.
At the command of that Imperishable, O Gargi, what are called moments, hours, days and nights, half-months,
months, seasons, years stand in their respective positions. At the command of that Imperishable, O
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Gargi, some rivers flow to the east from the white (snowy) mountains, others to the west in whatever direction
each flows. By the command of that Imperishable, O Gargi, men praise those who give, the gods (are desirous
of) the sacrificer and the fathers are desirous of the darvi offering.’

Inferential evidence from the orderliness of the world is here given anumanam pramanam upanyasyati. S.

The maintenance of the respective positions of heaven and earth is not possible without the guidance of an
intelligent transcendent ruler: cetanavantam prasasitaram asamsarinam antarepa naitad yuktam. S..

10 'Whosoever, O Gargi, in this world, without knowing this Imperishable performs sacrifices, worships,
performs austerities for a thousand years, his work will have an end; whosoever, O Gargi, without knowing this
Imperishable departs from this world, is pitiable. But, O Gargi, he who knowing the Imperishable departs from
this world is a Brahmana (a knower of Brahman)'
yad ajnanat samsara-praptih, yad Jnanac camrtatva-praptih. R

1 'Verily, that Imperishable, O Gargi, is unseen but is the seer, is unheard but is the hearer, unthought but is
the thinker, unknown but is the knower. There is no other seer but this, there is no other hearer but this, there
is no other thinker but this, there is no other knower but this. By this Imperishable, O Gargi, is space woven like
warp and woof.'

12. she said 'Venerable Brahmanas, you may think it a great thing, if you get off from him though bowing to

him. Not one
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of you will defeat him in arguments about Brahman' Thereupon (Gargi) Vacaknavi kept silent.

S. says that the same Brahman on account of the differences in limiting adjuncts,is called differently.

Therefore the unconditioned Self, being beyond speech and mind, undifferentiated and one, is defined as
'not this," 'not this', when it has the limiting adjuncts of the body and the organs, the products of ignorance,
desire and work, it is called the individual ego, when the self has the limiting adjunct of eternal knowledge
and power, it is called the inner controller, the Supreme Lord. The same self, absolute, alone, pure is called
the Imperishable Supreme Self. The self is everywhere assuming different forms. For S the differences are all
traceable to limiting adjuncts and to nothing else.

Ninth Brahmana
MANY GODS AND ONE BRAHMAN

1 Then Vidagdha Sakalya asked him 'How many gods are there, Yajiavalkya ?' He answered, in accord
with the following nivid (invocation of the gods). 'As many as are mentioned in the nivid of the hymn of praise
to the Visve-devas, namely, three hundred and three, and three thousand and three' 'Yes," he said, 'but how
many gods are there, Yajfiavalkya” 'Thirty three' 'Yes,' he said, 'but how many gods are there, Yajiavalkya
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Yajiiavalkya?' 'Six' "Yes,' said he, '‘but how many gods are there, Yajnavalkya?' "Three' "Yes,' said he, 'but how
many gods are there, Yajnavalkya ?' "Two' 'Yes,' said he, 'but how many gods are there, Yajiavalkya?' '‘One
and a half' "Yes said he, 'but how many gods are there, Yajiiavalkya?' 'One' "Yes," said he, 'but which are those
three hundred and three and three thousand and three?'



nivid = group of verses giving the number of the gods which are recited in the hymns of praise to the Visve-
devas devata-Samkhya-va-cakani mantra-padani kanicid vaisva-deve sastre Sasyamite. S.

2 He (Yajnavalkya) said, 'They are but the manifestations of them, but there are only thirty-three gods.'
'Which are these thirty-three?" 'The eight Vasus, the eleven Rudras, and the twelve Adityas, these are thirty-
one, Indra and Praja-pati (make up) thirty-three.'

Mahimanah = manifestations. Vibhitayah. S..

3 'Which are the Vasus?' 'Fire, the earth, the air, the sky, the sun, the heaven, the moon, the stars, these are
the Vasus for in them all this is placed therefore they are called Vasus.'

The Vasus transform themselves into bodies and organs of all beings which serve as the support for their
work and its fruition as ateo into their dwelling-places They help other beings to live and they themselves
live. praninam karma-phalasrayatvena karya-karana-samgata-rupena tan nivasatvena viparinam anto jagad
idam sarvam vasayanti vasanti ca. Samkara.

Because they help others to live they are called Vasus: te yasmad vasayanti, tasmad vasava it. Samkara.

4. Which are the Rudras?' 'These ten breaths in a person with the mind as the eleventh. When they depart
from this
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mortal body, they make us (his relatives) weep. So because they make us weep, therefore they are called
Rudras.'
ten breaths the ten sensory and motor organs. jnana-karmendriyani dasa purusasthani. R

5 'Which are the Adityas?' 'verily, the twelve months of the year, these are Adityas, for they move carrying
along all this Since they move carrying along all this, therefore they are called Adityas.'

6 'Which is Indra’ Which is Praja-pati 'Indra is the thunder, Praja-pati is the sacrifice' 'Which is the
thunder®' 'The thunderbolt.' 'Which is the sacrifice" The (sacrificial) animals.’
Asanih = thunderbolt = vajram. S.

Animals are called sacrifices as the latter depend on animals. yajnasya hi sadhanani pasavah. S.

7 'Which are the six?' 'Fire, the earth, the air, the sky, the sun and the heaven, these are the six, for the six
are all this'

8. 'Which are the three gods?' 'They are, verily, the thrre worlds for in them all thee gods exist.' 'Which are
the two gods? ‘Food and Breath.” Which is the one and a half? ' This one here who blows (theair).
The earth and the fire make one god, the sky and the air another, the sun and the heaven a third. Out of
matter and life the rest develops. —Samkara.
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9 'Regarding this, some say, since he who blows is like one, how then is he one and a half? (The answer
is) because in him (when he blows) all this grew up." 'Which is the one God?" 'The Breath. He
is Brahman. They call him tyat (that).'

Adhyardknot = grew up, attains great growth, adhiruddhim prapnoti. S. The one God has different names, forms,
activities, attributes and powers owing to differences of function: devasyaikasya nama-rippa-karma-guna-sakti-
bhedo' dhikara-bhedat. S.

EIGHT DIFFERENT PERSONS AND THEIR CORRESPONDING DIVINITIES

10 ‘verily, he who knows that person whose abode is the earth, whose world is the fire, whose light is the
mind, who is the ultimate support of every soul, he, verily, would be a knower, O Yajiavalkya verily, | know
that person, who is the ultimate support of every soul, of whom you speak.' This very person who is in the body
is he. Tell me, Sakalya, who is his god?' 'The immortal said he.
ayatnam = abode asrayah. S. adharah. R
parayanam = ultimate support: param ayanam para asrayah. S.
parama-prapya-bhiitah Purusa-sabditah paramatma. R.

11. Verily, he who knows that person whose abode is desire, whose world is the heart, whose light isthe
mind," who is the ultimate support of every soul, he, verily, would be a knower, O Yajiavalkya.” 'Verily, |
know that person who is the ultimate support of every soul, of whom you speak. This very person who
is made of desire is he. Tell me, Sakalya, who is his god?’ TeU gakalya, who
is his god?' “°Women.’ said he.
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kama = desire. desire for sex pleasures stri-vyatikarabhilasah kamah hrdayam lokah. We see through the
intellect ~rdayena buddhya pasyati. S.
women: for men's desire is inflamed through them. strito hi kamasya diptir jayate. S.

12 rupdny eva yasydyatanam, caksur lokah, mano jyohh, yo vai tarn Purusam vidydt sarvasydtmanah
pardyanam, sa vai veditd sydt, ydjiiavalkya veda vd aham tarn Purusam sarvasydtmanah pardyanam, yam
attha ya evasdv dditye Purusah, sa esah vadavoa, sdkalya, tasya kd devoid iti satyam tti hovaca

12 ‘verily, he who knows that person whose abode is forms, whose world is the eye, whose light is the
mind, who is the ultimate support of every soul, he, verily, would be a knower, O Yajnavalkya ' ‘verily, | know
that person who is the ultimate support of every soul, of whom you speak. This very person who is in the sun
is he. Tell me, Sakalya, who is his god” 'Truth,” said he.

Forms = colours like white and black |sukla-krsnadini. S.

13 ‘verily, he who knows that person, whose abode is space, whose world is the ear, whose light is mind,
who is the ultimate support of every soul, he, verily, would be a knower, O Yajnavalkya ' 'verily, | know that
person who is the ultimate support of every soul, of whom you speak. This very person who is in hearing and
who is in the echo is he. Tell me, Sakalya, who is his god” 'The quarters of space,' said he
Pratisrutkah pratidhvani-visistah. R.

14 'verily, he who knows that person, whose abode is darkness, whose world is the heart, whose light is the
mind, who is the ultimate support of every soul, he, verily, would be a
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knower, O Yajnavalkya.' 'Verily, | know that person who is the ultimate support of every soul, of whom you
speak. This very person who is made of shadow is he. Tell me, Sakalya, who is his god? 'Death,’ said he.

15 'Verily, he who knows that person, whose abode is forms, whose world is the eye, whose light is the mind,
who is the ultimate support of every soul, he, verily, would be a knower, O Yajnavalkya' "Verily, | know that
person who is the ultimate support of every soul, of whom you speak. This very person who is in the looking-
glass is he. Tell me, Sakalya, who is his god?' 'Life," said he.

16 'Verily, he who knows that person, whose abode is water, whose world is the heart, whose light is the mind,
who is the ultimate support of every soul, he, verily, would be a knower, O Yajiavalkya.' 'Verily, | know that
person who is the ultimate support of every soul, of whom you speak. This very person who is in water is he.
Tell me, Sakalya, who is his god?"

Varuna ,' said he
varuna = rain.

17. “Verily he who knows that person, whose abode is semen, whose world is the

heart, whose light is the mind, who is the ultimate support of every soul, he, verily, would be a Knower, O
Yajnavalkya.” 'Verily, | know that person who is

ultimate support of every soul, of whom you speak. This
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very person who is made of a son is he. Tell me, Sakalya, who is his god?' 'Praja-pati,’ said he

18 'Sakalya,' said Yajfiavalkya , 'have these Brahmanas made you their remover of burning coals?"
'Have these Vedic scholars thrown you to me to be burnt or consumed by me?'
FIVE DIRECTIONS IN SPACE, THEIR DEITIES AND SUPPORTS

19 'Yajiavalkya ,' said Sakalya, '"What is the Brahman you know, that you have talked down the Brahmanas
of the Kuru-paiicalas?' 'l know the quarters with their deities and supports' 'If you know the quarters with their
deities and supports,

20. 'What deity have you in this eastern quarter?' (Yajiiavalkya said) ‘the deity sun.' 'That sun, on what is it
supported ?' 'On the eye' 'On what is the eye supported?' 'On forms, for one sees forms with the eye ' 'On what
are forms supported?' 'On the heart,' said he (Yajiavalkya ), ‘for one knows the forms through the heart, on the
heart only are the forms supported ' 'Even so, Yajiiavalkya.'

Whatever forms we meditate upon, we become identified with them yam yam devatam upaste ihaiva, tad
bhiras tarm tam pratipadyate. S.

Hrdaya = heart. It refers to the intellect and the mind taken together hrdayam iti buddhi-manasr ekikrtya
nirdesah. S
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21. 'What deity have you in this southern quarter?' (Yajnavalkya said) 'The deity Yama,' "That Yama, on
what is

he supported?' 'On the sacrifice.' 'On what is the sacrifice supported.” 'On the offerings to the priests' 'And
on what are the offerings to the priests supported?' ‘On faith, for when one has faith, he gives offerings to
the priests. Therefore it is on faith that the offerings to the priests are supported.' 'On what is faith
supported?' 'On the heart,” (Yajfiavalkya) said, ‘for through the heart one knows faith; verily, on the heart
alone is faith supported.' 'Even so, Yajnavalkya.'

Faith = faith in the Vedas accompanied by devotion, astikya-buddhir bhakli-sahita.

22 'What deity have you in this western quarter?' "The deity Varuna.' "That Varuna, on what is he
supported?' 'On water.' On what is water supported” 'On semen.' 'On what is semen supported?' 'On the
heart," he said "Therefore they say of a new-born child who resembles (the father) that he seems as if he
slipped out of his heart, he is built out of his heart, for on the heart alone is semen supported.’' 'Even so,
Yajhnavalkya.

Semen is said to be an effect of the heart, for sex desire is a modification of the heart and semea issues
when the heart of man under the influence of sex desire: hrdayasya karyarh retah, kamo hrdayasya vrttih,
kamino hi hrdayad reto' dhiskandati. S.
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23. 'What deity have you in this northern quarter?" "The deity Soma' "That Soma, on what is he supported?’
'On the initiatory rite.” 'On what is initiation supported?' 'On truth, therefore, they say to one who is initiated,
"speak the truth” for on truth alone is the initiation supported.' 'On what is truth supported?' 'On the heart," he
(Yajnavalkya) said, ‘for through the heart one knows truth, therefore it is on the heart that the truth is supported'
'Even so, Yajhavalkya'

24 "What deity have you in this fixed quarter (zenith)?' 'The deity, fire' 'On what is fire supported?' 'On
speech’ 'On what is speech supported?! 'On the heart' 'On what is the heart supported?'

25 "You ghost,' said Yajiavalkya, 'that you think that it (the heart) would, be elsewhere than in ourselves,
for if it were anywhere else than in ourselves, the dogs might eat it (the body) or the birds tear it to pieces.'
Cp Samsumara Jataka
Ahallika = ghost, that which disappears by day, ahani liyate. A
Madhva means a fool, one who has his knowledge, ahar, in a potential, lika, condition. His knowledge is
not developed
When the heart leaves the body, the body becomes dead.
THE SELF
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26 Sakalya said 'On what are you (your body) and yourself (the heart) supported?' (Yajfiavalkya said)
'On the prana (life-breath, inbreath).' 'On what is prana supported?' 'On the apana (the outbreath)' 'And.
on what is the outbreath supported?'

'On the vyana (the diffused breath) 'And. on what is the diffused breath supported?' 'On the samana (the
equalising or middle breath). That self is not this, not this. It is incomprehensible for it is not
comprehended. It is indestructible for it is never destroyed. It is unattached for it does not attach itself. It
is unfettered. It does not suffer. It is not injured. These are the eight abodes, the eight worlds, the eight
gods, the eight persons. He who takes apart and puts together these persons and passes beyond them, that
is the person taught in the Upanisads about whom 1 ask you. If you do not explain him to me your head
will fall off.'

Sakalya did not know him, and his head fell off. Indeed robbers took away his bones, thinking they were
something else.

Brahman is incomprehensible because it goes beyond the attributes of effects

sarva-karya-dharmdtitah. S.
asitah = unfettered, abaddha. S.
na risyati = not destroyed na vinasyati. S
parimosinah = robbers, taskardh. S. See Satapatha Brahmana X1.0 3 11

MAN COMPARED TO A TREE



27 Then he (Yajiavalkya ) said. 'Venerable Brahmanas whosoever among you wishes to do so, may
question me or you may all question me or I will question him of you who "wishes (to be questioned) or
I will question all of you.' Those Brahmanas, however, did not dare (to say anything).
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28. He questioned them with the following verses.

1 'Asis a mighty tree so, indeed, is a man, his hairs are leaves and his skin is its outer bark.

2 'From his skin blood flows forth and sap from the skin (of the tree). Therefore when a man is
wounded blood flows as sap from a tree that is struck.

3 'His flesh is its inner bark, his nerves are tough like inner fibres His bones are the wood within and
the marrow is made resembling the pith.

4. 'A tree when it is felled springs up from its root in a newer form, from what root does man spring
forth when he is cut off by death?

5 'Do not say "from the semen” for that is produced from what is alive (men). A tree springs also from
the seed. After it is dead it certainly springs again.

6 'If atree is pulled up with the root, it will not spring again. From what root does a mortal spring
forth when he is cut off by death?

7 'When born, he is not born (again) for who should create him again? Brahman who is knowledge,
bliss is the final goal of him who offers gifts as well as of him who stands firm and knows (Brahman).'

SeeTUI1101I1
Amrsa = indeed, satyam. S

From what root does man spring forth when he ts cut off by death.
See also Job XIV. 7-10 A man struck down by death does not come to life from seed, because human seed comes
from the living only while trees springing from gram are seen to come to life after the tree is dead.
Jivatas = what is alive. Philo Judaeus says 'Are not the parents, as it were, concomitant causes only,
while Nature is the highest,
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elder and true cause of the begetting of children?' Quis rerum divinarum heres 115 Cp. St. Thomas
Aquinas, "The power of the soul which is in the semen through the spirit enclosed therein fashions the
body' Smnma Theologica 111 32 11
dhanah = seed, bijam, Bijaritho'pi vrkso bhavati, na kevalam Kanda-ru-ha eva. S
anijasa certainly, saksat. R
tisthamanasya brahma-samsthasya.
Tadvidah, brahtnavidah. R. Brahman is the principle or the root of a new life both for those who
practise works and for those
who, having relinquished works, stand firm in knowledge.
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CHAPTER IV
First Brahmana INADEQUATE DEFINITIONS OF BRAHMAN

1 Janaka (King) of Videha was seated (to give audience). Then Yajiavalkya came up. He (Janaka) said to
him 'Yajiiavalkya, for what purpose have you come, wishing for
attle or for subtle questions?' He (Yajiavalkya) said (in reply) for both, Your Majesty’
asam = was seated, asanarm krtvan, asthayikam dattavan ity arthah, dasana-kamebhya raja.
acarth = agatosi. S.
anvantan subtle questions, sitksmantan, sitksma-vastu-nirnayantan prasnan attah srotum icchan. S. anoh
suksmasya
vastunah pratya-gatmadader antan niscayan kartum iti arthah. R.
samrat emperor of India, bharatasya varsasya raja. S.
himavat-setu-paryantasyeti yavat. A.

2 'Let me hear what any (of your teachers) may have told you' 'Jitvan Salini told me that "speech, verily,
is Brahman " As one who has a mother, father and teacher should say, so
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did Sailini say that speech is Brahman, for what can one have who cannot speak” 'But did he tell you the
abode and the support (of the Brahman) ?' 'He did not tell me.' "This Brahman is only one-footed, Your
Majesty.' ‘Verily, Yajhavalkya, do tell us."'Its abode is just speech, its support space. One should worship
it as intelligence.' 'What is the nature of that intelligence, Yajnavalkya ?' 'Just speech, Your Majesty said
he (Yajnavalkya). 'Verily, by speech, Your Majesty, a friend is recognized. By speech alone, Your
Majesty) are the Rg Veda, the Yajur Veda, the Soma Veda,the Atharvangirasa, history, ancient lore, arts
the upanisads, verses, aphorisms, explanations, commentaries, (the effects of) sacrifices, oblations, food
and drink, this world
and the other and all beings are known. The higher Brahman, Your Majesty, is, in truth, speech. Speech
does not desert him who, knowing thus, worships it as such. All beings approach him. Having become a
god he goes even to the gods.' Janaka (King) of Videha said, 'l shall give you a thousand cows with a bull
as large as an elephant.’ Yajnavalkya said, 'My father thought that one should not accept gifts without
havmg instructed.'
Prajiia = intelligence. Vak is Logos, wisdom.
Vijrnana is discrimination, thought, excogitation. It is logical knowledge which is a preparation for Prajria or intuitive
wisdom Prajnia is the
wisdom that sets free, that shatters the bondage of suffering and desire. It is related to the Greek
prognosis, knowledge a priori as distinct from
saryfia or knowledge by observation. Cp the Buddhist Prajiaparamita.
samjna means for S. consciousness of one's personality. visesajiiana.
See SonBU IV.5.13
Abode: ayatanarm nama sariram. S.
excogitate
—excogitable /eks koj"i teuh beuhl/, adj. —excogitation, n. —excogitative, adj. —excogitator, n.

/eks koj"i tayt'/, v.t., excogitated, excogitating.



1. to think out; devise; invent.
2. to study intently and carefully in order to grasp or comprehend fully.

Support = trsv api kalesu ya asrayah. S.

Eka-pad = one-footed, the instruction is partial only, not complete.

As one who has a mother, father, teacher: As one who has been taught well at home by his mother, then by
his father, then by his teacher.

without having been instructed: sisyam krtartham akrtva sisyad dhanam na harateti mama pita
manyate.
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3 'Let me hear whatever any one (of your teachers) may have told you!" Udanka Saulbayana told me that the
vital breath, verily, is Brahman. As one who has a mother, father, teacher should say, so did that Saulbayana say
that the vital breath is Brahman, for what can one have who has not the vital breath?' '‘But did he tell you the abode
and the support?' 'He did not tell me\' "'This Brahman is only one-footed, Your Majesty." 'Verily, Yajiavalkya, do
tell us." 'Life, verily, is its abode and space its support. Verily, one should worship it as the dear.' 'What is the nature
of that dearness, Yajiavalkya?' 'The vital breath itself, Your Majesty said he 'Verily, out of love for life, Your
Majesty, one offers sacrifices for him for whom one should not offer sacrifices, one accepts gifts from one from
whom they should not be accepted. Out of just love for life, Your Majesty, there arises fear of being in whatever
direction one goes. Life is, in truth, Your Majesty, the highest Brahman. Life does not desert him, who, knowing
thus, worships it as such. All beings approach him. Having become a god, he goes even to the gods.' Janaka (King)
of Videha said, 'l shall give you a thousand cows with a bull as large as an elephant.’ Yajfiavalkya said, 'My father
thought that one should not accept (gifts) without having instructed.’
pratigraha = that which is received, a gift
life does not desert him: he will live long, dirghayur bhavati. R.
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4 'Let me hear what any one (of your teachers) may have told you.' 'Barku Varsna told me that the eye,
verily, is Brahman. As one who has a mother, father, teacher should say, so did that VVarsna say that the
eye, verily, is Brahman for what can one have who cannot see?' 'But did he tell you the abode and the
support?' 'He did not tell me.' "This Brahman is only one-footed, Your Majesty." 'Verily, Yajiavalkya,
do tell us' "The eye, verily, is its abode and space its support, verily one should worship it as truth.'
'What is the nature of truth, Yajiiavalkya?' 'The eye itself, Your Majesty," said he (Yajnavalkya) 'Verily,



Your Majesty, when they say to a man who sees with his eyes, "have you seen?" and he answers, "I
have seen- that is the truth; verily, Your Majesty, the eye is the highest Brahman. The eye does not
desert him, who knowing thus, worships it as such. All beings approach him. Having become a god, he
goes even to the gods.' Janaka (King) of Videha said, 'l shall give you a thousand cows with a bull as
large as an elephant.’ Yajiavalkya said, 'My father thought that one should not accept (gifts) without
having instructed." Diacritics by Veeraswamy Krishnaraj

What is seen with the eye is regarded as more authoritative than what is perceived by the other senses, so it is
said to be true: yat hi caksusa drstam tad avyabhicarat satyam eva bhavati. S; caksusa drstam na vismarati. R.
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5 'Let me hear what any one (of your teachers) may have told you.' 'Gardhabhivipita Bharadvaja told
me that the ear, verily, is Brahman. As one who has a mother, father, teacher should say, so did that
Bharadvaja say that the ear, verily, is Brahman; for what can one have who cannot hear?' 'But did he
tell you the abode and the support?' 'He did not tell me.' 'This Brahman is only one-footed, Your
Majesty.' ‘Verily, Yajnavalkya, do tell us. "The ear verily, is its abode and space its support; verily, one
should worship it as the endless.' 'What is the nature of endlessness, Yajnavalkya.' 'The quarters
themselves, Your Majesty," said he (Yajnavalkya). 'Therefore, Your Majesty, to whatever quarter one
goes, he does not come to the end of it for the quarters are endless. Verily, Your Majesty, the quarters
are the ear and the ear, Your Majesty, is the highest Brahman. The ear does not desert him, who,
knowing this, worships it as such. All beings approach him. Having become a god he goes even to the
gods.' Janaka (King) of Videha said, 'l shall give you a thousand cows with a bull as large as an
elephant.’ Yajiiavalkya said, 'My father thought that one should not accept (gifts) without having
instructed.'

6. 'Let me hear what any one (of your teachers) may have told you' 'Satyakama Jabala told me that the
mind, verily, is Brahman. As one who has a mother, father and teacher should say, so did that Jabala say
that the mind, verily, is Brahman, for what can one have who is without a mind?' 'But did he tell you the
abode and the support?' 'He did not
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tell me." "This Brahman is only one-footed, Your Majesty.' 'Verily, Yajiavalkya, do tell us." "The mind,
verily, is its abode and the space its support. Verily one should worship it as the blissful.' 'What is the
nature of blissfulness, Yajnavalkya?' 'Just the mind, Your Majesty said he. "Verily, Your Majesty, by the
mind one takes to a woman. A son resembling him is born of her. He is (the source of) bliss. Verily,
mind, Your Majesty, is the highest Brahman. The mind never deserts him who knowing thus worships it
as such. All beings approach him. Having become a god he goes even to the gods.' Janaka (King) of
Videha said, 'l shall give you a thousand cows with a bull as large as an elephant.’ Yajiavalkya said. 'My
father thought that one should not accept (gifts) without having instructed.'

7 'Let me hear what any one (of your teachers) may have told you.' 'Vidagdha Sakalya told me that the
heart, verily, is Brahman. As one who has a mother, father, teacher should say, so did that Sakalya say
that the heart, verily, is Brahman jor what can one have who is without a heart?' 'But did he tell
you the abode and the support?' 'He did not tell me." This Brahman is only one-footed, Your Majesty'
‘Verily, Yajnavalkya, do tell us' "The heart, verily, is its abode and the space as the support. One should
worship it as the stable." 'What is the nature of stability, Yajiavalkya?' 'Just the heart, your Majesty," he
(Yajnavalkya) said; 'the heart, Your Majesty, is the abode of all things and the heart, Your Majesty,

252 The Principal Upanisads 1V.2.2
is the support of all beings. On the heart, Your Majesty, all beings are supported. The heart, verily, Your
Majesty, is the Supreme Brahman. The heart never deserts him who knowing thus, worships it as such.
All beings approach him. Having become a god, he goes even to the gods.' Janaka (King) of Videha said,
'l shall give you a thousand cows with a bull as large as an elephant.' Yajiavalkya said, 'My father
thought that one should not accept (gifts) without having instructed.'
See 111924 Second Brahmana CONCERNING THE SOUL

1 Janaka (King) of Videha, descending from his lounge and approaching said 'Salutations to you,
Yajnavalkya , please instruct me.' He (Yajnavalkya ) said 'As one who wishes to go a long distance, Your
Majesty, would secure a chariot or a ship, even so you have a mind well equipped with the teachings of
the Upanisads. You are likewise honoured and wealthy, you have studied the Vedas and heard the
Upanisads. Where will you go when you are released (from this body)” (Janaka said) "Venerable Sir, I do
not know where | shall go.' (Yajiiavalkya said) Then truly I shall tell you that, where you will go.'
(Janaka said) 'Tell me, Venerable Sir."
kurcat = from the lounge, asana-visesat. S.
brndarakah = honoured, pijyah.
adhyah = wealthy, ISvarah, na daridrah. S

The theoretical knowledge of the Vedas and the Upanisads is not enough, for it does not remove fear. We
require knowledge of Self or Brahman for salvation: evam sarva-vivhuti-sampanno’pi san bhaya-madhya-stha eva
paramatmajnanena vina akrtartha eva tavat. S.
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2. 'Indha by name is this person who is in the right eye. Him, verily, who is that Indha people
call Indra, indirectly, for the gods are fond of the indirect, as it were, they dislike the direct (or the evident).
Indha is the self, identified with the physical self. Prepared by Veeraswamy Krishnaraj, bhagavadgitausa.com

3 Now that which is in the form of a person in the left eye is his wife Viraj. Their place of union is the
space within the heart. Their food is the red (of blood) lump in the heart. Their covering is the net-like
structure in the heart. Their path for moving is that channel which goes upward from the heart; like a hair
divided a thousandfold, so are the channels called Zita which are established within the heart. Through
these flows that which flows on. Therefore that (self composed of Indha and Viraj) is, as it were, an eater
of finer food than the bodily self.

Indra is Vaisvanara and Viraj or matter is said to be his wife for it is the object of enjoyment, bhogyatvad
eva. S.

samstava = place of union, literally the place where they sing praises together, the meeting-place.

srtih = path, margah. S.

The subtle body is nourished by finer food than the gross-tast,ac charirad atmanah Vaisvanarat tajjasah suksmanno
pacito bhavati.

In the dream state the self is identified with the subtle body.
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4 'Of him the eastern direction is the eastern breaths, the southern direction is the southern breaths, the
western direction is the western breaths, the northern direction is the northern breaths, the upper direction
is the upper breaths, the lower direction is the lower breaths, all the quarters are all the breaths. But the
self is not this, not this. He is incomprehensible for he is never comprehended. He is undestructible for
he cannot be destroyed. He is unattached for he does not attach himself. He is unfettered, he does not
suffer, he is not injured. Verily, Janaka, you have reached (the state of) fearlessness, thus said
Yajiavalkya Janaka (King) of Videha said, 'May fearlessness come unto you, Yajiavalkya, to you,
Venerable Sir, who make us to know (the state of) fearlessness. Salutations to you. Here are the people
of Videha, here am | (at your service)'

See 1119 26

Abhayam: janma-maranadi-mimitta-bhaya-siznyam.

Third Brahmana
THE LIGHT OF MAN IS THE SELF

1 Yajnavalkya came to Janaka (King) of Videha. He thought (to himself) ‘I will not talk." But when
(once) Janaka (King) of Videha and Yajnavalkya discussed together at an agnihotra ceremony,
Yajnavalkya granted the former a boon. He chose to ask any question he wished. He granted it to him.
So (now) His Majesty first asked him.

Though Yajnavalkya did not wish to say anything, Janaka asked him a question, for on a former occasion
Yajnavalkya permitted Janaka to ask him any questions he liked



See Satapatha Brahmana XI 6. 2 10
Sometimes sa mene na vadisya iti is read as sam enena vadisya iti. Yajiiavalkya came to Janaka
intending to speak with him. This is only an ingenious conjecture.
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iti Yajiiavalkya came to Janaka intending to speak with him. This is only an ingenious conjecture

2 "What light does a person here have? (What serves as the light for man?)' 'He has the light of the sun,
Your Majesty,' he said, for with the sun indeed as the light, one sits, moves about, does one's work and
returns.' 'Just so, Yajfiavalkya .'

3. When the sun has set, Yajiavalkya , what light does a person here have?' "'The moon, indeed, is his
light, for with the moon indeed as the light, one sits, moves about, does one's work and returns.' "Just so,
Yajnavalkya.'

4 When the 'sun has set, Yajiavalkya, and the moon has set, what light does a person here have?' The
fire, indeed, is his light, for with the fire, indeed as the light, one sits, moves about, does one's work and
returns.' 'Just so, Yajiavalkya.'

5 'When the sun has set, Yajiiavalkya, and the moon has set and the fire has gone out, what light does
a person here have. 'Speech, indeed, is his light for with speech, indeed, as the light, one sits, moves
about, does one's work and returns. Therefore, Your Majesty, even where one's own hand is not discerned
there when speech is uttered one goes towards it." Just so, Yajnavalkya .’

Speech = sound, vag iti sabdak parigrhyate. S.
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6. 'When the sun has set, Yajiiavalkya, and the moon has set, and the fire has gone out and speech has
stopped, what light does a person here have?' 'The self, indeed, is his light," said he, ‘for with the self,
indeed, as the light, one sits, moves about, does one's work and returns.'

This self is present in all the states of waking, dream and sleep. It is the light different from one's body
and organs and illumines them though it is itself not illumined by anything else: karya-karana-svavayava-
samghata-vyatriktam, karya-karanavabhasakam, adit-yadi bahya-jyotirvat svayam
anyenanavabhasymanam abhidhiyate jyotih. S.

THE DIFFERENT STATES OF THE SELF

7 'Which is the self?' "The person here who consists of knowledge among the senses, the light within
the heart. He remaining the same, wanders along the two worlds seeming to think, seeming to move
about. He on becoming asleep (getting into dream condition), transcends this world and the forms of
death.
seeming to think = he does not really think but only witnesses the acts of thought.
seeming to move about = Thought and action do not belong to the real nature of the self. The universal
self appears limited on account of the conjunction of the self, with buddhi or understanding, with its
modifications of desire and aversion, pleasure and pain. In the state of liberation the connection with



understanding terminates: yavad ayam atma samsari bhavati, tavad eva asya buddhi-samyogah, na tu
paramarthatah, atmanah samsaritvam buddhi-samyogad iva S. B.

11330 :

who consists of knowledge: S argues that the self is so called because we fail to discriminate its
association with the limiting adjunct. buddhi-vijiianopadhi-samparkavivekad vijianamaya ity ucyate.
svapno bhiitva: svapavastho bhiitva. R
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8. 'Verily, this person, when he is born and obtains a body, becomes connected with evils. When he
departs, on dying he leaves all evils behind.
Evils: sources of good and evil, body and the organs: papmasama-vayibhir dharmadharmmasrayaih
karya-karanath. S.
samsryate = becomes connected, samyujyate.S.
vijahati: leaves behind, parityajati. S.

9 'Verily, there are just two states of this person (the state of being in) this world and the state of being
in the other world. There is an intermediate third state that of being in sleep (dream). By standing in this
intermediate state one sees both those states, of being in this world and of being in the other world. Now
whatever the way is to the state of being in the other world, having obtained that way one sees both the
evils (of this world) and the joys (of the other world). When he goes to sleep he takes along the material
of this all-embracing world, himself tears it apart, himself builds it up; he sleeps (dreams) by his own
brightness, by his own light. In that state the person becomes self-illummated.
sandhyam: intermediate state: literally, the junction, sandhi, of the two.
akrama = the way, that by which one proceeds, support or outfit.
akrmaty anenety akramah asrayah, avastambhah. S. He provides nimself with whatever knowledge, work and
previous experience he may have for the attainment of the next world. para-loka-pratipatti sadhanena vidya-karma
purva-prajiia-laksanena yukto bhavati. S.
prasvapiti = sleeps, dreams, svapnam ambhavati. R.

M. There are no chariots there, nor animals to be yoked to
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them, no roads but he creates (projects from himself) chariots, animals to be yoked to them and
roads. There are no joys there, no pleasures, no delights, but he creates joys, pleasures and delights. There
are no tanks there, no lotus pools, no rivers, but he creates tanks, lotus-pools and rivers. He, indeed, is
the agent (maker or creator).

According to S the agency attributed to the self is only figurative. The light of the self, which is pure
intelligence, illumines the body and organs through the internal organ and they perform their functions
being illumined by it. yac caitanyatmajyotis-antahkarana-dvarenavabhasayati karya-karanani .....tatra
kartrtvam upacaryata armanabh.

According to R, the agent is the Supreme Lord, sakala-prapafica-nataka-sitradharah sarvesvarah
khalu tatra karta.



11 'On this there are the following verses. Having struck down in sleep what belongs to the body, he
himself sleepless looks down, on the sleeping (senses). Having taken to himself light he goes again to his
place, the golden person, the lonely swan (the one spirit).

While one is in the state of dream, the self makes the body to sleep but the self remains awake and
notices the impressions of the deeds that have been left upon the mind. By associating himself with the
consciousness of the sense-organs, the self causes the body to awake the golden person the light that is
pure intelligence, hiranya-maya iva caitanya-jyotis svabhavah. S.

Sleep is the indispensable condition of physical health and mental sanity. In sound sleep there is a
respite from craving and aversions, fears and anxieties. In that state the individual is obscurely at one
with the divine ground of all being.
the lonely swan = he moves alone in the waking and dream states, in this world and the next eko jagrat
svapnehaloka-para-lokadin gacchatity eka-hamsah. S. sah aham so’ham. 'That | am’, hamsa, a swan, the
symbol of the spirit of the universe.
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12. Guarding his low nest with the vital breath, the immortal moves out of the nest. That immortal one
goes wherever he likes, the golden person, the lonely bird.
avaram = low, nikrstam. anekasuci-sarmghatatvad atymta-bibhatsam.S.
kulayam = nest, nidam, sariram. S.
iyate = goes, gacchati. S. The eternal self goes wherever he desires.

Prepared by Veeraswamy Krishnaraj
13, 'In the state of dream going up and down, the god makes many forms for himself, now as it were
enjoying himself in the company of women or laughing or even beholding fearful sights.
svapndnte in the state of dream, svapna-sthdne S. in the middle of a dream, svapna-madhye, anla-sabdo madhya-
vacanah R.

14 'Everyone sees his sport but himself no one ever sees. Therefore they say that one should not wake
him (the sleeping person) suddenly, for it is difficult to cure if he does not get back (rightly to his body).
Others, however, say that (the state of sleep) is just his waking state for whatever objects he sees. When
awake, those two, he sees, when asleep; (not so) for in the dream state the person is self-illuminated'
Janaka said, 'l give you a thousand (cows), Venerable Sir, please instruct me
further, for the sake of my liberation.'
himself no one ever sees = everyone is aware of the experiences but no one sees the experiencer, regret
is expressed that the self so near to us is yet unperceived by us: yac-chakya-darsanam apy atmanar tam na
pasyati, lokari praty anukrosarm darsayati srutih. S. one should not wake the sleeping person suddenly: this has reference
to the popular belief that the self leaves the body in the dream state.
ayatam = sleeping, gadha-suptam. R.

To disprove the theory of self-illumination, it is said that the state of dream is the same as that of waking as
we see in dreams what we see in the waking state. This is wrong because in dreams the senses cease to function,
so only the light inherent in the self is active in the dream state.
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15 ‘After having tasted enjoyment in this state of sleep, after having roamed about and seen good and
evil, he returns again as he came to the place from which he started (the place of sleep) to dream. Whatever



he sees in that state, he is not followed (affected) by it for this person is not attached (to anything).' (Janaka
said) 'Just so, Yajiavalkya , | give you a thousand (cows) Venerable Sir, please instruct me further, for
the sake of my liberation.

samprasada = deep sleep, the state of highest serenity, samyakprasidaty asminn iti samprasadah. S. The true
nature of the self remains unaffected.

Pratinyayam—yathanyayam, yathaQatam, ni ayah, nydayah, ayanam dyah, nigamanam, punah pirva-gamana-
vaiparityena yad agamanam, sa pratinyayah, yathagatam punar agacchatity arthah. S.

16 ‘'After having tasted enjoyment in this state of dream, after having roamed about and seen good and
evil, he returns again as he came to the place from which he started to the state of waking. Whatever he
sees in that state he is not followed (affected) by it for this person is not attached (to anything)." (Janaka
said) 'Just so, Yajiavalkya , | give you a thousand (cows) Venerable Sir, please instruct me further forthe
sake of my liberation.'

Buddhantayaiva = the state of waking, jagarita-sthanaya. S. Diacritics by Veeraswamy Krishnaraj

17 'After having had enjoyment in this state of waking, after having roamed about and seen good and
evil, he returns again as he came to the place from which he started, the state of dream (or that of deep
sleep).
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S. says that svapnanta may also be interpreted as deep sleep susupti. The self is unaffected in all the
three states of waking, dream and sleep. Avastha-trayelpi, asangatvam ananvagatatvar carmanah siddham
cet. A.

18 'Even as a large fish moves along both banks of a river, the hither and the further, so also this person
moves along both these states, the state of dream (or sleep) and the state of waking.

The self is different from the body and the organs. In the waking state it appears, through ignorance, as connected
with attachments and death, in the dream state as connected with desire but free from the forms of death, in the
state of deep sleep it is perfectly serene and unattached. The sense of this passage is that the Self is by nature,
eternal, free, enlightened and pure. S. Even as a large fish moves from one bank of a river to another, so does the
self move between dreaming and waking.***** Important.

THE SELF IN DEEP SLEEP

19 'As a falcon or any other (swift) bird having flown around in the sky becomes weary, folds its wings
and is borne down to its nest, even so this person hastens to that state (of self) where he desires no desires
and sees no dream.
samlayah = nest = nidah. S. The fatigue theory of sleep is suggested here.

20 'In him, verily, are those channels called 4ita, which are as fine as a hair divided a thousandfold and
filled with white, blue, yellow, green and red (fluids). Now when (he feels) as if he were being killed, as
if he were being overpowered, as if he

62 The Principal Upanisads V321



were pursued by an elephant, as if he were falling into a well, he thinks (imagines) through ignorance
whatever fear he has seen (experienced) in the waking state. But when he thinks that he is a god, as it
were, that he is a king, as it were, that | am all this, that is his highest world.

hita See 11119, 1V, 2. 3 The subtle body is said to be in these channels.

The place where the two selves unite is the heart. They have a path in common. The vein susumna leads
upwards from the heart to the top of the skull. See CU VIII 6. 6. When their union takes place, self-
consciousness disappears as well as the distinction between the outer and the inner world. The highest
reality, the all-consciousness, free from fear and grief is reached.

Dream states are traced to impressions of waking experiences. Ignorance avidya is not natural to the
self, if so it cannot be removed even as heat and light cannot be removed from the sun: na atma-
dharmo'vidya na hi svabhavikasyocchittih kadacid apy upapadyate savitur ivausnya-prakasayoh. S.

21 This, verily, is his form which is free from craving, free from evils, free from fear. As a man when
in the embrace of his beloved wife knows nothing without or within, so the person when in the embrace
of the intelligent self knows nothing without or within. That, verily, is his form in which his desire is
fulfilled, in which the self is his desire, in which he is without desire, free from any sorrow.
beyond desires = chandah kamah atigatah chando yasmat ripat tad aticchandam rupam. S
sokantaram = free from any sorrow. soka-varjitam. S.

The analogy of man and wife is given to show that it is not a state of unconsciousness.

We get on earth to the Kingdom of heaven. In sex intercourse when it is rightly conceived, we have an
act of pure delight which is not mere physical satisfaction but a psycho-spiritual communion. The rich
deep fulfilment of love between a man and a woman is a condition of earthly beatitude so simple, so
natural and so real, that it is the happiest of all earthly conditions and many mystics employ this as the
symbol of divine communion. The mystic union of the finite and the divine is compared in this passage
to the self-
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oblivion of earthly lovers where each is the other. It is a fuller identity than the mere sympathetic
understanding of two individuals.

In Vaisnava literature the soul pining for union with God is said to be the bride and the divine love
which sanctifies, purifies and elevates the soul to itself is said to be the bridegroom.

St Bernard speaks of the highest contemplation as spiritual marriage which impels the soul to go forth
to bear spiritual offspring to the Lord Richard of St Victor, St Bernard's contemporary, dwells upon four
phases of spiritual marriage --espousals, marriage, wedlocks, child-bearing. John Ruysbroeck's chief
work is called The Adornment of the Spiritual Marriage. St John of the Cross says 'The end | have in
view is the divine embracing, the union of the soul with the divine substance. In this loving obscure
knowledge God unites Himself with the soul eminently and divinely' Ascent of Carmel 11 24.

God, for some Sufis, is the Eternal Feminine. The Muslim poet Wali of Delhi composed love poems in
which the lover is God and the loved one sought is the human soul invited to unite with God.

22 'There (in that state) a father is not a father, a mother is not a mother, the worlds are not the worlds,
the gods are not the gods, the Vedas are not the Vedas. There a thief is not a thief, the murderer is not a
murderer, a candala is not a candala, a paulkasa is not a paulkasa, a mendicant is not a mendicant, an
ascetic is not an ascetic. He is not followed (affected) by good, he is not followed by evil for then he has
passed beyond all the sorrows of the heart.

The state is beyond empirical distinctions, avidya-kama-karma-vinirmuktah. S.

It exceeds the limitations of caste and stages of life.
bhrimaha = murderer of a noble Brahmana, varistha-brahma-hanta. A.

It also refers to one who kills an embryo, one who produces an abortion.



The Self is untouched either by good or by evil and the sorrows of the heart cease to be sorrows and are
turned into joy.

23 Verily, when there (in the state of deep sleep) he does
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not see, he is, verily, seeing, though he does not see for there is no cessation of the seeing of a seer, because
of the imperishability (of the seer). There is not, however, a second, nothing else separate from him that he
could see.
Even in the state of deep sleep when the eye and the other senses are at rest, the self is the seer, though he does
not see with the eyes. The seer can never lose the character of seeing, even as fire cannot lose the character of
burning so long as it is fire. The self sees, by its own light, like the sun, even when there is no second, no
object but the self that could be seen, the seer is.
svayam-jyotih = self-light viparilopaZ = destruction, vinasah, atma avindasr. S.
R adopting the views of Ramanuja says, jaatur dharmabhiita-jrianasya nityatvat vindaso nasti.

24 'Verily, when there (in the state of deep sleep) he does not smell, he is, verily, smelling, though he
does not smell for there is no cessation of the smelling of a smeller, because of the un-perishability (of the smeller).
There is not, however, a second, nothing else separate from him that he could smell.

25 'Verily, when there (in the state of deep sleep) he does not taste, he is, verily, tasting though he does
not taste, for there is no cessation of the tasting of a taster, because of the imperishability (of the taster). There is
not, however, a second, nothing else separate from him that he could taste.

26 'Verily, when there (in the state of deep sleep) he does not speak, he is, verily, speaking though

he does not speak, for there is no cessation of the speaking of a speaker, because of the imperishability
(of the speaker). There is not, however, a second, nothing else separate from him to which he could
speak.
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27 'Verily, -when there (in the state of deep sleep) he does not hear, he is, verily, hearing, though he
does not hear, for there is no cessation of the hearing of a hearer, because of the imperishability
(of the hearer). There is not, however, a second, nothing else separate from him which he could hear.

28 'Verily, when there (in the state of deep sleep) he does not think, he is, verily, thinking, though

he does not think, for there is no cessation of the thinking of a thinker, because of the imperishability
(of the thinker). There is not, however, a second, nothing else separate from him of which he could
think.

29 'Verily, when there (in the state of deep sleep) he does not touch, he is, verily, touching, though
he does not touch, for there is no cessation of the touching of a toucher, because of the imperishability
(of the toucher). There is not, however, a second, nothing else separate from him which he could
touch.



30 'Verily, when there (in the state of deep sleep) he does not know, he is, verily, knowing though

he does not know for there is no cessation of the knowing of a knower, because of the imperishability
(of the knower). There is not, however, a second, nothing else separate from him which he could
know.

31. 'Verily, when there is, as it were, another there one might see the other, one might smell the
other, one might taste the other, one might speak to the other, one might hear the other, one might
think of the other, one might touch the other, one might know the other.
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He does not see or smell or taste or speak or hear or think or touch or know, for there is nothing separate from him,
there is no second to him, yet he sees, smells, tastes, speaks, hears, thinks, touches, knows for he is one with
seeing, smelling, tasting, speaking, hearing, thinking, touching and knowing.

32 'He becomes (transparent) like water, one, the seer without duality. This is the world of Brahma,
Your Majesty’ Thus did Yajiavalkya instruct (Janaka). ‘This is his highest goal, this is his highest
treasure, this is his highest world, this is his greatest bliss. On a particle of this very bliss other creatures
live'
like water = salila iva salilah. S.
transparent = svacchibhiitah. S.
one = because there is no second, dvitiyasyabhavat. S.
the seer = the vision which is identical with the light of the self is never lost drster avipariluptatvat,
atma-jyoti-svabhavaya. S.

What is Bliss?

33 'If one is healthy in body, wealthy, lord over others, lavishly provided with all human enjoyments,
that

is the highest bliss of men. This human bliss multiplied a hundred times makes one unit of the bliss for
the fathers who have won
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their world. The bliss of these fathers who have won their world multiplied a hundred times makes one
unit of the bliss of the gandharva world. The bliss of the gandharva world multiplied a hundred times makes one
unit of the bliss of the gods by action, those who attain their divine status by (meritonous) action. The
bliss of the gods by action multiplied a hundred times makes one unit of the bliss of the gods by birth as
well as of one who is versed in the Vedas, who is without sin and not overcome by desire. The bliss of
the gods by birth multiplied a hundred times makes one unit of the bliss in the world of Praja-pati, as
well as of one who is versed in the Vedas, who is without sin and not overcome by desire. The bliss in



the world of Praja-pati multiplied a hundred times makes one unit of the bliss in the world of Hiranya-
garbha as well as of one who is versed in the Vedas, who is without sin and not overcome by desire. This
is the highest bliss. This is the world of Brahma, Your Majesty,’ said Yajiiavalkya . (Janaka said) 'l will
give you, Venerable Sir, a thousand (cows) please instruct me further for the sake of my liberation." At
this, Yajiavalkya was afraid that this intelligent king should drive him to (the exposition of) the ends of
his convictions.

See TU. Il. 8. Those who live within the bonds of ignorance experience but a small portion of the infinite
bliss raddha/k healthy, perfect of body, samsiddhah, avikalah, sama-gravayavah. S.

srotriya = one versed in the sruti, the Veda Sarhkara, the commentator of Kalidasa's Sakuntald quotes 'Birth
gives the title of Brahmana, the sacramental rites the title of the twice-born, knowledge the title of vipra and the three
together make a Srotriya ' janmana brahmano jiieyah, sarskarair dvija ucyate, vidyaya yati vipratvam, tribhith
srotriya ucyate':

Vedic leaming, sinlessness and freedom from selfish desire are essential for the enjoyment of the higher forms of
bliss. Cp "The sense-pleasures of the world and the great joys of heaven are not worth one-sixteenth part of the bliss
that comes from the cessation of desire.’
yac ca kama-sukham loke yac ca divyarin mahat sukham
trsna-ksaya-sukhavyaite narhatah sodasim kalam. MB XI1 173 47.
was afratd bhitavan = S. not because he was lacking in ability or knowledge but because he felt that
under the pretext of the boon he had to ask me, he raises new problems every time and wishes to gain all my
knowledge. sarvam madiyarm vijiianam kama-prasna-vyaajeno-paditsatiti.
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34. 'After having had enjoyment in this state of dream (or sleep), after having roamed about and seen
good and evil, he returns again as he came to the place from which he started to the state of waking.
See IV 316

THE SELF AT DEATH

35 ‘Just as a heavily loaded cart moves creaking, even so the self in the body mounted by the self of
intelligence moves creaking, when one is breathing with difficulty (i.e. when one is about to expire).
the self in the body = the subtle body which moves between this and the next world as between the waking and
the dream states, through birth and death consisting respectively m the association with and dissociation from the
body and its organs': yas svapna-buddhantav iva janma-maranabhyam ihaloka-paralokav anusancarati. S.
breathing with difficulty = gasping for breath. The body groans as a heavily laden cart groans under its burden.

36 'When this (body) gets to thinness, whether he gets to thinness through old age or disease, just as a
mango or a fig or a fruit of the peepul tree releases itself from its bond (gets detached from its stalk),
even so this person frees himself from these limbs and returns again as he came to the place from which
he started back to (new) life.

The dying man separates himself from his gross body even as a fruit separates itself from its stalk. He goes back
to his new abode the same way he came and there assumes another body in which to begin a new life.

The subjection of the body to old age and disease is mentioned to induce the spirit of renunciation,
vairagyartham. S.
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37. ‘Just as for a king who is coming, policemen, magistrates, chariot drivers, leaders of the village wait
for him with food, drink and lodgings, saying, "here he comes, here he comes," even so for him who knows
this, all beings wait for him saying, "here comes Brahman, here he approaches.™ "

ugral’ = policemen, jati-visesah, kriira-karmano va.
Pratyenasah = magistrates, taskaradi dandandadau myuktah. S.
leaders of the village = grama-netaro gramanyah. S

38. Just as policemen, magistrates, chariot-drivers, leaders of the village gather round a king who is
departing, even so do all the breaths (or senses) gather round the self at the end, when one is breathing
with difficulty (when he is about to die).

Fourth Brahmana

THE SOUL OF THE UNRELEASED AFTER DEATH

1. When this self gets to weakness, gets to confusedness, as it were, then the breaths gather round him.
He takes to himself those particles of light and descends into the heart. When the person m the eye turns
away, then he becomes non-knowing of forms.

When his body grows weak and he becomes apparently unconscious the dying man gathers his senses
about him, completely withdraws their powers and descends into the heart.

gets to weakness = it is the body that becomes weak. Weakness is figuratively apphed to the self, which
being formless, cannot become weak: 'yad dehasya daurbalyam, tad atmana eva daurbalyam ity upacaryate:
na hy asau svato' miirtatvad abala-bhavam gacchati. S.
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So also the self does not get confused for it is the eternal self-luminous intelligence, nitya-caitanya-jyotis-
svabhavatvat. S.
At the moment of death the person in the eye, i. e. prana, departs. So one ceases to perceive forms. The dying
man becomes single. The principle of intelligence (vijiiana) after having absorbed all the functions of
consciousness proceeds to continue in a new life.

2 'He is becoming one, he does not see, they say, he is becoming one, he does not smell, they say, he
is becoming one, he does not taste, they say, he is becoming one, he does not speak, they say, he is
becoming one, he does not hear, they say, he is becoming one, he does not think, they say, he is becoming
one, he does not touch, they say, he is becoming one, he does not know, they say. The point of his heart
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becomes lighted up and by that light the self departs either through the eye or through the head or through
other apertures of the body. And when he thus departs, life departs after him. And when life thus departs,
all the vital breaths depart after it. He becomes one with intelligence. What has intelligence departs with
him. His knowledge and his work take hold of him as also his past experience.

Every organ becomes united with the subtle body, /ingatman. S. piirva-prajiia: past experience, former
intelligence, the results of his past life, parvanubhata-visaya-prajiia, atita karma-phalanubhava-vasana. S. S refers
to those who are clever in painting though they had no practice in this life and traces their skill to past
experience. These impressions of the past, under the control of knowledge and work, stretch out like a leech from
the body and build another body in accordance with past work. vidya-karma-piirva-vasaa-laksanam etat tritayarm
sakatika sambhara-shaniyam para-loka-patheyam. R.

The individual is born according to the measure of his understanding Aitareya Aranyaka Il 3 2 See
also Prasna IV 11
Kalidasa in his Sakuntala, Act 1V, says that when a being who is
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(in all other respects) happy becomes conscious of an ardent longing, when he sees beautiful objects or hears sweet
sounds, then in all probability, without being aware of it, be remembers with his mind the friendships of former lives,
firmly rooted in his heart
ramyani viksya madhurams ca nisamya sabdan paryutsuki bhavati yat sukhino' pi jantuh
tac cetasa smarati nitnam abodhapiirvam bhavasthirani janandantara sauhydani..

3. Just as a leech (or caterpillar) when it has come to the end of a blade of grass, after having made
another approach (to another blade) draws itself together towards it, so does this self, after having thrown
away this body, and dispelled ignorance, after having another approach (to another body) draw itself
together (for making the transition to another body).

4. 'And as a goldsmith, taking a piece of gold turns it into another, newer and more beautiful shape,
even so does this self, after having thrown away this body and dispelled its ignorance, make unto himself
another, newer and more beautiful shape like that of the fathers or of the gandharvas, or of the gods
or Praja-pati or of Brahma or of other beings.

Goldsmith = pesah suvarnam, tat karotiti pesaskarr. S.
another form = samisthana-visesam, dehantaram. S.
kalyanataram = more beautiful. Beauty of form indicates beauty of soul. We cannot have beauty of form
with an evil nature.
papa-vitaye na rupam = Kalidasa's Kumara-sambhava V 36. Mallinatha cites other passages. Beauty of form
and good qualities go together. yatra akrtih tatra guna bhavanti. Those of good form do not behave in evil
ways, na suripah papa-samacara. Bhavanti. In dasa-KUMARA CARITA it is said' Seyam akytih na vyabhicarati
stlam, such is the form, the character cannot be different.
Beauty is a symbol of the divine. Ananda, the beloved disciple of the Buddha, said to the master: Half of
the holy life, O Lord, is friendship with the beautiful, association with the beautiful,
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communion with the beautiful.' 'It is not so, Ananda, it is not so," said the Master. 'It is not half of the holy
life; it is the whole of the holy life." Samyutta Nikaya V. 2



5. 'That self is, indeed, Brahman, consisting of (or identified with) the understanding, mind, life, sight,
hearing, earth, water, air, ether, light and no light, desire and absence of desire, anger and absence of
anger, righteousness and absence of righteousness and all things. This is what is meant by saying, (it)
consists of this (what is perceived), consists of that (what is inferred). According as one acts, according
as one behaves, so does he become. The doer of good becomes good, the doer of evil becomes evil. One
becomes virtuous by virtuous action, bad by bad action. Others, however, say that a person consists of
desires. As is his desire so is his will; as is his will, so is the deed he does, whatever deed he does, that
he attains.

See Manu 11.4 Cp. Plato 'Such as are the trend of our desires and the nature of our souls, just such each
of us becomes.’ Laws, 904 C
kratuh = will, resolve, adhyavasayah, niscayah. S.
attains = gains the fruit thereof, tadiyam phalam abhisampadyate. S.
tasya phalam ca prapnoti. R.

6. 'On this there is the following verse: "The object to which the mind is attached, the subtle self goes

together with the

V47 Brhad-aranyaka Upanisad 273
deed, being attached to it alone. Exhausting the results of whatever works he did in this world he comes
again from that world, to this world for (fresh) work." This (is for) the man who desires. But the man
who does not desire, he who is without desire, who is freed from desire, whose desire is satisfied, whose
desire is the self, his breaths do not depart. Being Brahman he goes to Brahman.
Desire is the root of empirical existence- samsara-miila.

The subtle body is called mind because mind is the chief factor of the subtle body. manah pradhanatvat
lingasya mono lingam ity ucyate. S.

He who has desires continues subject to rebirth.

The man free from desires realises Brahman even here: sa ca vidvan apta-kamah dma-kamataya ihaiva
brahmabhzah. S. What the blind need is to receive sight. Sight is not change of place or transporting into another
world. One need not wait for the death of the body, na sarira-patottara-kalam. Freedom is the cessation of
ignorance, avidya-nivrtti. He in whom desire is stilled suffers no rebirth.

7 'On this there is the following verse: "When all the desires that dwell in the heart are cast away, then
does the mortal becomes immortal, then he attains Brahman here (in this very body)." Just as the slough
of a snake lies on an anthill, dead, cast off, even so lies this body. But this disembodied, immortal life
is Brahman only, is light indeed, Your Majesty' 'l give you, venerable Sir, a thousand cows," said Janaka
(King) of Videha. Prepared by Veeraswamy Krishnaraj. Bhagavadgitausa.com

See Katha VI.14.

Pratyasta = cast away, pratiksipta.

When we identify ourselves with the body under the influence of desires and past work, we are embodied and
mortal. When we become disembodied we become immortal, as we are no longer commitisdoembodiment kama-
karma-prayukta-sariratma-bhavena pirvam sassriro martyas ca, tad viyogadwyogad athedanim asarirah, ata eva
camartah. S
light indeed = gjriana-laksanandhakara-pratibhata eva. R.
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8. 'On this there are the following verses "The narrow ancient path which stretches far away, has been
touched (found) by me, has been realised by me. By it, the wise, the knowers of Brahman go up to the
heavenly world after the fall of this body, being freed (even while living). Krishnaraj: This is the
monistic view: Jivan Mukti.
anuh narrow, being difficult to comprehend, siksmah durvijiiey-atvat. S.
vitatah = stretching far away, wstirnah vispasta-tarana-hetutvad Va.
V is vitarah, leading across

The teachers are the path-finders The Buddha speaks of the ancient way, the wayfarer bound for home
‘from which there is no coming back again ' Rimi! attributes to Jesus, the Logos, 'For the true believers
| become a bridge across the river. Mathnawi IV 10 70. The Bodhisattva makes of himself a
bridge, attanam samkaman katva, by which we cross. Having first crossed over himself, he serves as a bridge
for others. 1 am the way' John XIV 6.
touched by me = found by me, maya-labdhah. S.
itah asmadc charira-patad. S.

They are freed even while in the body: jivanta eva vimuktas santah. S

Cp Taittiriya Brahmana. He who makes the self (atman) his wayfinder is no longer stained by evil
action.' 1111298

Sometimes the verse is interpreted differently. They go beyond the heavenly world. There is a reading to
this effect:

tena-dhiraa api yanti brahma-vida utkramya svargam loka ito vimuktah

9. ' "On that path they say there is white, blue, yellow, green and red. That path was found by a
Brahmana and by it goes
the knower of Brahman, the doer of right and the shining one "

These colours do not affect the path of realization darsana-margasya ca sukladi-varnasambhavat. These paths
belong to the world of empirical existence, na te moksa-margah, samsara-visaya eva hite. S.
brahmana = by a Brahmana paratma-svarippenaiva brahmanenatyak-ta-sarvaisanena.
S. :
the doer of right = finds it difficult to uphold his view that spiritual
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wisdom and practical activity are incompatible. He cites a number of passages from M.B., which support
his view.
apunya-punyo parameyasi punar-bhava-nirbhayah
Santas sammnyasino yanti tasmai moksatmane namah X1 46.56.
‘Salutation to that embodiment of liberation whom serene monks, fearless about rebirth, attain after the
cessation of the effects of
their good and bad deeds. '
nirasisam, anarambham, nirnamaskaram, astutim
aksinam, ksina-karmanam, tam deva brahmanam viduh Xll. 269 34
"The gods consider him to be a knower of Brahman who has no desires, who undertakes no work, who
does not bow (to others) or praise (any one), who remains, unchanged, whose work is exhausted.' naitadrasam
brahmanasyati vittam yathaikata, samatd, satyata ca silam, sthitim, danda-nidhanam, arjavam, tatas tatas
coparama kriyaityah. XI1 174. 37.
'For a knower of Brahman, there is no wealth comparable to the sense of oneness, the sense of equality,
truthfulness, virtue, steadfastness, non-injury, integrity and withdrawal from all activities.'
That the knowers of Brahman are doers of good is said by way of eulogy. This view of Sarikara is not the
obvious meaning of the text which seems to suggest jiiana-karma-samuccaya.

10 'Into blind darkness enter they who worship ignorance; into greater darkness than that, as it were,
they that delight in knowledge (enter)’
See I$a 9. Sarhkara means by avidya works, and by knowledge the ritual part of theVVedas



11. Those worlds covered with blind darkness are called joyless. To them after death go those people
who have not Knowledge, who are not awakened.

See Katha 1.3 Isa 3.

not awakened = devoid of the knowledge of the self. armavagama-varijitah. S pratyag-atma-vidya-
sunyah. R.

276 The Principal Upanisads V.4 14
12 If a person knows the self as 'l am this,’ then wishing what, and for desire of what should he suffer
in the body?
should suffer = santapyet, sarira-tapam anutapyeta. S.
What craving can be left in him that he should take to himself another body, full of suffering, to satisfy
it?

13 "Whoever has found and has awakened to the self that has entered into this perilous inaccessible place
(the body), he is the maker of the universe, for he is the maker of all. His is the world, indeed he is the
world itself.
anuvittah = found, anulabdhah. S.
pratibuddah = awakened, directly realised, saksatkrtah. S.
samdehye = perilous, subject to many dangers: anekanartha-sarmkato-pacaye. S.
gahane = inaccessible, with hundreds and thousands of obstacles to obtaining enlightenment through
discrimination, aneka-sata-saha-sra-viveka-vijiana-pratipaksa-visame. S.
loka = world. According to S. the Self, the Universal Self.

14. Verily, while we are here we may know this if (we know it) not we would be ignorant, great is the
destruction. Those who know this become immortal while others go only to sorrow.
avedih = ignorant. ajiianam bhavati. R.

The Eternal may be realised even while we live m the ephemeral body. To fail to realise him is to live in
ignorance, to be subject to birth and death. The knowers of Brahman are immortal, others continue in the region
of sorrow.

Cp the words in the Homeric hymn to Demeter written about the beginning of the sixth century B C in
Attica. 'Blessed among men who dwell on earth is he who has seen these things, hut he who is uninitiated
and has no part in the rites has never an equal lot when he has died and passed beneath the dank darkness.'
Lines 480 ff. Plutarch quotes from Sophocles Thence blessed are those mortals who have seen these mysteries
before they come to Hades, for to them alone is granted true life. All that is evil besets the rest.' W K C
Guthne The Greeks and their Gods (1950), p xiii
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15. If one clearly beholds him as the self, as God, as the lord of what has been and what will be, he
does not shnnk away from him.
he does not shrink = he is not afraid, he does not wish to hide himself from the Supreme.

16 That in front of which the year revolves with its days, that the gods worship as the light of lights, as
life immortal.
Auk- life-principle, sarva-prani-pranana hetu-bhitam. R..

17 That in which the five groups of five and space are established, that alone | regard as the self.
Knowing that immortal Brahman | am immortal.



The five groups are the Gandharvas or celestial singers, the fathers, the gods, the demons and
the Raksasas or Titans.
space = the unmanifested principle, avyakrtakhyah. S.

agryam.

L18.They who know the life of life, the eye of the eye, the ear of the ear and the mind of the mind, they
have realised the ancient primordial Brahman.
Kena I.2

The different organs do not function if they are not inspired by the energy of Brahman. 'Divested of
the light of the self which is pure intelligence they are like wood or clods of earth.'svatah kastha losta-
samani hi tani caitanyatma-jyotis Sinyani. S.

nicikyuh = have realized. Niscye jiiatvantah. S.

Only by the mind is it to be perceived. In it there is no diversity. He goes from death to death, who
sees in it, as it were, diversity.
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The mind purified by the knowledge of the Supreme Truth and the instructions of the teacher directly

realizes Brahman paramartha-jiiana-samskrtendacaryopadesa-pirvakam ca. S. Again, 'the mind refined
by the subjugation of the body, the mind and the senses and equipped with the teaching of the scriptures
and the teacher forms the instrument by which the self may be seen: sastrasaryopadesa-jantia-sama-
damadi-samskrtam mana atma-darsane karanam S B G 1l 21

See Katha IV 10-11 from death to death = from birth to birth, samsarat samsaram. R.

20. This indemonstrable and constant being can be realised as one only. The self is taintless, beyond
space, unborn, great and constant
as one only = as homogeneous pure intelligence without any break in it, like space vijiiana-ghanaikarasa-
prakarenakasavan niratarena. S.
Duality is essential for knowledge, as the self is one and there is nothing beside it, it is not an object of
demonstration: anyena hanyat pramiyate, idam tv ekam eva, ato ‘prameyam. S
akruvam = constant, nityam, kitastham avicali. S
virajah = taintless, vigata-rajah. S. ragadi-dosa-rahitah. R.

21. Letawise Brahmana after knowing him alone, practise (the means to) wisdom. Let him not reflect
on many words, for that is mere weariness of speech.
Vijiaya = knowing by means of the study of the scriptures and logical reflection: sravana-
Manandabhyam jiatva. R. prajiiam nididhyasanam.
viglapanam = weariness, visesena glani-karam srama-karam hi. S.
The Real cannot be known by vain and idle arguments.
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22. Verily, he is the great unborn Self who is this (person) consisting of knowledge among the senses.
In the space within the heart lies the controller of all, the lord of all, the ruler of all. He does not become
greater by good works nor smaller by evil works. He is the bridge that serves as the boundary to keep the
different worlds apart. Him the Brahmanas seek to know by the study of the Veda, by sacrifices, by gifts,
by penance, by fasting. On knowing Him in truth, one becomes an ascetic. Desiring Him only as their
worlds, monks wander forth. Verily, because they know this, the ancient (sages) did not wish for
offspring. What shall we do with offspring (they said), we who have attained this Self, this world. They,
having risen, above desire for sons, the desire for wealth, the desire for worlds, led the life of a mendicant.
For the desire for sons is the desire for wealth and the desire for wealth is the desire for worlds; both
these are, indeed desires only. This Self is (that which has been described as) not this, not this. He is
incomprehensible for He is never comprehended. He is indestructible for He cannot be destroyed. He is
unattached for He does not attach himself. He is unfettered, He does not suffer, He is not injured. Him
(who knows this) these two (thoughts) do not overcome, 'for some reason he has done evil or for some
reason he has done good. He overcomes both. What he has done or what he has not done does not burn
(affect) him.

See 111.5.1; 111.9.26; IV.2.4.

Setu = bridge Agni = (Fire) is spoken of as bridge: tvan nas tantur uta setur agne- Taittiriya Brahmana. .
4.2.6 Agni becomes the path of deva-yana.

Ceremonial observances are treated as means for purification. See BG XVIII. 5.

Fasting is restraint, not abstinence, not starvation which will mean death: kamanasanam andasakam, na tu
bhojana-nivrttih

bhojana-nivrttau mriyata eva. S.

The monastic orders which developed in Buddhism and Jainism are forecast here.
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23  This very (doctrine) has been expressed in the hymn. This eternal greatness of the knower
of Brahman is not increased by work nor diminished. One should know the nature of that alone. Having
found that, one is not tainted by evil action. Therefore he who knows it as such, having become calm,
self-controlled, withdrawn, patient and collected sees the Self in his own self sees all in the Self. Evil
does not overcome him, he overcomes all evil. Evil does not burn (affect) him, he burns (consumes) all
evil. Free from evil, free from taint, free from doubt he becomes a knower of Brahma. This is the world
of Brahma, Your Majesty, you have attained it, said Yajnavalkya. Janaka (King) of Videha said,
‘Venerable Sir, | give you the (empire of) Videhas and myself also to serve you.'
pada-vit: he who knows the nature padasya vetta, padyate gamyate jiiayata iti mahimnas-svaripam eva
padam. S.
having become calm: the Bhagavata defines the state of tranquillity as one in which there is not grief
nor happiness, nor worry, nor hatred, nor longing, not even any desire.
na yatra duhkkam na sukham na cinta, nai dvesa-ragau na ca kacid iccha
rasah sa santah kathito munindraih sarvesu bhavesu samah pramanah

24 This is that great unborn Self, who is the eater of food and the giver of wealth. He who knows this
obtains wealth.
the eater of food: sarva-bhiitasthas sarvannanam atta. S. He dwells in all beings and eats all food
which they eat.



the giver of wealth: the giver of the fruits of actions. He enables all beings to obtain the results of their
actions. dhanam sarvaprani- karma-phalam, tasya data, praninam yatha-karma-phalena yojayitety arthah. S.
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25. This is that great wunborn Self who is undecaying, undying, immortal,
fearless, Brahman. Verily, Brahman is fearless. He who knows this becomes the fearless Brahman.
Fifth Brahmana
THE SUPREME SELF AND THE SUPREME VALUE

1. Now then, Yajiiavalkya had two wives, Maitreyi and Katyayani. Of these (two) Maitreyi was a
discourser on Brahma-knowledge, while Katyayani possessed only such knowledge as women have. Now
then, Yajnavalkya when he wished to get ready for another mode of life--

See ll.4

S holds that in this dialogue between Yajnavalkya and Maitreyi, logical argument is advanced in support of
scriptural statements-tarka-pradhanam hi Y ajnavalkyiyam kandam.
discourser on Brahma-knowledge brahma-vadana sila. S.

2 'Maitreyi,' said Yajiiavalkya, 'lo, verily, | am getting away from this state (into the forest). Forsooth,
let me make a settlement for you and that Katyayant,

3. Then said MaitreyT: '‘My Lord, if, indeed, this whole earth filled with wealth were mine, do | become
immortal by it or
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not?' 'No,' replied Yajnavalkya 'As the life of people who have plenty of things will your life be, but
there is no hope of immortality through wealth'

4 Then Maitreyt said 'What shall | do with that by which | do not become immortal? What you know
(of the way to immortality), Venerable Sir, that, indeed explain to me.’

5 Then Yajnavalkya said "You have been truly dear to me (even before), now you have increased your
dearness. Therefore, if you wish, my dear, | will explain it to you. As | am expounding to you, seek to
meditate on it.'

pivaiva purvarm khalu nah, asmabhyar: bhavati, bhavanti sati priyam evavrdhat, vardhitavati, nirdharitavaty
asli. S.

6 sa hovaca r.a vd are patyith kdmdya palth prtyo bhavah, dtmanas tu kdmdya pahh prtyo bhavah;
na va are jdydyax kdmdya jdyd priyd bhavah, dtmanas hi kdmdya jdyd prtyd bhavah; na va are putrdndm
kdmdya putrdh priyd bhavanh, dtmanas tu kdmdya putrdh priyd bhavanh; na vd arc vtllasya kdmdya
vittam pnyam bhavah, dtmanas hi kdmdya vittam pnyam bhavati; na vd are pasftndm kdmdya paiavah



priyd bhavanh, dtmanas hi kdmdya paiavah priyd bhavanti, na vd are brahmanah hdvdya brakma pnyam
bhavah, dtmanas hi kdmdya brahma pnyam bhavah; na vd are ksatrasya kdmdya ksatram pnyam bhavabh,
dtmanas hi Kdmdya ksatram pnyam bhavah, na vd are lokdndm kdmdya lokdh pnydh bhavanh, dtmanas
hi kdn.dya lolak prtyd bhavanh; na vd are devdndm kdmdya devdh priyd lhaiir.lt, dtmanas hi kdmdya
devdh priyd bhavanh, na !.I are veddr.dm kdmdya veddh priyd bhavanh, dtmanas tu kdmdya leddh priyd
bhavanh na vd arc bhiildndm kdmdya bhuldr.t priydt.t bhavmh, dtmanas tu kdmdya bhiltdm priydm
Ihavarti; r.a iJ are sanasya kdmdya san‘am pnyam bhaiati, dt>r'i>'i% tu fohrdya sanam pnyam bhavah
dtmd vd are dra*{v.y ih trohxvyo maniavyo nidtdkydsitavyah, maitreyi, atmani khalv are drste sruti, mate,
vijiiate, idarm sarvAm viditam.

6
Then, he (Yajnavalkya) said- "Verily, not for the sake of the husband is the husband dear but for the
sake of the Self is the husband dear.
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Verily, not for the sake of the wife is the wife dear but for the sake of the Self is the wife dear. Verily,
not for the sake of the sons are the sons dear but for the sake of the Self are the sons dear Verily, not for
the sake of wealth is wealth dear but for the sake of the Self is wealth dear. Verily, not for the sake of the
cattle are the cattle dear but for the sake of the Self are the cattle dear. Verily, not for the sake of the
Brahmana is the Brahmana dear but for the sake of the Self is the Brahmana dear. Verily, not for the sake
of the Ksatriya is the Ksatriya dear but for the sake of the Self is the Ksatriya dear. Verily, not for the
sake of the worlds are the worlds dear but for the sake of the Self are the worlds dear. Verily, not for the
sake of the gods are the gods dear but for the sake of the Self are the gods dear. Verily, not for the sake
of the Vedas are the Vedas dear but for the sake of the Self are the VVedas dear. Verily not for the sake of
the beings are the beings dear but for the sake of the Self are the beings dear. Verily, not for the sake of
all is all dear but for the sake of the Self is all dear. Verily, the Self, Maitreyi, is to be seen, to be heard,
to be reflected on, to be meditated upon; when, verily, the Self is seen, heard, reflected on and known,
then all this is known.
To be heard = from the teacher and the scriptures, acaryagamabhyam.S.
to be reflected on = through argument and reasoning, tarkenopapattya. S.

7 Brahmanahood deserts him who knows Brahmanahood in anything else than the Self. Ksatriyahood
deserts him who knows Ksatriyahood in anything else than the Self. The worlds desert him
who knows the worlds in anything else than the Self. The gods desert him who knows the gods in
anything else than the Self. The Vedas desert him who knows the Vedas in anything else than the Self.
The beings desert him who knows the beings in anything else than the Self. All deserts him who knows
all in anything else than the Self.This Brahmanahood,
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this Ksatriyahood, and these worlds, these gods, these Vedas, all these beings, this all are the Self.

8 Just as when a drum is beaten, one cannot grasp the external sounds but by grasping the drum or the
beater of the drum, the sound is grasped,

9 Just as when a conch is blown one ‘cannot grasp the external sound but by grasping the conch or the
blower of the conch, the sound is grasped,
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10 Just as when a Vira (or lute) is played one cannot grasp the external sounds but by grasping
the Vina or the player of the Vina, the sound is grasped,

11 As from a fire kindled with damp fuel various kmds of smoke issue forth, so, verily, from this great
being has been breathed forth that which is the Rg Veda, the Yajur Veda the Sama Veda, the hymns of the
Atharvans and the Angirasa, legend, ancient lore, sciences, sacred teachings, verses, aphorisms,
explanations, commentaries, sacrifice, oblation, food, drink, this world and the other and all beings. From
it, indeed, have all these been breathed forth.
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12. As the ocean is the one goal (meeting-place) of all waters, as the skin is the one goal of all lands of
touch, as the nose is the one goal of all smells, as the tongue is the one goal of all tastes, as the eye is the
one goal of all forms, as the ear is the one goal of all sounds, as the mind is the one goal of all intentions,
as the heart (intellect) is the one goal of all knowledge, as the hands are the one goal of all kinds of work, as
the generative organ is the one goal of all forms of delight, as the anus is the one goal of all evacuations,
as the feet are the one goal of all movements, as the (organ of) speech is the one goal of all the Vedas

13 'As a mass of salt is without inside, without outside, is altogether a mass of taste, even so, verily, is this
Self without inside, without outside, altogether a mass of intelligence only. Having arisen out of these
elements (the Self) vanishes again in them. When he has departed there is no more (separate or particular)
consciousness. Thus, verily, say I', said Yajiiavalkya . Diacritics by Veeraswamy Krishnaraj

Particular consciousness is due to association with elements; when this association is dissolved through
knowledge, knowledge of oneness is obtained and particular consciousness disappears.

14 Then Maitreyt said 'Here, indeed, Venerable Sir, you have caused me to reach utter bewilderment
Indeed, 1 do not at all understand this (the Self).' He replied, 'l do not say anything bewildering. This Self,
verily, is imperishable and of indestructible nature.

Indestructible nature = it is not subject to destruction either in the form of change or extinction, napi vikriya-laksano,
napy uccheda-laksano vinaso'sya vidyale. S.
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15 'For where there is duality as it were, there one sees the other, one smells the other, one tastes the
other, one speaks to the other, one hears the other, one thinks of the other, one touches the other, one
knows the other. But where everything has become just one's own self, by what and whom should one
see, by what and whom should one smell, by what and whom should one taste, by what and to whom
should one speak, by what and whom should one hear, by what and of whom should one think, by what
and whom should one touch, by what and whom should one know.' By what should one know him by
whom all this is known." That self is (to be described as) not this, not this. He is incomprehensible for he
cannot be comprehended. He is indestructible for He cannot be destroyed. He is unattached for He does
not attach himself. He is unfettered, He does not suffer, He is not injured Indeed, by what would one
know the knower? Thus you have the instruction given to you, O Maitreyi. Such, verily, is life eternal.’
Having said this, Yajiiavalkya went away (into the forest).

mSee 111926; 1V 24,1V. 422

mVijahara: went into the forest, pravarajitavan.S.

mby what would one know the knower: The suggestion is that the knower cannot be known in the usual way. He can
only be experienced.

mS. makes out that all the four chapters had the one end in view, knowledge of Brahman culminating in
renunciation:

mbrahma-vidya sarmnydsa-paryavasand etavan upadesa, etad vedanusasanam, esa parama-nistha, esa purusartha-
kartavyatanta iti. S.

This is the instruction, this is the teaching of the Vedas, this is the ultimate goal, this is the end of man's
effort to achieve his highest good.

Different views are expressed according to the B S, about the relation of the individual and the universal Self.
Asmarathya holds
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that the unity of the two is emphasised to indicate that when the Universal Self is seen all else is seen. I. 4.
20. Audulomi thinks that the identity taught here refers to the state which the individual finally attains when
he is released from all limitations 1. 4 21. Kasakrtsna holds that the identity is taught because the
individual is the form in which the Universal exists. 1.4. 22
Sixth Brahmana THE SUCCESSION OF TEACHERS AND PUPILS

1. Now the line of tradition Pautimasya (received the teaching) from Gaupavana, Gaupavana from
Pautimasya, Pautimasya from Gaupavana, Gaupavana from Kausika, Kausika from Kaundinya,
Kaundinya from Sandilya, Sandilya from Kausika and Gautama, Gautama--

2 From Agnive$ya, Agnivesya from Gargya, Gargya from Gargya, Gargya from Gautama, Gautama
from Saitava, Saitava from Parasaryayana, Parasaryayana from Gargyayana, Gargyayana from
Uddalakayana, Uddalakayana from Jabalayana, Jabalayana from Madhyandinayana, Madhyandinayana
from Saukarayana, Saukarayana from Kasayana, Kasayana from Sayakayana, Sayakayana from
Kausikayani, Kausikayani—
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3 from Ghrtakaus$ika, Ghrtakausika from Parasaryayana, Parasaryayana from Parasarya, Parasarya
from Jatiokarnya, Jatikarnya from Asurayana and Yaska, Asurayana from Trivani, Trivia from
Aupajandham, Aupajandham from Asuri, Asuri from Bharadvaja, Bharadvaja from Atreya, Atreya from
Manti, Manti from Gautama, Gautama from Gautama, Gautama from Vatsya, Vatsya from Sandilya,
Sandilya from KaiSorya Kapya, Kaisorya Kapya from Kumara-hanta, Kumara-hanta from Galava,
Galava from Vidarbhikaundinya, Vidarbhikaundinya from Vatsanapat Babhrava, Vatsanapat Babhrava
from Pathin Saubhara, Pathm Saubhara from Ayasya Angirasa, Ayasya Angirasa from Abhiti Tvastra,
Bahia Tvastra from Visvarapa Tvastra, Visvaripa Tvastra from the two Asvins, the two Asvins from
Dadhyann Atharvana, Dadhyann Atharvana from Atharvan Daiva, Atharvan Daiva from Mrtyu
Pradhvamsana, Pradhvamsana from Ekarsi, Ekarsi from Vipracitti, Vipracitti from Vyasti, Vyasti
from Sana.ru, Sanaru from Sanatana, Sanatana from Sanaga, Sanaga from Paramesthin, Paramesthin
from Brahma, Brahma is the self-existent Salutation to Brahma

the line of tradition: Udyotakara defines sampradaya as uninterrupted succession of pupils and teachers by which
scriptural knowledge is conserved and transmitted. sampradayo nama sisyopadhyaya-sambandhasya avicchedena
sastra-praptih. A living culture preserves the treasures of the past and creates those of the future.
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CHAPTER V
First Brahmana
BRAHMAN THE INEXHAUSTIBLE

1 That is full, this is full. From fullness fullness proceeds. If we take away the fullness of fullness, even
fullness then remains. (The syllable) Aum is Brahman (who) is the ether, the primeval ether, the etherthat
blows. Thus, verily, the son of Kauravyayani used to say. This is the Veda which the knowers
of Brahman know, through it one knows what is to be known.
that is full: the reference is to the Absolute.
this is full: the reference is to the manifested world presided over by the Personal Lord.

While this world in infinite, it has its roots in the Absolute The manifestation of this world does not take away
from the fullness or integrity of the Absolute.
veda: the knowledge by which whatever is to be known is known, vijanaty anena yad veditavyam tasmad
vedas. S.

Second Brahmana THE THREE PRINCIPAL VIRTUES

1. The threefold offspring of Praja-pati, gods, men and demons, lived with their father Praja-pati as
students of sacred knowledge. Having completed their studentship the gods said, 'Please tell (instruct) us,
sir." To them then, he uttered the syllable da (and asked) 'Have you understood?' They (said) We have
understood, you said to us "damyata,” "control yourselves".' He said, "Yes, you have understood.’
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The gods are said to be naturally unruly and so are asked to practise self-control. Addanta yiiyam

svabhavatah ato danta bhavatet. S.
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usuh = usitavantah. R.
aum = yes, samyak. S. anujiiam eva vibhajate. A, satyam. R.

2 Then the men said to him, 'Please tell (instruct) us, sir." To them he uttered the same syllable da (and
asked) 'Have you understood They said, 'We have understood. You said to us "give".' He said, "Yes, you
have understood.’

Men are naturally avaricious and so they should distribute their wealth to the best of their
ability. svdbhavato lubdha yizyam, ato yathasaktya samvibhajata. S.

3 Then the demons said to him, 'Please tell (instruct) us, sir.' To them he uttered the same syllable da and
asked, 'Have you understood?' They said, 'We have understood, you said to us, “"dayadhvam,” "be
compassionate " He said, "Yes, you have understood' This very thing the heavenly voice of thunder
repeats da, da, da, that is, control yourselves, give, be compassionate One should practise this same triad,
self-control, giving and compassion

The demons are cruel, given to inflicting injury on others, they should have compassion and be kind to
all- hriirdyuyam himsadt-parah, ato dayadhvam prantsu dayam kuruleli &

It is suggested that there are no gods or demons other than men If they are lacking in self-control while endowed
with other good qualities, they are gods, if they are particularly greedy they are men; if they are cruel and given
to inflicting injury on others, they are demons, Men themselves are distinguished into these three classes according to
their lack of self-control and the possession of other defects or according to the tendencies of the three gunas.
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Cp Yajiiavalkya Smrti. 1 4 122
ahimsa satyam asteyam saucam indriya-nigrahah
danam damo daya santih sarvesam
Gautama the Buddha is described as the embodiment of compassion, karuna, and non-injury, ahimsa.
Matrceta in his Sata-pancasatka says:
kam nu prathamato vande tvam maha-karunam uta
yayaivam api dosajnas tvam samsare dhrtas ciram.
Which shall 1 first extol, you or the great compassion by which you are held so long in sarhsara, though
knowing its faults so well? 59.
viruddhesu api vatsalyam pravrttih patitesvapi
raudresv apt krpalutvam ka nameyam tavaryata.
You have affection even for the hostile, benevolence even to the fallen, tenderness even to the cruel,
wonderful is your greatness 105.
akrostaro jitah ksantya drugdhah svastyayanena ca,
satyena capavaktaras traya maitrya jighamsavah.
You overcame the revilers by forbearance, the malicious by blessing, the slanderers by truth, the
wicked by kindness. 122.

The three injunctions require us to go about doing good even though we find ourselves in a world of
evil. Self-control is necessary for we must not be elated by success or deterred by failure. Daya or
compassion is more than sympathy or intellectual and emotional feeling. It is love in action, fellowship
in suffering. It is feeling as one's own the circumstances and aspirations to self-perfection which we find
in others. The practice of these virtues will preserve, promote and enhance the values of life.

Third Brahmana BRAHMAN AS THE HEART



1 This is Praja-pati (the same as) this heart. It is Brahman. It is all. It has three syllables, hr, da, yam.
Hr is one syllable' His own people and others bring (presents) to him who knows' this. Da is one syllable.
His own people and others give to
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him who knows this Yam is one syllable. He who knows this goes to the heavenly world.
hrdayam = heart, that is the seat of intelligence, 4rdayastha budihir ucyate. S.
Fourth Brahmana
BRAHMAN AS THE TRUE OR THE REAL

1 This, verily, is that. This indeed was that, the true. He who knows that wonderful being, the first born
as the Brahman, conquers these worlds, and conquered likewise may that (enemy) be and become non-
existent he (for him) who knows that wonderful being, the first born as the true Brahman.
satya = the true, the real, sat and tyat, the formed and the formless elements
jitah = conquered, vasikrtah. S and R
asau = of the enemy, satrur upasakasya. R

Fifth Brahmana THE REAL EXPLAINED

I. In the beginning this universe was just water. That water produced the true (or the
real), Brahman is the true Brahman (produced) Praja-pati and Praja-pati (produced) the gods. Those
gods meditated on the real That consists of three syllables, sa, it, yam' sa is one syllable, ti is one
syllable, and
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yam is one syllable. The first and the last syllables are the truth; in the middle is untruth. This untruth is
enclosed on both sides by truth, it partakes of the nature of truth itself. Him who knows this, untruth does
not injure.

Water is the seed of the universe and in the beginning it is in an undifferentiated form: apo bija-bhiita jagato
vyakytatmana Vas-thitah. S.

In commenting on Thales' choice of water as the first principle, Aristotle suggests that 'he got the notion perhaps
from seeing that the nutriment of all things is moist, and that heat itself is generated by the moist and kept alive by
it. and that the seed of all creatures has a moist nature, and water is the origin of the nature of moist things.' See W
K C. Guthrie The Greeks and their Gods (1950), P 134.

There is a play on the letter, sa and ya have nothing in common
with mrtyu and anrta. whereas t occurs in the syllable ti. Untruth leads to death.



That water produced the true (or the real), Brahman is

the true Brahman (produced) Praja-pati and Praja-pati
(produced) the gods. Those gods meditated on the real.
That consists of three syllables, Sa, 11, Yam. Sa is one
syllable, 71 is one syllable, and Yam is one syllable. The
first and the last syllables are the truth; in the middle is
untruth. This untruth is enclosed on both sides by truth,
it partakes of the nature of truth itself. Him who knows
this, untruth does not injure. -BA Upanisad V.5.1

Prepared by Veeraswamy Krishnaraj. bhagavadgitausa.co

2. Now what is the true that is the yonder sun. The person who is there in that orb and the person who is
here in the right eye, these two rest on each other. Through his rays that one rests in this one; through the
vital breaths this one on that. When one is about to depart, he sees that orb as clear. Those rays no more
come to him.

Suddham = clear, rasmi-pratighata-rahitam. R.

3 Of the person in that orb, the syllable bhih is the head; for the head is one and this syllable is
one. Bhuvah is the arms. There are two arms and these are two syllables. Sva# is the feet There are two
feet and these are two syllables. His secret name is day. He who knows this destroys evil and leaves it
behind.
pratistha : feet, pada R.
upanisat: Secret name, rahasya-nama. R.
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4 Of this person who is in the right eye, the syllable bhuh is the head. The head is one and the syllable
is one. BhuvaZ is the arms. There are two arms and these are two syllables. Sva/ is the feet. There are
two feet and these are two syllables His secret name is 'l." He who knows this destroys evil and leaves it
behind

In some cosmogonic hymns Satyam or Skambha is represented as turned upside down, his head being bhiih, his
arms Bhuva/ and his feet Svak

Sixth Brahmana THE PERSON

1. This person who consists of mind is of the nature of light, is within the heart like a gram of rice or
of barley. He is the ruler of all, the lord of all and governs all this whatever there is.

of the nature of light: bha eva satyam, sad.-bhavah, svaripam yasya so'vatn bhah satyah, bhasvarah. S.

By meditating on Brahman in the form of mind, we attain identity with Him as such, for one becomes what one
meditates on tasiz yatha yathopasate tad eva bhavati. Satapatha Brahmana X V 2 20

Seventh Brahmana

BRAHMAN AS LIGHTNING

1. Lightning is Brahman, they say It is called lightning
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because it scatters (darkness). He who knows it as such that lightning is Brahman, scatters evils (that are
ranged against him), for lightning is, indeed, Brahman.
scatters = destroys, avakhandayati, vinasayati. Lightning cuts through the darkness of clouds as the knowledge of
Brahman cuts through the darkness of ignorance and evil.
Eighth Brahmana
SPEECH SYMBOLISED AS A COW

1 One should meditate on speech as a milch cow. She has four udders which are the sounds, svaha,
vasat, hanta and svadha. The gods live on two of her udders, the sounds svaha and vasat, men on the
sound hanta, and the fathers on the sound svadha. The vital breath is her bull, and mind the calf.

Ninth Brahmana
THE UNIVERSAL FIRE

! This fire which is here within a person is the Vaisvanara (the universal fire) by means of which the
food that is eaten is cooked (digested). It is the sound thereof that one hears by covering the ears thus.
When one is about to depart (from this life) one does not hear this sound.
thus = by closing with the fingers, arigulibhyam apidhanam krtva. S.
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Tenth Brahmana THE COURSE AFTER DEATH
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1. Verily, when a person departs from this world, he goes to the air. It opens out there for him like the
hole of a chariot wheel. Through that he goes upwards. He goes to the sun. It opens out there for him like
the hole of a lambara. Through that he goes upwards. He reaches the moon. It opens out there for him
like the hole of a drum Through that he goes upwards .He goes to the world free from grief, free from
snow. There he dwells eternal years.
lambara = a kind of musical instrument, vaditra-visesa. S.
asokam = free from grief, free from mental troubles. manasa duhkhena vivarjitam. S.
ahimam = free from snow, free from physical sufferings, sarira-duh-kha-varjitam. S.
eternal years = He lives there during the lifetime of Hiranya-garbha: anantan samvatsaran. R.

Eleventh Brahmana THE SUPREME AUSTERITIES

I. Verily, this is the supreme austerity which a man laid up with illness suffers. He who knows this
wins the supreme world. Verily, this is the supreme austerity when they carry a dead person into the
forest. He who knows this wins the supreme world. Verily, this is the supreme austerity when they lay a
dead person on the fire. He who knows this wins the supreme world.
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laid up with illness yathitah, jvaradi-parigrhitds san. S.
Suffering is to be endured. We do not condemn it. anindato Visidatah sa esa- ca tena vijiiana-tapasa dagdha-kilbisah. S.

Retirement to the forest from the village is also an austerity, gramad aranya-gamanam paramam tapa iti hi
prasiddham. S.

Twelfth Brahmana

1. 'Brahman is food' say some. This is not so, for, verily, food becomes putrid without life. 'Life
is Brahman' say some. This is not so, for life dries up without food. But these two deities when they
become united attain their highest state. So Pratrda said to his father: "What good, indeed, can I do to one
who knows this, or what evil, indeed, can | do to him?' The father sand to him with (a gesture of) his
hand, 'Oh, no, Pratrda, who attains the highest state (merely) by entering rato unity with these two?' Then
he said to him this. "This is vi. Food is vi, for all these beings rest in food This is ram. The vital breath is
ram, for all these beings delight in life. Verily, indeed, all beings enter into him, all beings delight in him
who knows this.'

The mutual dependence of life and matter, prana and anna, is brought out.

Thirteenth Brahmana MEDITATION ON LIFE-BREATH

298 The Principal Upanisads V134
1 The uktha. The life breath, verily, is the uktha for it is the life breath that raises up all this. From
him there rises up a son who knows the uktta. He who knows this wins union with and abode in the same
world as the uktha.
uktha a hymn of praise, sastram. S. One should meditate on the life-breath as the uktha
For uktha as the principal part of the maha-vrata sacrifice, see Aitareya Aranyaka 11 12 and K U 111 3
No man without life ever rises: na hy apranah kascid uttisthati. S.



2 The Yajus. The life-breath, verily, is the yajus for in life-breath are all beings here united. United,
indeed, are all beings for (securing) his eminence. He who knows this wins union with and abode in the
same world as the Yajus.

One should meditate on the life-breath as the yajus It is the name of one of the Vedas, but here is used for
the principle of union. No one without life has the strength to unite with another: na hy asati prane kenacit
kasyacid yoga-samarthyam. S.

3 The Saman The life-breath, verily, is the saman for in life do all these beings meet. All beings here
meet for securing his eminence. He who knows this wins union with and abode in the same world as
the Saman.

Kalpante: samarthyante. S.

4 The Ksatra. The life-breath, verily, is the rule, for verily, life-breath is rule. The life-breath protects
one from being hurt. He attains a rule that needs no protection. He who knows this wins union with and
abode in the same world as the Ksatra
ksanitoh: Life protects the body from wounds. It has the property of self-repair Sastradi-himsitat punar
mamsenapirayati yasmat. S.
ksatram atram: V' ksatramatram, obtains identity with the ksatra or becomes the life-breath, prano
bhavati. S.

V 14.3 Brhad-aranyaka Upanisad 299
Fourteenth Brahmana THE SACRED GAYATR/ PRAYER

1. The earth, the sky and heaven (make) eight syllables. Of eight syllables, verily, is one foot (line) of
the Gayatri. This (one foot) of it is that. He who knows the foot of the Gayatri to be such wins as far as
the three worlds extend.

The Gayatri (or Savitri) is a sacred verse of the R.V. It reads: tat savitur varenyam, bhargo devasya dhimahi, dhiyo
Yo nah praco-dayat "\We meditate on the adorable glory of the radiant sun; may he inspire our intelligence,' I11
57.10. There is a metre called Gayatri which has three feet of eight syllables each. The Gayarri verse is in this
metre.

2 Rcah (verses) Yajumsi (sacrificial formulas) Samani (chants) (make) eight syllables. Of eight
syllables, verily, is one foot of the Gayatri. This (one foot of it) is that (series). He who knows the foot
of the Gayatri to be such wins as far as this threefold knowledge extends.

The three Vedas constitute the second foot of the Gayatri

3. Prana (in-breath), apana (out-breath), vyana (diffused breath) (make) eight syllables. Of eight
syllables, verily, is one foot of the Gayatri. This (one foot of it) is that series. He who knows the foot of
the Gayatrito be such wins as far as his breathing extends. Of this (the Gayatri) this, indeed, is the fourth,
the visible foot, above the dark skies (the sun) who glows yonder. This fourth is the same as the turiya. It
is called the visible foot because it has come into sight as it were.
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He is called above the dark skies, because he glows yonder far higher and higher than everything dark.
He who knows that foot of it to be such, he glows with prosperity and fame.
darsatam = visible dadrsa wa, drsyata iva.

4 That Gayatri rests on that fourth, the visible foot, above the dark skies. That again rests on truth.
Verily, truth is sight; for, verily, truth is sight. Therefore, if now, the two persons come disputing, one
saying, 'l saw," and the other 'l heard,' we should trust the one who says, | saw.' Verily, that truth rests on
strength. Life-breath, verily, is strength. Truth rests on life-breath. Therefore they say that strength is
more powerful than truth. Thus is that Gayatri based with regard to the self The Gayatri protects
the gayas, the gayas are the life-breaths and it protects the life-breaths Now because it protects the life-
breath, therefore it is called the Gayatri. That Savitr1 verse which (the teacher) teaches, it is just this. And
whomsoever he teaches, it protects his life-breaths.

The three-footed Gayatri consisting of the gross and the subtle worlds, rests with its three feet on the
sun: yatha murtamirtatmakam jagat tri pada Gayatrt aditye pratisthita.
ogiyah ojiyah, more powerful, ojastaram.
gayah = life-breaths. pranah or the organs such as that of speech which produce sound gdycmitili gaydh vag
wpalaksttdi caksur-ddayah A gaya-trdndt Gayatri

5 Some teach (to the pupil) this Savitri verse as an anustubh.
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metre (saying) that speech is anustubh and that we impart (teach) that speech to him. One should not do
like that. One should teach the Savitri which is the Gayatri. Verily, if one who knows thus receive very
much (as gifts) that is not at all equal to a single foot of the Gayatri.
There is no such thing as too much for him for he is identified with the universe na In tasya sarvatmano
bahu-namasti kim cit. S.

6. If one receives these three worlds full (of wealth) he would accept the first foot of it (the Gayatri). If
he receives as much as in this threefold knowledge (of the Vedas) he would receive the second foot of it.
If he receives as much as there is breathing here, he would receive the third foot of it. But that fourth, the
visible foot, above the dark skies, who glows yonder is not attainable by anyone whatsoever. How could
anyone receive such (a gift)?

The purport is that the Gayatri should be meditated upon in its entire form. tasmad gayatry evam-
prakaropasyety arthah. S.

7 The salutation of it: O Gayatri, you are one-footed, two-footed, three-footed, four-footed. You are
footless for you do not go about. Salutation to you, the fourth, the visible foot, above the dark skies. May
he not attain this (may the enemy never attain his object). (Should the knower of the Gayatri) "bear hatred
towards anyone (he should) either (use this verse)



‘may his wish not prosper.' Indeed that wish is not prospered for him in regard to
whom one salutes thus or ‘may | attain

that (cherished wish) of his.’
upasthana = salutation, upetya sthanam, namas-karanam. S, going near
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and staying or saluting. The act of approaching the gods with a request. The request may be imprecatory
against another or auspicious for oneself. dvi-vidham upasthanam, abhicarikam, abhyu-dayikam ca. A.
Footless = in his own unconditioned form, azah param-parena niru-padhikena svenatmana'padasi. S.

8 On this point, verily, Janaka (King) of Videha said to Budila Asvatarasvi: 'Ho, how is it that you who
spoke of yourself as the knower of Gayatri, have come to be an elephant and are carrying?' '‘Because,
Your Majesty, | did not know its mouth,’ said he. Fire is, indeed, its mouth. Verily, indeed, even if they
lay a large quantity of fuel on the fire it burns it all. Even so, (though) one who knows this commits very
much evil, burns it all and becomes clean and pure, ageless and immortal.

'‘Why then being a fool like an elephant dost thou carry (the burden of sin of accepting gifts)?' Madhva.

Fifteenth Brahmana
PRAYER TO ADITYABY A DYING PERSON

1 The face of truth is covered with a golden disc. Unveil it, O Pisan, so that | who love the truth may
see it

See Maitri V1 35

Apihitam = hidden, for no one whose mind is not concentrated can see it, a-samahita-cetasam
adrsyatvat S. 'Verily, thou art a god that hidest thyself'. Isaiah XLV. 15.
Mukham = face, essential nature, mukha-sadrsarm mana ity arthah. Kiranarayana.
Piisan = the sun, the god of light, who is the protector of the world.
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jagatah posanat piissa ravih. S. asrita-posana-svabhava, whose nature is the protection of those who seek refuge in
him. Vedanta Desika.
apavrpu = remove the-cause of obstruction to the vision, darsana-pratibandha-karanam apanayet. S. Reality,
Heraclitus observed, likes to hide. Fragment 123. Being remains essentially concealed and hidden. It is the
primary mystery. We are said to behold the truth when the real stands naked before us. When we break down
the surface of appearances, reality is uncovered.
satya-dharmaya = to me who have been worshipping truth or who have been practising virtue as enjoined S. to me
whose principle is truth. The connection of truth with liberation is traditional in Indian thought.

The many, if it is divorced from the one, becomes the obscuring veil of the one. We must get rid of the
opposition of the one and the many, look upon the one as the manifold one which is itself the expression of the
Absolute One.

2 O Pusan, the sole seer, O Controller, O Sun, offspring of Praja-pati, spread forth your rays and
gather up your radiant light that I may behold you of loveliest form. Whosoever is that person (yonder),
that also am 1. *
ekarsih = One who travels alone, eka eva rsati gacchati ity ekarsih. S.

The sun moves alone, siirya ekaki carati Taittiriya Samkita V11.4.18.1
yama the controller, sarvasya sarmyamanad yamah. S.
ripam kalyanatamam = of loveliest form. St John of the Cross.



The soul prays to see the Face of God, which is the essential communication of His Divinity to the soul, without
any intervening medium, by a certain knowledge thereof in divinity. Dom Cuthbert Butler- Western
Mysticism(1922), p. 72.

So' ham asmi- refers to a form of worship in which the worshipper contemplates the immanent God as
one with himself He who dwells in the Sun is one with the light in one's deepest nature. In these verses,
the seeker wishes to have God-realization, a direct perception of the Reality. 'Like as a hart desireth the water-
brooks, so longest my soul after thee, O God ' Psalm XLI.

3. May this life enter into the immortal breath; then may this body end in ashes. O Intelligence,
remember, remember
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what has been done. Remember, O Intelligence, what has been done. Remember.
amrtam amlam = immortal breath
Now that | am dying, may my life (vayu) abandoning its bodily adjunct enter the immortal breath B U
1112 13 RV X 16 3 Satapatha. Brahmana X 3 3 8. Aitareya Brahmana |1 6. According to his physician
Eustochius, the last words of Plotinus which he heard were 'l was waiting for you, before the divine
principle m me departs to unite itself with the divine in the universe.'

krato O Intelligence--- the Intelligence has purposes and plans.
Samkalpatmaka: Cp ' Now verily, a person consists of purpose.’
kratu-maya CU 111 14 1. At the hour of death, we have to remember our past and also meditate on the
Supreme.
krtam: what has been done, may mean the perfected 'Remember perfection.'
Kratu: is also sacrifice. The Supreme is the lord of sacrifice.

By meditating on the Supreme who is the lord of sacrifice, by surrendering to Him, we pray for the revelation of
His Supreme presence: kraturipinari bhagavantarm jiana-yajfia-gocaram abhimukhi kurvann tad-anugraham
yacate: Vedanta Desika.

4. O Agni (Fire), lead us, along the auspicious path to prosperity, O God, who knowest all our deeds.
Take away from us deceitful sin. We shall offer many prayers unto thee.

See RV 1189 1.
who knowest all our deeds: It is an expression of humility born of the sense that we are always in God's
presence, that all our thoughts and actions are open to His sight. He is at all times present with us.
take away from us deceitful sin = It is an imploring or supplication concerning sins. God is a searcher not
of words but of hearts.
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CHAPTER VI

First Brahmana
SIX BODILY FUNCTIONS AND THE IMPORTANCE OF LIFE-BREATH

1. Verily, he who knows the oldest and the greatest becomes the oldest and the greatest of his own
people. Life-breath is,indeed, the oldest and the greatest. He who knows this becomes the oldest and the
greatest of his own people as well as of those of whom he wishes so to become.

See CU V. 1, KU Il 3, Prasnall. 3.

Oldest and greatest are the attributes of priority in age and excellence The oldest is not necessarily the

greatest. The vital force is, however, the first in time as well as in importance.



2. Verily, he who knows the most excellent becomes the most excellent of his own people. Speech is,
indeed, the most excellent. He who knows this becomes the most excellent of his own people as well as
of those of whom he wishes so to become.
vasistha = literally, that which helps." one to dwell or covers one splendidly. S. atisayena vasumattvam
vasistkatvam. R.

3

3. Verily, he who knows the firm basis has a firm basis on even ground, has a firm basis on uneven
ground. The eye, indeed, is the firm basis for with the eye one has a firm basis on even and on uneven
ground. He who knows this has a firm basison even ground, has a firm basis on uneven ground.
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4 Verily, he who knows prosperity, for him, indeed is attained whatever desire he desires. The ear,
indeed, is prosperity for in the ear are all these Vedas attained. For him who knows this, whatever desire
he desires is attained.

Only he who has the organ of hearing can study the Vedas. (Vedas are taught by sound, so the need for the organ
of hearing.--Krishnaraj)

5 yo ha vd dyatanam veda, dyatanam svanam bhavah, dyatanam jananam mano vd dyatanam,
dyatanam svanam bhavah, dyatanam jananam, ya cvam veda

5. Verily, he who knows the abode becomes the abode of his own people as well as of (other) people.
The mind, indeed, is the abode. He who knows this becomes the abode of his own people as well as of
(other) people.

6. Verily, he who knows procreation procreates himself with offspring and cattle Semen, verily, is
procreation. He who knows this, procreates himself with progeny and cattle.
By semen is meant the organ of generation, retasa prajananen-driyam upalaksyate. S.

7. These vital breaths, disputing among themselves about their self-superiority went to Brahma and
said, 'Which of us is the most excellent." He then said, that one of you is the most excellent after whose
departure this body is thought to be worse off.

Vasistha V, srestha

8 (The organ of) speech departed and having remained absent for a year came back and said, 'How
have you been able to live without me?' They said, 'As the dumb, not speaking with speech but breathing
with the breath, seeing with the eye, hearing with the ear, knowing with the mind, procreating with the
semen. Thus have we lived.' Then speech entered in
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9 The eye departed and having remained absent for a year came back and said, 'How have you been
able to live without me?' They said 'As the blind not seeing with the eye, but breathmg with the breath,
speaking with the speech, hearing with the ear, knowing with the mind, procreating with the semen.
Thus have we lived.' Then the eye entered in. Diacritics by Veeraswamy Krishnaraj



10 The ear departed and having remained absent for a year came back and said, 'How have you been
able to live without me" They said, 'As the deaf not hearing with the ear, but breathing with the breath,
speaking with the speech, seeing with the eye, knowing with the mind, procreating with semen. Thus
have we lived' Then the ear entered in.

11. The mind departed and having remained absent for a year came back and said 'How have you been
able to live without me?' They said, 'As the stupid not knowing with the mind but breathing with the
breath, speaking with the speech, seeing with the eye, hearing with the ear, procreating with the semen
Thus have we lived. Then the mind entered in.

12. The semen (the organ of generation) departed and having remained absent for a year came back and
said- 'How
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have you been able to live without me?' They said, 'As the impotent not procreating with semen, but
breathing with the breath, speaking with the speech, seeing with the eye, hearing with the ear, knowing
with the mind. Thus have we lived.' Then the semen entered in.

13 Then as the life breath was about to depart, even as a large fine horse of the Sindhu land might pull
up the pegs to which his feet are tied, even so did it pull up those vital breaths together. They said.
'Venerable Sir, do not go out, verily, we shall not be able to live without you." 'If I am such make me an
offering' 'So be it.’
samdhavah sindhu-desa-firabhavah. R.
to which his feet are tied: pada-bandhana-sarnkhiin R

14 Speech said, 'Verily, that in which | am most excellent in that are you the most excellent' "Verily
that in which | am a firm basis in that are you a firm basis said the eye." Verily, that in which | am
prosperity, in that are you prospenty, said the ear. "Verily, that in which | am an abode, in that are you an
abode said the mind.' Verily, that in which | am procreation, in that are you procreation said the semen
'If such I am, what is my food, what my dwelling?' "Whatever there is here, even unto dogs, worms,
insects and birds, that is your food, water is your dwelling. He who knows that as the food of breath, by
him nothing is eaten that is not food, nothing is received that is not food' Therefore wise men who are
versed
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in the Vedas when they are about to eat, take a sip (of water); after they have eaten they take a sip. So
indeed, they think they make that breath not naked (they remove its nakedness).

my excellence is yours: mama vasisthaivar tvad-adhinam

even unto dogs: whatever is food for the dogs, etc, is food for you.



yat kim pranibhir adyamanam annam, tat sarvam tavannam. S.
Second Brahmana
LIFE AFTER DEATH

1 Verily, Svetaketu Aruneya went up to an assembly of the Paficalas He went up to Pravahana Jaivali
who was having his servants wait on him. Seeing him, he addressed him, "Young man' He answered, 'Sir.'
Then (the King said) 'Have you been taught by your father?' "Yes,' he said.
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2. Do you know people here on departing (from this life) separate in different directions?' 'No," said he
'Do you know how they come back again into this world?' ‘No." said he 'Do you know vonder world is not
filled up with the many who again and again go there?' 'No,' said he. 'Do you know in which oblation
that is offered the water becomes the voice
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of a person, rises up and speaks?' 'No,' said he 'Do you know the means of access to the path leading to
the gods or of the one leading to the fathers? i.e by doing what the people go to the path of the gods or
the path of the fathers? For we have heard even the saying of the seer. | have heard of two paths for men,
the one that leads to fathers and the one that leads to the gods. By these two all that lives moves on,
whatever there is between father (heaven) and mother (earth).' 'Not a single one of them do | know,’ said
he.
srti: gati.
Visvam: all, samastam. S.

This (earth) is the mother and that (heaven) is the father iyam vai mata asau pita" Satapatha
Brahmana X 2.9.7, Taittiriya Brahmana 111 8 9 1. Heaven and earth are the two halves of the shell of the
universe, dyava-prithivyav anda-kapale. S.

3 Then he (the King) gave him an invitation to stay. Disregarding the invitation to stay the young man
ran off. He went to his father. To him he said, "Verily, you have, before, spoken of me as well instructed.’
'What then, wise one?' (said the father) 'Five questions, that fellow of the princely class asked me. Not a
single one of them do | know." "What are these (questions)?' 'These,' and he repeated the topics.

4 He (the father) said '‘My child, you should know me as such, that whatsoever | myself know, all that
I have told you. But come, let us go there and live as students of sacred knowledge ' "You may go, sir,'
said the son. Then Gautama went forth to where (the place) Pravahana Jaivali was. (The King) brought
him a seat and had water brought for him. He gave him a respectful welcome. Then he said to him. 'A
boon we offer to the revered Gautama.'
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5 Then he said "You have promised me this boon. Please tell me the speech you uttered in the presence
of the young man.’

6 He (the King) said, 'Verily, Gautama, that is among divine boons. Please state some human boon.'

7 Then he said 'It is well known that | have abundance of gold, of cows and horses, maid servants,
retinue and apparel. Be not ungenerous towards me, sir, in regard to that which is the abundant, the
infinite, the unlimited.' "'Then, verily, O Gautama, you should seek it in the usual form." 'l come to you,
sir, as a pupil." With this declaration, verily, indeed, the ancients approached as pupils. So with the
announcement of coming as a pupil he remained.
pravaranam = retinue, pravaranam. S
rrthcena: in the usual prescribed form, nyayena sastra-vihitena. S.

Twrtha is a place of pilgrimage generally on the bank of a sacred streamer near a holy spring. It is derived from the
root, 'to cross over. Those who cross over the stream wash their sins and become purified.

According to the tradition, seekers belonging to higher castes have become pupils to teachers of a lower caste, by
living with them u is not necessary for them to touch the feet of the teacher or serve mem A simple declaration
will do.

8. The (the King) said- 'Please do not be offended with us evev as your Paternal grandfathers did not (with
ours). This knowledge has never hitherto dwelt with any Brahmana whatsoever. But I shall teach it to you, for
who can refuse you when you speak like this.'
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9 "Yonder world, Gautama, is (sacrificial) fire. The sun itself is its fuel, the rays its smoke, the day the
flame, the quarters the coals, the intermediate quarters the sparks. In this fire the gods offer faith. Out of
that offering King Soma arises.
yonder world: heaven dyu-loka
the fuel: because of kindling, samindhanat. S Heaven is illumined by the sun.
king: of the manes and Brahmanas: pitynam brahmananam ca. S.

10 Parjanya (the god of ram), Gautama, is fire. The year itself is its fuel, the clouds its smoke, the
lightning the flame, the thunder-bolt the coals, the thundering the sparks. In this fire the gods offer the
king Soma. Out of that offering ram arises.
parjanya rain god.vrsti-pravartako devas. R.
the clouds its smoke: A quotes Kalidasa's Meghadiita.
asti khalv abhranam dhiima-prabhavatve gatha,
dhiima -jyotis-salila-marutar Sannipatah kva meghah.

11 'This world, verily, Gautama, is fire The earth itself is its fuel, fire the smoke, night the flame, the
moon the coals, the stars the sparks. In this fire the gods offer rain. Out of that offering food arises.



this world: the abode where all creatures are born, experience the results of their past work, which consists of action,
its factors and its results. prani-janmopabogasrayah kriya-Karaka-phala-visistah. S.
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12 'The person (man) verily, Gautama, is fire. The open mouth itself is its fuel, vital breath the smokes,
speech the flame, the eye the coals, the ear the sparks. In this fire the gods offer food. Out of that offering
semen arises.
open mouth = vivrrar mukham. S.

13 'The woman, verily, Gautama, is fire. The sexual organ itself is its fuel; the hairs the smoke, the
vulva the flame, when one inserts, the coals; the pleasurable feelings the sparks; In this fire the gods offer
semen. Out of this offering a person arises He lives as long as he lives. Then when he dies,

Sexual intercourse is treated as a kind of soma sacrifice, where the household fire is identified with the
wife. The sacrificial fire is the divine womb into which one pours (sizicari) himself and from which a solar rebirth
ensues.

Inserts: antah-kKaranam, maithuma-vyaparah. S.

The question about the number of offerings before water rises up possessed of a human voice and speaks is
answered.

14 "They carry him to (be offered in) fire. His fire itself becomes the fire, fuel the fuel, smoke the smoke,
flame the flame, coals the coals, sparks the sparks. In this fire the gods offer a person. Out of this offering
the person, having the colour of light, arises.
bhasvara-varnah: having the colour of light, radiant, exceedingly bright, having been purified by the rites performed
from conception to cremation: atisaya-diptiman ninsekdadibhir antyahuty antyaih karmabhis samSkatvit. S.
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15 'Those who know this as such and those too who meditate with faith in the forest on the truth, pass
into the hght, from the light into the day, from the day into the half-month of the waxing moon, from the
half-month of the waxing moon into the six months during which the sun travels northward, from these
months into the world of the gods, from the world of the gods into the sun, from the sun into the lightning
(fire). Then a person consisting (born) of mind goes to those regions of lightning and leads them to the
worlds of Brahma. In those worlds of Brahma they live for long periods. Of these there is no return.
who with faith meditate on the truth: sraddha-yuktds santah. S.
manasah: consisting (born) of mind. A person living in the world of Brahma sent forth, created by
Brahma, by the mind brahma-loka-vasi puruso brahmana manasa srstabh.
parah: exalted. niratisayanandaisvarya-salinah. R.
paravato: V paravanto. R.



16. 'But those who by sacrificial offerings, charity and austerity conquer the worlds, they pass into the
smoke (of the cremation fire), from the smoke into the night, from the night into the half-month of the
waning moon, from the half-month of the waning moon into the six months during which the sun travels
southward, from these months into the world of the fathers, from the world of the fathers into the moon.
Reaching the moon they become food. There the gods, as they say to king Soma, increase, decrease, even
so feed upon them there. When that passes away from them, they pass forth into this space, from space
into air, from air into rain, from rain
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into the earth Reaching the earth, they become food. Again, they are offered in the fire of man. Thence
they are born in the fire of woman with a view to going to other worlds. Thus do they rotate. But those
who do not know these two ways, become insects, moths and whatever there is here that bites."
This Brahmana, CU 111 10, KU 1 give different versions of the two ways after death, but they all agree
that there is repeated return to rebirth in forms determined by the deeds of the past. This process will
continue until saving knowledge is attained, which frees the soul from the necessity of rebirth.

Third Brahmana THE MEANS FOR THE ATTAINMENT OF A GREAT WISH

1. Whoever may wish, "I would attain greatness in the northern course of the sun or on an auspicious day
of the half-month of the waxing moon, having performed one upasad ceremony for twelve days, having
collected in a dish made of the wood of the sacred fig tree or in a cup, all herbs and their fruits, having
swept around, having smeared around, having built up a fire, having strewn it around, having purified
the melted butter in the prescribed manner, having compounded the offering on a day presided over by a
male star, makes an offering, saying O fire (all-knower), to all those gods under
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you who spitefully slay the desires of a person, | offer them a share. Let them, being satisfied satisfy me
with all desires. Hail. To that deity who turns out spiteful under your protection, saying | support all, |
offer this stream of melted butter. Hail.
Greatness: mahattvam. S
all herbs and their fruits. sarvausadha-phala-visistam. S
all-knowmg: jatam jatam, vetti va jate jate vidyata iti.

2 'To the oldest, hail, to the greatest, hail' (saying this) he offers an oblation in the fire and pours the
remainder in the mixed potion. To the vital breath, hail, to the richest, hail' saying this, he offers an



oblation in the fire and pours the remainder in the mixed potion. "To speech, hail, to the firm basis, hail
(saying this) he offers an oblation in the fire and pours the remainder in the mixed potion. 'To the eye,
hail, to prosperity, hail' (saying this) he offers an oblation in the fire and pours the remainder in the mixed
potion. 'To the ear, hail; to the abode, hail' (saying this) he offers an oblation in the fire and pours the
remainder m the mixed potion. 'To the mind, hail, to procreation, hail' (saying this) he offers an oblation
in the fire and pours the remainder in the mixed potion. "To the semen, hail' (saying this) he offers an
oblation in the fire and pours the remainder in the mixed potion.
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3 'To fire, hail," (saying this) he offers an oblation in the fire and pours the remainder in the mixed
potion. "To the moon, hail," (saying this) he offers an oblation in the fire and pours the remainder m the
mixed potion. 'To the earth, hail," (saying this) he offers an oblation in the fire and pours the remainder
in the mixed potion 'To the atmosphere, hail,’ (saying this) he offers an oblation in the fire and pours the
remainder in the mixed potion. 'To the sky (heaven) hail,' (saying this) he offers an oblation m the fire
and pours the remainder in the mixed potion. 'To the earth, atmosphere and sky, hail (saying this) he
offers an oblation in the fire and pours the remainder in the mixed potion. "To the Brahmanahood, hail
(saying this) he offers an oblation in the fire and pours the remainder in the mixed potion. 'To the
Ksatrahood, hail (saying this) he offers an oblation in the fire and pours the remainder in the mixed
potion. 'To the past, hail (saying this) he offers an oblation m the fire and pours the remainder in the
mixed potion. 'To the future, hail (saving this) he offers an oblation in the fire and pours the remainder
m the mixed potion. 'To the universe, hail (saying this) he offers an oblation m the fire and pours the
remainder in the mixed potion. 'To all (things), hail (saying this) he offers an oblation in the fire and
pours the remainder in the mixed potion. 'To Praja-pati, hail (saying this) he offers an oblation in the
fire and pours the remainder in the mixed potion.

4 Then he touches it (the mixed potion) saying- 'you are the moving (as breath), you are the burning (as
fire), you are
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the full (as the sky), you are the steadfast (as the sky), you are the one resort (as the earth), you are the
sound hin (@nﬂﬂi’/) that is made (at the beginning of the sacrifice by the Prastotr) You are the making

of the sound Airn. You are the loud chant (sung by the udgatr at the beginning of the sacrifice) You are

the chanting You are recited (by the Adhvaryu) and are recited back (by the agnidhra) You are the
glowing in the moist (cloud). You are the pervading, you are the ruler. You are food (as the moon). You
are light (as fire). You are the end. You are that in which all things merge."

Prastabdham: steadfast, niazkampam:still. A.

Ardre: in the cloud, meghodare. A.

nidhanam- end, layah. A.



5. Then he raises it (saying), "You know all. We too are aware of your greatness. He is, indeed, the
King, the Ruler, the Highest Lord. May he make me the king, the ruler and the highest lord.'

See C U V 2 6 amarsi: You know all, tvarir sarvam vijanasi.A.

he: the vital breath, prano rajadi-gunah. A

6 Then he sips it (saying) 'On that adorable light. The winds blow sweetly for the righteous, the rivers
pour forth honey. May the herbs be sweet unto us. To earth, hail. Let us meditate on the divine glory.
May the night and the day be sweet. May the dust of the earth be sweet. May heaven, our father, be sweet
to us. To the atmosphere, hail. May he inspire
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(illumine) our understanding. May the tree be sweet unto us. May the sun be sweet, may the cows be
filled with sweetness for us. To the heaven, hail. He repeats the whole Savitri hymn and all the verses
about the honey (saying), May | indeed be all this, hail to the earth, atmosphere and heaven. Having thus
sipped all, having washed his hands, he lies down behmd the fire with his head towards the east. In the
morning he worships the sun (saying) of the quarters (of heaven), 'you are the one lotus flower. May |
become the one lotus flower among men.' Then he goes back the same way (by which he came), sits
behind the fire (on the altar) and recites the (genealogical) line (of teachers).

See RV 111 62.10,1 90. 6-8.

varenyam adorable, varaniyam. A.

nakta. ratrih. A.

utosasah: divasah. A

7 Then Uddalaka Aruni told this to his pupil, Vajasaneya Yajiiavalkya and said, 'If one should sprinkle
this even on a dry stump, branches would grow and leaves spring forth.’
Leaves = patrani. R

8 Then Vajasaneya Yajnavalkya told this to his pupil Madhuka, the son of Paingi and said 'If one
should sprinkle this even on a dry stump, branches would grow and leaves spring forth'

9 Then Madhuka Paingya told this to his pupil Cila Bhagavitti and said 'If one should sprinkle this
even on a dry stump, branches would grow and leaves spring forth '
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10 Then Cila Bhagavitti told this to his pupil Janaki Ayasthiina and said 'If one should sprinkle this
even on a dry stump, branches would grow and leaves spring forth '

11 Then Janaki Ayasthiina told this to his pupil Satyakama Jabala and said 'If one should sprinkle this
even on a dry stump, branches would grow and leaves spring forth.’



12 Then Satyakama Jabala told this to his pupils and said 'If one should sprinkle this even on a dry
stump, branches would grow and leaves spring forth One should not tell this to one who is not a son or
to one who is not a pupil.’

For a similar prohibition about teaching sacred knowledge, see SU VI 22, Maitri V1 29

S mentions that the two, the son and the pupil are declared to be eligible to receive sacred knowledge. They
are chosen out of the six qualified learners vidyadhigame sat tirthani.

A mentions the six, a pupil, a knower of the Vedas, an intelligent person, one who pays, a dear son and one who
exchanges another branch of learning.

13. Fourfold is the wood of the sacred fig tree (four things are made of it), the spoon is of the wood of
the sacred fig tree, the bowl is of the wood of the sacred fig tree, the fuel is of the wood of the sacred fig
tree and the two churning rods are of the wood of the sacred fig tree. There are ten cultivated grams
(used), viz rice and barley, sesasum and beans, millet, and panic seeds, wheat, lentils, pulse and vetches.
They should be ground and soaked in curds, honey and clarified butter. And (he) offers melted butter as
an oblation.
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Fourth Brahmana
PROCREATION CEREMONIES

1. The earth, verily, is the essence of all these beings; of earth (the essence is) water; of water (the
essence is) plants; of plants (the essence is) flowers, of flowers (the essence is) fruits, of fruits (the essence
is) the man, of man (the essence is) semen.

The ceremony for obtaining a son of right qualities is given here.

2. And Praja-pati thought (within himself) '‘Come, let me make a firm basis (abode) for him." So he created
woman. Having created her, he revered her below. So one should revere woman below. He stretched out
for himself that which projects. With that he impregnated her.

gravanam: a stone for pressing out soma pice.

Somabhisavopala-sthaniyam kathinya samanyat prajananendriyam. S

3. Her lower part is the (sacrificial) altar: (her) hairs the (sacrificial) grass, her skin the soma-press. The
two labia of the vulva are the fire in the middle. Verily, as great as is the world of him who performs the
Vajapeya sacrifice (so great is the world of him) who, knowing this, practises sexual intercourse, he turns
the good deeds of the woman to himself but he, who without knowing this, practises sexual intercourse,
his good deeds women turn into themselves.



Vedi: vedika visrama-sthanam, place of rest.
muskau: vrsazau Yoni-parsvayoh kathinau mamsa-kandau. A.

adhopakasam = sexual intercourse. maithunam. R.
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These passages indicate the intimate connection between the Atharva Veda and the Upanisads. Some
practices in the latter are treated m the manner of the Atharva Veda. They include even love charms to
compel a woman to yield her love, charms to prevent conception or bring it about when desired. Even
here the knowledge motive is dominant.

The sexual act is explained as a kind of ritual performance, the elements of which are identified with
the parts of the woman's body. We are told that if a man practises sex intercourse with the knowledge of
this, he gains a world as great as he who sacnfices with the Vajapeya rite and takes to himself the merit
of the women, but if he practises it without this knowledge, women take to themselves his merit.

4. This, verily, is what Uddalaka Aruni knew when he said this, verily, is what Naka Maudgalya knew
when he said this, verily, is what Kumaraharita knew when he said many mortal men, Brahmanas by
descent, go forth from this world impotent and devoid of merit, namely, those who practise sexual
intercourse without knowing this. If even this much semen is spilled of one asleep or of one awake,
maryah: mortal men, marana-dharmino manusyaah. S.
brahmanayandah: brahmanah ayanam yesam. R.
nirindriyah = impotent, nirviryah jiiana-karma-bala-hAinah. R.

5. Then he should touch it or (without touching) recite. "Whatever semen of mine has spilt on earth,
whatever has flowed to the plants, whatever to water, | reclaim this very semen, let vigour come to me
again, let lustre (come to me) again, let glow (come to me) again. Let the fire and the altars
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be found again in their usual place, (having said this) he should take it with his ring finger and thumb and
rub it between his breasts or his eyebrows.

6 Now if one should see himself (his reflection) in water he should recite (the following) hymn. In me
(may the gods bestow) lustre, vigour, fame, wealth and merit. This, verily, is loveliness among women,
when she has removed her soiled clothes. Therefore when she has removed her soiled clothes and is
lovely, he should approach and speak to her.

7 If she does not grant him his desire, he should buy her (with presents). If she still does not grant him
his desire he should beat her with a stick or his hand and overcome her (saying) with (manly) power and
glory, 'l take away your glory.' Thus she becomes devoid of glory.
buy her = abharanadina vasi-kuryat. R.

8 If she grants (his desire), he says, "With power and glory 'l give you glory." Thus the two become
glorious.


http://mdma-hiiand.au/

9 If one desires a woman (with the thought) may she enjoy love with me, after inserting the member in
her, joining mouth to mouth and stroking her lower part, he should recite, "You that have come from
every limb, who have sprung from the heart, you are the essence of the limbs. Distract this woman here
in me, as if pierced by a poisoned arrow.'

Artham = member. prajananendriyam S.

kasayah = essence, rasah. A.
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10. Now the woman whom one desires (with the thought) 'may she not conceive,' after inserting the
member in her, joining mouth to mouth, he should first inhale and then exhale and say, ‘with power, with
semen | reclaim the semen from you.' Thus she comes to be without semen (seed).

Apparently, birth control is not a modern device.

11 Now the woman whom one desires (with the thought) ‘'may she conceive', after inserting the member
in her, joining mouth to mouth he should first exhale and then inhale and say 'with power, with semen |
deposit semen in you.' Thus she becomes pregnant

12 If a man's wife has a lover and he hate him (wishes to injure him), let him put fire in an unbaked
earthen vessel, spread out a layer of reed arrows in an inverse order, and let him offer (in sacrifice) in inverse
order these reed arrows soaked m clarified butter, (saying) "You have sacrificed in my fire, | take away your in-
breath and out-breath, you so and so. You have sacrificed in my fire, | take away your sons and cattle,
you so and so. You have sacrificed in my fire. | take away your sacrifices and meritorious deeds, you so
and so. You have sacrificed in my fire. | take away your hope and expectation, you so and so. Verily, he
departs from this world impotent and devoid of merit, he whom a Brahmana who knows this curses.
Therefore one should not wish to play with the wife of one who is learned in the Vedas, who knows this,
for indeed he who knows this becomes preeminent.
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See Katha 1. 8; $atapatha Brahmana 6 1 18; Paraskara Grhya Siitra 1. 11.6
Spells and incantations were familiar practices in the age when the Upanisad was composed.

13. Now, when the monthly sickness comes upon one's wife, for three days she should not drink from
a bronze cup nor put on fresh clothes. Neither a low-caste man nor a low-caste woman should touch her. At
the end of three nights after bathing she should he made to pound rice.

Sometimes it is interpreted kariisena pibet; she should drink from a bronze cup.

aplutya = after bathing, snatva. S
The rice is intended for the sthali-paka ceremony.

After three nights she should bathe, put on new clothes and prepare the rice for the ceremony.



14 If one wishes that his son should be born of a fair complexion, that he should study the Veda, that he
should attain a full term of life, they should have rice cooked with milk and eat it with clarified butter, then
they should be able to beget (him).

I$varau: should be able to, samarthau. R

15 Now if one wishes that his son should be born of a tawny or brown complexion, that he should study the
two Vedas, that he should attain a full term of life, they should have rice cooked in curds and eat it with
clarified butter, then they should be able to beget (him).

16. Now if one wishes that his son should be bom of a dark complexion with red eyes, that he should study
the three Vedas that he should attain a full term of life, they should have rice
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cooked in water and eat it with clarified butter, then they should be able to beget (him).

17 Now if one wishes that his daughter should be born, who is learned, that she should attain a full
term of life, they should have rice cooked with sesamum and eat it with clarified butter, then they should
be able to beget (her).

While the Upanisad seems to grant the privilege of learning and scholarship to women, S points out
that this learning is limited to domestic affairs dukituh pandityam grha-tantra-visayam eva, vede'
nadhikarat. S

The other commentators follow S whose view conflicts with ancient beliefs and practices.

18. Now if one wishes that a son, learned, famous, a frequenter of assemblies, a speaker of delightful
words, that he should study all the Vedas, that he should attain a full term of life, they should have rice
cooked with meat and eat it with clarified butter, then they should be able to beget (such a son) either
veal or beef.
vigitah: famous, vividham gitah, prakhyatah. S.
susrasitam. delightful, srotum istam, ramaniyam. S.
veal or beef: uksa, secana-samarthah pungavah, rsabhah tato py.
adhikavayah. S.

Evidently meat was permitted on certain occasions A points out that this permission was due to local
conditions desa-visesapeksaya. kala-visesapeksaya va mamsa-niyamah.

Prenatal conditioning of the child's character is advised.
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19. Now, toward morning, after having prepared clarified butter according to the mode of the sthali-
paka he takes of the sthali-paka and makes an offering (saying), to fire, hail, to Anumati, hail, to the
radiant sun, the creator of truth, hail. After having made the offering, he takes up (the remnants of the
cooked food) and eats. Having eaten he offers (the rest) to the other (his wife). After having washed his
hands and filled the water vessel, he sprinkles her thrice with it (water) (saying), 'Get up from here,
Visvavasu; seek another young woman, a wife with her husband.’



sthali-paka- literally, a pot of cooked food.

avrta: according to the mode, vidhina

Anumati: the feminine personification of divine favour. See R V X 59 6.X 167 3
Visvavasu gandharva. A. God of love See RV X 25. 22

Prapirvyam: young girl, tarunim. A.

20. Then he embraces her, (saying), 'l am the vital breath and you are speech, you are speech and | am the
vital breath. | am the Saman and you are the Rg. | am the heaven and you are the earth. Come, let us strive
together, let us mix semen that we may have a male child.'

Abhipadyate: embraces. abhipattih alinganam. A

amah: vital breath prana. A

Saman: rests on Rg while it is chanted yg-adhararm hi sama giyate. A.
sarirabhavahai: let us strive together, udyamam karavavahai. A

21. Then he spreads apart her thighs, (saying) 'Spread your-
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selves apart, Heaven and Earth. After having inserted the member in her, after having joined mouth to
mouth, he strokes her three times as the hair lies, (saying), 'Let Visnu make the womb prepared. Let
Tvastr shape the (various) forms Let Praja-pati pour in. Let Dhatr place the germ (the seed) for you.
O Sinivali, give the seed; give the seed, O broad-tressed dame. Let the two Asvins crowned with lotus
wreaths place the seed.'
anulomam: as the hair lies, mirdhanam arabhya padantam.
Kalpayatu: make prepared, putrotpatti-samartham karotu. A.
Sinivali: the deity delightful to see. darsanarha devata. A

'‘When the human father thus emits him as seed into the womb, it is really the sun that emits him as
seed into the womb ... thence is he bom, after that seed, that breath." Jaiminiya-Upanisad-Brahmana. 1l1.
10 4 see also Paficavimsa Brahmana XV114. 5. In Buddhist canonical literature three things are said to be
necessary for conception, the union of father and mother, the mother's period and the presence of
the gandharva: Majjhima Nikaya. .1 265-266, see also Paricavimsa Brahmana 1X 3 1.
The gandharva corresponds to the divine nature which is the primary cause of generation, while the
parents are only the concomitant causes See Philo: Heres 115. For Aristotle, ‘Man and the Sun generate
man' Physics Il 2 Rumi says 'When the time comes for the embryo to receive the vital spirit, at that time
the sun becomes its helper. This embryo is brought into movement by the sun, for the sun is quickly
endowing it with spirit. From the other stars this embryo received only an impression, until the sun shone
upon it. By which way did it become connected in the womb with the beauteous sun’ By the hidden way
that is remote from our sense-perception.’ Mathnawi X | 3775~ 3779. In a very real sense, the
commandment is significant, 'Call no man your father on earth, for one is your Father, which is in
heaven' John VI. 6. 3
22.hiranmdyl ara>n yabhyam mrmatdhatam asvinau; iam te garbham havamahe dasame mdsi sutaye'
yaUtagni-garbha prthivT.yatha dyaur ttidrata garbhim vayuT dtsdmyathd garbhah, evam garbham
dadh&mi te asav iti
22. "The (two) Asvins twirl forth a flame with the (two) attrition sticks of gold. It is such a germ that we
beg of you to be brought forth in the tenth month. As the earth contains the germ of fire and as the
heaven is pregnant with the storm, as the air is the germ of quarters, even so | place a germ in you, so
and so.'
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See R V. X 184 also Atharva Veda V 25 3, V. 25 5.
Asau: tasyah. S. patyur va patninama grhniyat. ante bhartasav aham tti svatmano nama grhmati, bharyaya
va.R.

23. When she is about to bring forth he sprinkles her with water (saying). 'Even as the wind agitates a
lotus pond on every side, even so let your foetus stir and come out along with its chorion. This Indra’s
fold has been made with a covering enclosed around O Indra, cause him to come forth the afterbirth
along with babe.

See RV V 78 7-8. Paraskara Grhya Sitra 1.16 ff. This hymn is uttered for successful parturition, prasava-kale
sukha-prasavanartham. S.
jardyuna.* with its chorion, garbha-vestana-mamsaa-khandena. A .
come out: nirgacchatu. A.

24 When (the son is) born, after having prepared the fire,after having taken (the baby) in his lap and
having put curds and clarified butter in a bronze cup, he makes an oblation again and again with those curds
and clarified butter (saying), '‘May | increase in this (son) and nourish a thousand in my home. May
fortune never depart from his line with offspring and cattle. Hail. | offer to you mentally the vital forces that
are in me. Whatever in my work | have done too much or whatever | nave done here too little, let. Agni
the all-knowing, the beneficient, make it fit and good for us. Hail.
See Asvalayana Grhya Sitra | 13 ff: Paraskara Grhya Sitra | W f | Sankhayana Grhya Sittra | 19 ff.
Prsad-ajyam: curds and clarified butter mixed, ghrta-misram dadhi.
Prsad-ajyam ity ucyate. A.
pusyasam: aneka-manusya-posako bhiryasam. A.
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25 Then putting his mouth near the child's right ear, 'he says thrice, 'speech," 'speech.” Then mixing
curds, honey and clarified butter he feeds him out of a spoon of gold which is not placed within (the
mouth) saying, 'l place in you the earth,l place in you the atmosphere, | place in you the heaven I place
in you everything, earth, atmosphere and heaven.'
jata-riipena hiranyena. S.

26 Then he gives him a name (saying), "You are Veda.' So this becomes his secret name.

For a description of the two ceremonies, @yusya-karman and medha-janana, see, Paraskara Grhya Sitra 1,16 3;1
17 1-4; Asva-layana Grhya Sitra | 15 1-8, Sankhayana Grhya Sitra , | 24,; Gobhila Grhya Sitra 11 8 14-
17; Manu 11 30-33

27 Then he presents him to the mother and gives him her breast saying "Your breast which is unfailing
and refreshing, wealthy, abundant, generous with which you nourish all worthy beings, Sarasvati, give it
here (to my wife for my baby) to suck from.'

See RV 1164 49.

Sas'ayah.‘ unfailing, sayah phalam, Una saha vartamanah. A



28. Then he addresses the mother (of the baby). "You are /@, descended from Mitra and Varuna. Being
a heroine, you have brought forth a hero. You who have given us a hero for a
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son, be you the mother of (many) heroes. 'Of such a son they say, "You have gone beyond your father,
you have gone beyond your grandfather." Verily, he has reached the highest point in prospenty, fame and
radiance of spirit, who is born as the son of a Brahmana who knows this.

Ila: A identifies l/a with Arundhati, the wife of Vasistha, the son of Mitra and Varuna: mitra-varunabhyam
sambiito maitra-varuah, vasisthah, tasya bharya maitravaruni, sa carundhati.

Ila: adorable stutyabhogyasi. A.

viravatr bahu-putra bhava A

vire may be taken either in vocative or locative, mayi mimtta bhite. Brahmavarcasa: radiance of spirit shining in
the face. No contempt for the body is indicated. Porphyry's statement of his master 'Plotinus, the philosopher of
our time was like one ashamed of being in a body," will not get the support of the Upanisads.

Fifth Brahmana
THE SUCCESSION OF TEACHERS AND PUPILS

1 Now the line of teachers. The son of Pautimasi (received this teaching) from the son of Katyayant;
the son of Katyayani from the son of Gautami, the son of Gautami from the son of Bharadvaji, the son of
Bharadvaji from the son of Parasari, the son of Parasari from the son of Aupasvasti, the son of Aupasvasti
from the son of Parasari, the son of Parasari from the son of Katyayani, the son of Katyayani from the
son of Kausiki, the son of Kausiki from the son of Alambi and the son of Vaiyaghrapadi, the son of

Vaiyaghrapadi from the son of Kanvi and the son of Kapi, the son of Kapi—

S says that the teachers are named after their mothers because the mother holds the important place in the
training of children. stri-pradhanyat gunavan putro bhavatiti hi prastutam; ata/ strivisesenaiva putra-visesandad
acarya-parampara kirtyate.
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2. from the son of Atreyi, the son of Atresia from the son of Gautami, the son of Gautami from the son
of Bharadvaji, the son of Bharadvaji from the son of Parasari, the son of Parasari from the son of, the son
of Vatsi from the son of Parasari, the son of Parasari from the son of Varkaruni, the son of Varkaruni.
Vatsi from the son of Varkaruni, the son of Varkaruni from the son of Artabhagi, the son of Artabhagi
from the son of Saungi, the son of Saungi from the son of Saikrti, the son of Safikrti from the son of
Alambayani, the son of Alambayani from the son of Alambi, the son of Alambi from the son of Jayanti,
the son of Jayantt from the son of Mandukayani, the son of Mandukayant from the son of Manduki, the
son of Manduki from the son of Sandili, the son of Sandili from the son of Rathitari, the son of Rathitari
from the son of Bhaluki; the son of Bhaluki from the two sons of Krauficiki, the two sons of Krauficiki



from the son of Vaidabhrti, the son of Vaidabhrti from the son of Karsakeyi, the son of Karsakeyt from
the son of Pracinayogi, the son of Pracinayogi from the son of Safijivi, the son of Sanjivi from the son of

Prasni, the Asurivasin, the son of Prasni from Asurayana, Asurayana from Asuri, Asuri—
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3 from Yajinavalkya, Yajiavalkya from Uddalaka, Uddalaka, from Aruna, Aruna from Upavesi,
Upavesi from Kusri, Kusri from Vajasravas, Vajasravas from Jihvavant Badhyoga, Jihvavant
Badhyoga from Asita Varsagana, Asita Varsagana from Harita Kasyapa, Hanta Kasyapa from

Silpa Kasyapa, Silpa Kasyapa from Kasyapa Naidhruvi, Kasyapa Naidhruvi from Vac (speech), Vac
from Ambhini, Ambhini from Aditya (the sun) These white sacrificial formulas received from the sun
are explained by Yajnavalkya of the Vajasaneyi school. Diacritics by Veeraswamy Krishnaraj

suklani: white, because they are not mixed up (with Brahmanas), orderly, fresh: avyamisrani brahmanena,
athava ayatayamanimani yajumsi, tani Suklani, suddhani. S.

4 1t is the same up to the son of Safijivi, the son of Safijivi from Mandukayam, Mandiikayani

from Mandavya, Mandavya from Kautsa, Kautsa from Mahitthi, Mahitthi from

Vamakaksayana, Vamakaksayana from Sandilya, Sandilya from Vatsya, Vatsya from Kusri, Kusri from
Yajfiavacas Rajastambayana, Yajfiavacas Rajastambayana from Tura Kavaseya, Tura Kavaseya
from Praja-pati, Praja-pati from Brahma. Brahma is the self-existent. Adoration to Brahma.
See Satapatha Brahmana X659 .



End of Brhad-Aranyaka Upanisad

Original text with corrections esp. Diacritics by Veeraswamy Krishnaraj
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